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ASMA UL HUSNA - 99 Names of Allah

Allah! there is no god but He! To Him belong the Most Beautiful Names, (Al-Qur'an 20:8)
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Description from the publisher:

The issues of dealing with the Names and Attributes of Allah are some of the most
important issues of faith. Different Islamic sects have adopted diverse opinions
concerning these issues and due to their errors, false doctrines and erroneous
concepts and ideas have evolved. Allah guided our righteous predecessors, from
amongst the companions and their immediate followers, to the truth in those
matters about which people have differed. This book is written for the purpose of
making clear the views of Ahl as-Sunnah wa al-Jama'ah and explain the bases upon
which those views are founded and highlight the features which distinguish them
from others. At the same time, the characteristics of the Qur'anic, and Prophetic
methodology based on belief concerning this subject become clear. This is the
methodology that was followed and sanctioned by our righteous predecessors.
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Preface:

All praise and thanks are due to Allah. We praise Him, seek His help and His
forgiveness. We seek refuge with Allah from the evils of our own selves and from
our bad deeds. Whomever Allah guides, none can misguide him and whomever He
misguides, there is no guide for him. I testify that nothing deserves worship except
Allah alone, with no partner and I testify that Muhammad is His servant and
Messenger—may Allah send prayers upon him, his family, and his companions.

As for the following:

Allah has sent Muhammad (Sallallaahu 'alayhi wa Sallam) with guidance and the
true religion. He sent him as a mercy to the world, as an example for the workers,
and as a proof against all the servants. He (Muhammad) fulfilled the trust,
conveyed the message, advised the Ummah, and he clarified for the people all of
what they need regarding the foundations of their religion as well as its detailed
matters. He left no good except that he clarified it and encouraged it, and he left no
evil but that he warned the Ummah from it so much so that he left his Ummah
upon a clear, white path — its night as clear as its day. His companions traversed
this path, shining and radiant.

Afterwards, the best generations took it from them in the same state until
oppression frowned upon them with the darkness of various innovations by which
the innovators conspired against Islam and its people. The people then wandered in
confusion purposelessly, and they began building their ‘Aqeedah beliefs upon a
spider’s web.

However, the Lord upholds His religion with His close helpers upon whom He
bestows Eemaan, knowledge, and wisdom by which they prevent these enemies.
They repel their plot back against their own throats. So no one ever comes out with
his innovation except that Allah and for this deserves praise and thanks destines to
send someone from Ahlus-Sunnah who refutes and disproves his innovation and
extinguishes it.

He has many works on the clarification and explanation of the Sunnah, the
reinforcement of its pillars, and the destruction of innovations.

I ask Allah to make our effort sincerely for His Face and as a benefit to His
servants, for indeed He 1s Generous and Kind.
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Naming the 99 Names of Allah

On the Hadeeth
Dr. "Umar Al-Ashqar
From the book "Asmaa was-Sifaat fee Mu'taaqidi Ahl Sunnati wal Jam'aat"

The famous of Hadeeth of Abu Hurairah (radhiAllaahu 'anhu):-

Narrated Abu Hurairah (radhiAllaahu 'anhu) Allaah's Messenger (sallallaahu 'alaihi
wa sallam) said: "Allaah The Most High has ninety-nine names. He who retains
them in his memory will enter Paradise.

He is Allah, other than whom there is none worthy of worship, the Compassionate,
the Merciful, the King, the Holy, the Source of Peace, the Preserver of Security, the
Protector, the Mighty, the Overpowering, the Great in Majesty, the Creator, the
Maker, the Fashioner, the Forgiver, the Dominant, the Bestower, the Provider, the
Decider, the Knower, the Withholder, the Plentiful Giver, the Abaser, the Exalted,
the Honorer, the Humiliator, the Hearer, the Seer, the Judge, the Just, the Gracious,
the Informed, the Clement, the Incomparably Great, the Forgiving, the Rewarder,
the Most High, the Most Great, the Preserver, the Sustainer, the Reckoner, the
Majestic, the Generous, the Watcher, the Answerer, the Liberal, the Wise, the
Loving, the Glorious, the Raiser, the Witness, the Real, the Trustee, the Strong, the
Firm, the Patron, the Praiseworthy, the All-Knowing, the Originator, the Restorer
to Life, the Giver of Life, the Giver of Death, the Living, the Eternal, the Self-
sufficient, the Grand, the One, the Single, He to Whom men repair, the Powerful,
the Prevailing, the Advancer, the Delayer, the First, the Last, the Outward, the
Inward, the Governor, the Sublime, the Amply Beneficent, the Acceptor of
Repentance, the Avenger, the Pardoner, the Kindly, the Ruler of the Kingdom, the
Lord of Majesty and Splendor, the Equitable, the Gatherer, the Independent, the
Enricher, the Depriver, the Harmer, the Benefactor, the Light, the Guide, the First
Cause, the Enduring, the Inheritor, the Director, the Patient." [At-Tirmidhee: 5/530,
Hadeeth n0.3507; Hadeeth Saheeh without the listing of names, refer to Al-
Baihaqi's "Al-Asmaa wal Sifaat" vol. 1, P22; Saheeh Muslim English vol.4: 1409]
Some of the Reasons for Its Weakness:-

At-Tirmidhee says: This Hadeeth is Ghareeb. It has been narrated by other than
one person from Sufyaan Bin Saaleh, and we do not know the Hadeeth except from

Sufyaan Bin Saaleh, and he is (only) trustworthy amongst the scholars of Hadeeth.
[At Tirmidhee : 5/530, Hadeeth n0.3507.]


http://islaam.com/Article.aspx?id=68
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Ibn Atee says : The Hadeeth in At-Tirmidhee is not Mutawaatir. In it are names that
deviate from the rules, and (there are names) found in the du'a of the Prophet e.g.,
Ya Hannaan, Ya Mannaan; and not one of them is in the Hadeeth of At-Tirmidhee.
["Talkheesil-Baheer" : 4/172.]

Al-Qaadi Abu Bakr Ibn al-'Araabi says : We do not know if the explanation of
these names (i.e. 99 names) are in the Hadeeth or from the saying of the narrator.
Al-Mahfuz says from Abu Ayyub and Hisham, "(regarding this Hadeeth) it is
without the listing (of the names)."

Al-Hakim says: And 'Abdul 'Azeez is reliable (in the chain). Those who agree
about it’s weakness are Bukhari, Muslim, and Ibn Ma'een. Al-Baihaqi (says) it is
weak among the traditionalists. And Al-Baihaqi says : It is conceivable that it’s
tafseer is dropped from some of the narrator, and because of this probability the
two sheikhs (Bukharei and Muslim) moved to the Hadeeth of Al-Waleed in the
Saheeh.

Haafidh Ibn Hajr explains the reason for it’s being Da'eef in "Fathul-Bari" 11/215
Ibn Katheer says: The listing of this Hadeeth i1s Mujarrad (which is an addition by a
reporter to the text of the saying by the narrator.)

Ibn Taimiyyah also says: Verily the ninety-nine names have not been specified in
any Sahih Hadeeth from the Prophet (sallallaahu 'alaihi wa sallam). ["Majmu'al-
Fataawa" Shaikh-ul-Islaam Ibn Taymiyyah: 22/482.]

The evidence why it is not authentic (also) lies in that it falls short of many of the
names from the text of the Qur'aan and the Sunnah. For e.g. :- Ar-Rabb, Al-
Khaalik, Al-Qadeer, Al-Qareeb, and similarly, many of the names are found in it
that not specified in the Qur'aan and the Sunnah for e.g :- As-Saboor, Al-Mahsee,
Ar-Rasheed, Al-Baqi.



Asma ul Husna
Belief on The Excellent Attributes of Allah 8

The Hadith
Naming the Ninety Nine Names of Allah

Jamaal al-Din Zarabozo
Al-Basheer, 8/2, July-August 1994

A well known Hadith concerning the names of Allah is the following: Abu
Hurairah reported that the Messenger of Allah, said, "Allah has ninety-nine names.
He who 'ahsaha' [enumerates them, believes in them, ponders their meanings,
worships Allah by them and supplicates with them, and acts by them according to
one's belief in them] will enter Paradise. He is God other than whom there is no
god, the Compassionate, the Merciful, the King, the Holy, the Source of Peace, and
the Preserver of Security..." The Hadith continues to list ninety-nine names of
Allah.

This Hadith was recorded by at-Tirmidhi and others. Ibn Majah also has recorded
something similar to it. In English, it may be found in a number of works,
including Mishkat al-Masabih.

This Hadith is well-known among the scholars of Hadith to be a weak Hadith.
Most of them consider the actual listing of the names as a later addition by one of
the narrators of the Hadith and some narrators mistakenly included it as part of the
Hadith. Among those scholars who reject this Hadith as weak are At-Tirmidhi, Al-
Baihaqi, Ibn Hazm, Al-Dawudi, Ibn Taymiya, Ibn Katheer, Ibn Hajr, Al-Juwaini,
Ibn Baz, Al-Albani, Ibn Uthaimin and Abdul Qadir Al-Arnaut.

However, it must be noted that there is an authentic Hadith with the following
wording that does not include the listing of the names of Allah: Abu Hurairah
reported that the Messenger of Allah said, "Allah has ninety-nine names, one
hundred less one. Whoever ahsaha will enter Paradise. (Recorded by al-Bukhari
and Muslim)

SOME ADDITIONAL POINTS

A problem that results from the above hadith -- which seems to be the basis for the
posters that are made of the ninety-nine names of Allah -- is that it contains some
names which are not considered names of Allah. That is, ignoring this weak hadith,
there is no authentic hadith or Quranic verse that offers evidence that those names
are from the names of Allah. Since the names of Allah must be based on revelation
from Allah (the Quran and Sunnah), if there is no authentic proof for specific
names, they cannot be called one of the names of Allah. An example from the


http://islaam.com/Article.aspx?id=67
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above hadith is the name al-Rasheed. There 1s no Quranic verse or authentic hadith
that states this name. Hence, one cannot claim it as a name of Allah. Other
commonly heard names that apparently are not from the names of Allah are Al-
Baqi, al-Sitaar and al-Naasir.

It should be noted that the hadith states that Allah has ninety-nine names, one
hundred less one, is not meant to be all inclusive. That is, it does not mean that
Allah has ninety-nine and only ninety-nine names. Indeed, in going through the
Quran and authentic hadith of the Prophet (peace be upon him) many scholars have
been able to discover more than ninety-nine names of Allah. Furthermore, many
scholars have concluded that Allah has an infinite number of names. This opinion
i1s based on the following hadith. The Prophet (peace be upon him) made the
following supplication, "[O Allah], I ask you of you by every name that You have
named yourself or that You have revealed in Your book or that You have taught any
of Your creation or that You have kept hidden, in the unseen knowledge, with
Yourself." [Recorded by Ahmad, According to Al-Albani, it is Sahih]



http://www.facebook.com/photo.php?pid=144541&id=1141878303&op=1&view=all&subj=16153551708&aid=-1&oid=30008125834
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01.00.00
The Greatest Name of Allah

In the Name f Allah, the Beneficent, the Merciful

Religious scholars have related that ALLLAH has three thousand Names:

1,000 (One thousand) are only known by angels, 1,000(One thousand) known
only by Prophets, 300(Three hundred) are in Torah (Old Testament), 300(Three
hundred) are in Zabur (Psalms Of David), 300(Three hundred) are in the New
testament, and 99(Ninety Nine) are in the QUR’AN. This makes 2,099 Names.
One name which has been hidden by ALLAH is called ‘Ism Allah Al-A'zam’:
The Greatest Name of ALLAH.

All of Allah's Names are great, but since He has hidden his particular Name it is
referred to as The Greatest Name. The Name is mentioned in the Qur'an as this
Hadith States: Hadrat Asma, radiyallahu anha, reports that Prophet Muhammad ,
peace & Blessings of ALLAH be upon him, said: “The Greatest Name of ALLAH
is in these two verses of the Qur'an,’ He who is worshiped by you is one GOD,
there is no god but Him, the compassionate and the beneficent. (Surah Al-
Bagarah,v.2:163); Also in the first part of Surah Al-Imran, Alif Lam Mim--
ALLAH, there is no God but Him, the Alive, the Self-Subsisting. (Surah Al-Imran
v.3:1-2)"

Hadrat Aisha, radiyallahu anha, mentioned that YA RAB (Oh Lord) is the
Greatest Name.

Whoever reads the Qur'an will have read the Greatest Name probably without
knowing it. Some of the companions of the Prophet, May Peace & Blessings of
ALLAH Be upon them, knew the Name. Ali Karramallahu Wachah (the fourth
caliph), may ALLAH exalt him, was one who knew.
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ALLAH has hidden certain things out of His mercy. He has hidden the most
righteous people is His eyes (Awliya), so people should respect one another

indiscriminately. He has hidden His greatest Name in the Qur'an so people will
read the entire Qur'an.

One should memorize the 99 Names for one's own benefit. However learning the
Names by heart is not the aim. The aim is to find the One who is named.

There is a Hadith related by Abu Umama which says that the Greatest Name

with which prayer is accepted is in these three Surahs of the Qur'an: Al-
Baqara, Al-Imran and Ta-ha.
In Al-Baqarah verse is

(2:163) ;.\;35\ e i)j\ ‘2” ‘\]\ Y JA\) 4]‘ ES@J\}

Your God is One God, there is no God but He; the Merciful, the Compensionate.
[Surah Al-Baqarah, v.2:163]

In Al-Imran verse is

Allah, the Ever-Living, the Self—Subs1st1ng, Who sustains the entire order of the
universe - there is no God but He. [Surah Al-Imran, v.3:2]
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(2:255) Allah, the Everliving, the self Subsisting by Whom all subsist; there is no
God but He. *278 Neither slumber seizes Him, nor sleep; *279 to Him belongs all
that is in the heavens and all that is in the earth. *280 Who is there Who might
intercede with Him save with His leave? *281 He knows what lies before the men
and what is hidden from them, whereas they cannot attain to anything of His
knowledge save what He wills them to attain. *282 His Dominion *283
overspreads the heavens and the earth, and their upholding wearies Him not; He is
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All-High, All-Glorious. *284 [Surah Al-Baqgarah, v.2:255, Towards Understanding
the Qur’an: Sayyid Abul A’ala Mawdudi, Eng. Zafar Ishaq Ansari, London]

*278. Irrespective of the number of gods or objects of worship set up by ignorant
people, the fact remains that godhead in its entirety, belongs exclusively to the
Eternal Being, Who is indebted to no one for His existence. In fact, He is not only
self-existent, but upon Him rests the entire order of the universe. He alone wields
all sovereign authority over His dominion. None shares either His attributes or His
power and might, and no one has the same claims against the creatures as He.
Hence, if anywhere in the heavens or the earth someone sets up anything or
anybody as an object of worship and service (ilah) either instead of or in addition
to the One True God this amounts to declaring war on reality.

*279. This is a refutation of the ideas of those who, in formulating their concepts
of God, are inclined to consider God analogous to their own imperfect selves and
hence ascribe to God the weaknesses characteristic of human beings. An instance
at hand is the famous Biblical statement that God created the heavens and the earth
in six days and on the seventh day He rested [see Genesis, chapters 1 and 2].

*280. To God belong the heavens and the earth and everything therein. There is no
one who shares anything with God in governance either of the heavens or of the
earth. Any conceivable being other than God would necessarily be a part of the
universe and thus belong to, and be a subject of, God rather than His partner and
equal.

*281.This 1s a refutation of the ideas of those polytheists who consider either
saints, angels or other beings to be so influential with God that if they were
adamant in demanding something of Him, their demand would prevail. They are
being told that, far from anyone having the power to impose his will on God, none
- not even the greatest Prophets and the most highly esteemed angels - will dare
utter one word in the majestic court of the Lord unless they are expressly permitted
to do so.

*282. Here another blow is struck against polytheism. On the basis of the concept
of God's unlimited sovereignty and omnipotence it was stressed, in the foregoing
verses, that no one shares independently in God's governance of the universe, and
no one is so powerful with God that his intercession would decisively influence
His judgment. The same point is stressed here but in a different manner. It is
pointed out that no one possesses the knowledge that would enable him to
comprehend the order of the universe and the considerations underlying it, so no
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one can legitimately interfere in its governance. The knowledge of human beings,
of jinn, of angels and of all other creatures is limited and imperfect. No one's
knowledge embraces all the facts of the universe. If someone did have the right to
interfere even in only a part of the universe, and if his suggestions were of
necessity to be put into effect, the entire order of the universe would be disrupted.
Creatures are incapable of understanding what is best for them, and do not have the
capacity to know how best the universe should be governed. It is God alone Who
knows everything.

*283. The Arabic term kursi signifies sovereignty, dominion and authority.

(The word Kursi has been variously interpreted by Muslim scholars. The literal

meaning is obvious; it signifies that which one sits on. Scholars have differed,

however, as to whether the word has been used in the Qur'an literally or

figuratively. They have also disagreed whether the Kursi and 'Arsh which occur in

the Qur'an have one and the same meaning or are different. The main opinions

expressed by the scholars are the following:

(1) That Kursi signifies God's knowledge, a view attributed to Ibn 'Abbas;

(i1) That it is identical with 'Arsh (Throne), a view attributed to Hasan al-Basri;

(i11) That it signifies God's power

(iv ) In opposition to such views a large number of scholars insist that Kursi should
be considered a reality rather than be understood figuratively.

In addition to many earlier scholars, this was vigorously championed by Ibn
Taymiyah. It should be remembered, however, that Ibn Taymiyah and others who
hold this opinion, side by side with affirming that Kursi is a reality, also emphasize
that man has no knowledge about the nature and modality of Kursi and that it
ought to be treated as something unique, being related to God Who is unique both
in His essence and attributes.

[See the commentaries of Alusi. Tabari, Qurtubi, Ibn Kathir and Shawkani on this
verse. See also Ibn Taymiyah, Majmu al-Fatawa 1bn Taymiyah, vol. 5, pp. 55-8
and vol. 6, pp. 584-5. It is interesting to note that Sayyid Qutb, (martyred 1386
A.H/966 C.E.), a contemporary of Sayyid Abul A’la Mawdudi and one of the most
influential Islamic thinkers of our time, has interpreted the verse exactly, as
Mawdudi did-Ed]

*284. This verse is generally known as the '"Verse of the Throne' and it provides in
one piece knowledge of God without parallel.

The question that arises here is: What is the occasion for describing the Lord of the
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Universe and His attributes? In order to appreciate this one should rehearse the
discourse beginning with verse 2:243 and continuing up to this point. In this
discourse the believers were urged to strive with their lives and belongings to
establish the true faith and were warned to get rid of the weaknesses which had
characterized the conduct of the Israelites. A fundamental fact about war - that
victory and success do not depend upon superiority in either numbers or weapons -
was then indicated. They depend rather on faith, fortitude, discipline and firm
resolution. Thereafter the Divine wisdom underlying fighting was disclosed,
namely that God removes one set of people by means of another in order to
maintain the good administration of the world. For we’re one group's dominance to
be assured in perpetuity, the lives of all other human beings mould become
miserable.

This was followed by the clarification of a misunderstanding which often arises in
the minds of ignorant people. This misunderstanding arose from the false
assumption that God had sent His Prophets so that all diversity and disagreement
might come to an end. The people who accepted this premise, however, saw
considerable diversity and disagreement, and were aware that falsehood existed
side by side with Truth. They were agitated by the thought that this state of affairs
might suggest helplessness on God's part that He had failed to stamp out the evils
He wanted to. In reply to this it was pointed out that it was not God's will to
compel all human beings to follow one and the same way. Had it been so, man
could not have deviated from the course set for him by God. This observation was
followed by a passing reference to the subject with which the discourse opened.
Finally, the point is made that no matter how many divergent beliefs, viewpoints,
ways of life and conduct exist in actual life, the reality underlying the order of the
universe is the one stated in this verse, and it remains unaffected by the
misconceptions of people. On the other hand, however, it is not God's purpose to
compel people to accept it. Whoever accepts it will find it to his benefit; whoever
rejects it, will find the result harmful.
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01.01.00

Allah

The perfect word to describe the

One God of monotheism
e 1

Allah:

The One And Only True God

He is the One and Only Deity, the One Who is worshipped and the One Who
deserves to be worshipped by the whole of His creation due to the Perfect Godly
Attributes that He is described with.

"Allah! There is none worthy of worship but He, the Living, the Sustaining.
Neither slumber nor sleep overtakes Him. To Him belongs whatsoever is in the
heavens and the earth. Who is there that can intercede with Him except with His
Permission? He Knows what happens to them (His creatures) in this world and in
the Hereafter. They will not encompass anything of His Knowledge except that
which He Wills. His Footstool extends over the heavens and the earth and he feels
no fatigue in guarding them. He i1s the Most High, the Most Great." [Surah Al-
Baqarah, v.2:255]
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In fact “Allah" is the perfect word to describe the “One God" of monotheism.
Where does the word “Allah “Come From?

"Allah" comes from the Arabic word "elah" - (Arabic) means 'a god' or something
that is worshipped. This word (elah) can be made plural, as in "aleha" and it can be
male or female. "Allah" comes from "elaha" but it brings more clarification and
understanding.

Allah = has no gender (not male and not female)

* “He" 1s used only out of respect and dignity - not for gender

Allah = Always singular - Never plural

* “We” 1s used only as the “Royal WE “just as in English for royalty

Allah = Means "The Only One to be Worshipped"

Is "Allah" only for Islam and Muslims?
"Allah" is the same word used by Christian and Jewish Arabs in the Bible, before
Islam came.

On page one [1] of Genesis in the Old Testament, we find the word "Allah"
seventeen [17] times.

[The Following is taken from Who is Allah?

By Abu Iman Abd ar-Rahman Robert Squires. Muslim Answers |

Some of the biggest misconceptions that many non-Muslims have about Islam
have to do with the word "Allah"”. For various reasons, many people have come to
believe that Muslims worship a different God than Christians and Jews. This is
totally false, since "Allah" is simply the Arabic word for "God" - and there is only
One God. Let there be no doubt - Muslims worship the God of Noah, Abraham,
Moses, David and Jesus - peace be upon them all. However, it is certainly true that
Jews, Christians and Muslims all have different concepts of Almighty God. For
example, Muslims - like Jews - reject the Christian beliefs of the Trinity and the
Divine Incarnation. This, however, doesn't mean that each of these three religions
worships a different God - because, as we have already said, there is only One True
God. Judaism, Christianity and Islam all claim to be "Abraham Faiths” and all of
them are also classified as "monotheistic”. However, Islam teaches that other
religions have, in one way or another, distorted and nullified a pure and proper
belief in Almighty God by neglecting His true teachings and mixing them with
man-made ideas.

First of all, it is important to note that "Allah" is the same word that Arabic-
speaking Christians and Jews use for God. If you pick up an Arabic Bible, you will
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see the word "Allah” being used where "God" is used in English. This is because
"Allah" 1s the only word in the Arabic language equivalent to the English word
"God" with a capital "G". Additionally, the word "Allah" cannot be made plural or
given gender (i.e. masculine or feminine), which goes hand-in-hand with the
Islamic concept of God. Because of this, and also because the Qur'an, which is the
holy scripture of Muslims, was revealed in the Arabic language, some Muslims use
the word "Allah" for "God", even when they are speaking other languages.

This 1s not unique to the word "Allah", since many Muslims tend to use Arabic
words when discussing Islamic issues, regardless of the language which they
speak. This is because the universal teachings of Islam - even though they have
been translated in every major language - have been preserved in the Arabic
language.

It is interesting to note that the Aramaic word "El", which is the word for God in
the language that Jesus spoke, is certainly more similar in sound to the word
"Allah" than the English word "God". This also holds true for the various Hebrew
words for God, which is "El" and "Elah", and the plural form "Elohim".

The reason for these similarities is that Aramaic, Hebrew and Arabic are all
Semitic languages with common origins. It should also be noted that in translating
the Bible into English, the Hebrew word "El” is translated variously as "God",
"god" and "angel"! This imprecise language allows different translators, based on
their preconceived notions, to translate the word to fit their own views. The Arabic
word "Allah" presents no such difficulty or ambiguity, since it is only used for
Almighty God alone.

Additionally, in English, the only difference between "god"”, meaning a false god,
and "God", meaning the One True God, is the capital "G". In the Arabic alphabet,
since it does not have capital letters, the word for God (i.e. Allah) is formed by
adding the equivalent to the English word "the"” (Al-) to the Arabic word for
"god/God" (ilah). So the Arabic word "Allah" literally it means "The God" - the
"Al-" in Arabic basically serving the same function as the capital "G" in English.
Due to the above mentioned facts, a more accurate translation of the word "Allah”
into English might be "The One -and-Only God" or "The One True God".

More importantly, it should also be noted that the Arabic word "Allah"” contains a
deep religious message due to its root meaning and origin. This is because it stems
from the Arabic verb ta'allaha (or alaha), which means "to be worshipped". Thus
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in Arabic, the word "Allah"” means "The One who deserves all worship". This, in a
nutshell, is the Pure Monotheistic message of Islam.

02.00.00
Asma ul Husnaa
The Excellent Names of Allah

"Asma-ul Husnaa" have a very special significance in Islamic belief. Because
firstly in the Qur’an, Allah says:

Allah’s are the excellent names, therefore invoke him by them.
(The Holy Qur’an 7:180)

"99 Names of Allah" (in Arabic: "Asma-ul Husnaa" = The Excellent Names) are
the epithets of Allah’s attributes mentioned through the Holy Qur’an and Hadiths
(sayings of Prophet Muhammad {peace of Allah be upon him}). Indeed, the names
and attributes referring to Allah in the Qur’an and sayings of Prophet Muhammad
(pbuh) is more than a hundred. The phrase "Asma-ul Husnaa" contains the whole
of this names and attributes in general meaning. However it is a special term for
the 99 Names of Allah in Islamic literature.

The Prophet Muhammad (peace of Allah be upon him) sa1d “There are 99 names
of Allah; he who enumerated them would get into Paradise:"
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Hadith: Hadrat Abu Hurairah reported that the Messenger of Allah said, ‘Allah has
ninety nine names, one hundred less one. Whoever ahsaha (enumerates them,
believes in them, ponders their meanings, worships Allah by them and supplicates

with them, and acts by them according to one’s belief in them) will enter Paradise.
(Bukhari and Muslim)

Secondly, as the teacher and explainer of the Qur’an, Prophet Muhammad (pbuh)
said: "There are 99 names of Allah; he who commits them to memory (in the
narration of Ibn "Umar this part of sentence is: ‘He who enumerates them would
get into Paradise.’ Allah is Odd (i.e. he is One and 99 is an odd number) and He
loves odd number:...(Then the reporter Abu Hurairah enumerates the 99 Names)."

Because of this significance, hundreds of "Asma-ul Husna explanation books"
have been written [and is being written, even on the web] by Muslims. Many
leading Muslim writers and scholars in the Islamic history had wanted to add their
book series also an "Asma-ul Husna explanation" book. There is even books that
only examining the books written about "Asma-ul Husna".

There is absolutely an "Asma-ul Husna" collection in the works of a Muslim
calligrapher. Many Muslim teachers and parents ask their students and children to
memorize "Asma-ul Husna" by promising them some gifts. Many good Muslims
enumerate "Asma-ul Husna" every day especially after the day's first praying
expecting the spiritual advancement and to get into Paradise as Prophet
Muhammad (pbuh) heralded.

One may ask: "How come only enumerating or memorizing these names can result
the spiritual advancement and getting into Paradise?"

The Holy Prophet Muhammad (pbuh) again and again instructed and advised his
companions to keep their hearts always illuminated with the remembrance of
Allah.

The Qur’an says:
(20:8) (endl LS A1 Tga Y1 A Y )

(20:8) He is Allah: there is no god but He; all the excellent names are for Him.*4
[Surah Ta-Ha]

*4 That 1s, "He possesses all the excellent attributes and characteristics."
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02.01.00
How to Remembrance of Allah

In the Qur’an Allah sayS'
(2945)UMLA€YJL\:UJ\) ‘}ﬂj)m\js‘-M‘

(O Prophet), recite the Book that has been revealed to you and establish
Prayer. *77 Surely Prayer forbids indecency and evil. *78 And Allah’s
remembrance is of even greater merit. *79 Allah knows all that you do. [Surah Al-
An-Kabut, v.29:45, Towards Understanding the Qur’an: Sayyid Abul A’la
Mawdudi, Eng. Zafar Ishaq Ansari, London Vol.VIII]

There are three things mentioned in this verse:
A. (O Prophet), recite the Book that
has been revealed to you and establlsh Prayer*77

*77 This is apparently addressed to the Prophet (peace and blessingsa be upon
him), but in fact, it is meant for all believers. The believers were then then facing
immense hardship in their effort to follow their faith. In the earlier verses of this
Surah(see vv.1-42), the believers were continually urged to remain patient and
resolute and place all their trust in God. They are now being directed to adopt
certain practical measures- to recite the Qur'an and establish Prayer. The
underlying idea is that these will equip them with firm character and such
remarkable qualities that they will be able to withstand all onslaughts from evil
forces. Once they are so equipped, the believers will have acquired the ability to
turn the tide of the forces of evil pitted against them. It is evident, though, that one
can only derive strength from reciting the Qur’an when one correctly comprehends
its teachings and when one’s heart and soul absorb them. Thei si not the case,
however, when Qur’an- recitation is merely a mechanical repetition of the Qur’an’s
text. Likewise, offering should not be confined to a set of bodily acts; rather, it
should instill in the reciter’s heart the message of the Qur’an and make it the
driving force of his character and conduct. What kind of impact Prayer should
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have on a man’s conduct is clearly outlined in this very verse. [For elaboration see
n. 78 below.]

As for recitation of the Qur’an, if this does not go beyond the reciter’s throat to
reach his heart, it will certainly not provide him with the strength to withstand the
tempestuous onslaughts of the forces of unbelief. In fact, it will hardly enable him
even to sustain his faith. It is pertinent in this regard to bear mind the following
hadith about a group of people who used to recite the Qur’an:

“They will recite the Qur'an the while it will not go beyond their throats. They will
go out of the fold of faith as an arrow goes out of the bowstring.” [Bukhari, K.
Ahadith al-Anbiya, Bab: Qawl Allah: Amma ‘Adan fa uhliku; Muslim, K. al-
Zakah, Bab: Dhikr al-Khawarij wa Sifatthim; Malik, Mu'atta’, K. al-Nida’li al-
Salah, Bab: Ma ja’a fi ul-Qur’an-Ed.]

If one’s mind, heart, character and conduct are not transformed after reciting the
Qur’an, and one still persists in doing what the Qur’an forbids, this is not a true
believer’s recitation of the Qur’an. The Prophet(peace and blessings be upon him)
characterized such people in these terms:

He who treats the prohibitions of the Qur’an as lawful does not [truly] believe in
the Qur’an. [Tirmidhi, K. Fada’il al-Qur’an, Bab: Ma ja’a fi man qara’a Harfan
min al-Qur’an ma lahumin al-Ajr-Ed. ]

Such recitation does not reform person’s life or strengthen his spirit. In fact, it
makes him all the more brazen with God and even more shameless before his own
conscience so that no vestige of good character is left in him. Such a person is even
more guilty than he who does not recite the Qur’an. For the person who believes
the Qur’an to be the Book of God but who then violets its directives after
becoming acquinted with them, as a result of reading the Qur’an, is like a criminal
who violets the law not out of ignorance, but with full knowledge of what he is
doing. The following statement from the Prophet(peace and blessings be upon
him) applies fully to such people: ‘The Qur’an is a witness either for you or
against.” [Muslim, K. al-Taharah, Bab, Fadl al-Wudu-Ed. ]

In other words, if one faithfully follows the message of the Qur’an, one will benefit
from if immensely. Whenever one is asked about one’s conduct, whether in this
world or in the next, one can refer to the Qur’an and plead that one acted according
to it. If one’s deeds are in accord with it, one need not fear any punishment from
the courts in this world or any punishment in the Hereafter. However, if someone
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receives the message of the Qur’an and knows what God expects him to do and
what to avoid and still acts contrary to the Qur’an’s directives, this will be a
witness against him. It will strengthen the case against him in God’s court. For at
this stage no one will be able to plead ignorance as a reason for exoneration nor
will he be off let off with a lighter punishment.

That 1s, "If you follow the Qur'an rightly it is a testimony in your favor. Whenever
you are called to account for your deeds, here or in the hereafter, you can produce
the Qur'an as a testimony in your defense, saying that whatever you did was in
accordance with this Book. If what you did was precisely according to it, no jurist
in the world will be able to punish you, nor will God in the Hereafter hold you
accountable for it. But if this Book has reached you, and you have read it and
found out what your Lord demands from you, what He enjoins and what He
forbids, and then you adopt an attitude opposed to it, and then this Book will be a
testimony against you. It will further strengthen the criminal case against you in
the Court of God. Then it will in no way be possible for you to escape the
punishment, or receive a light punishment, by making the excuse of ignorance."

B. Surely Prayer forbids indecency and evil:
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*78 This 1s one among the many important attributes of Prayer that is highlighted
here in sync with the context. At the time it was revealed, the early Muslims of the
Makkan period encountered fierce hostility. To be able to withstand this, the
Muslims stood in much greater need of moral rather than material strength. Two
things were earlier indicated inorder to generate moral strength among them and to
ensure its growth reciting the Qur’an and establishing regular Prayers. The
Muslims are now being told that by establishing Prayer they will be able to purge
themselves of the evils in which they, as well as the jahili society of Arabia and the
neighbouring lands, were enmeshed before their acceptance of Islam. The
establishment of Prayer has the power to help them overcome the evils that mar
their lives.

A little reflection will make it clear why this particular attribute of Prayer is
emphasized here. It goes without saying that purification from vice is beneficial
both in the present world and in the Next. It give one an edge over those who are
engrossed in vice and who have pitted themselves in a battle against good in a bid
to preserve the corrupt jahili system.
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The word fahsha and munkar used here refer to indecent and evil actions that are
instinctively repulsive to human nature and which have always been known to be
evil by all nations and societies. In fact, even those who are themselves enmeshed
in corruption look upon evil as evil. Argabian society at the time the Qur’an
revealed was no exception to this. The Arabs of the time recognized what was
morally right to be right and what was wrong to be wrong and distinguished
between good and evil. None of them branded good deeds to be evil or vice versa.

Against this backdrop, the emergence of a movement in a society that was
immerced in evil and its ability to bring about a moral transformation among those
influenced by it gave that movement a moral edge over others. This was bound to
have an impact. The Arabs could not simply disregard a movement that extirpated
evil and made those whom it influenced become conspicuously upright and pious
in comparison with their contemporaries. It was impossible for ordinary Arabs not
to feel the moral weight of the movement that was eradicating evils intheir society
and transforming people into virtuous and upright human beings. It was also
difficult for them to extend their support, merely under the influence of the hollow
slogans of jahili bigotry, to those who were themselves sleeped in moral vice and
who were striving to keep intact the jahiliyah corruption that had been extant for
centuries. Therefore, rather than ask the Muslims to equip themselves with material
resources, the Qur’an urged them to establish Prayer, which would infuse moral
excellence in them. Thus, in turn, would help this handful of people win over the
hearts and minds of those around them and enable them, ultimately, to prevail over
their opponents.

The merit of Prayer outlined in this verse, viz. that it forbids indecency and evil,

has two aspects:

(1) The first is its essential characteristic, whereby it prevents man from
indecency and evil.

(i1)) The second is, in fact, its required characteristic, whereby he who observes
Prayer should actually desist from all acts of indecency and evil. As for
restraining man from evil and indency, Prayer is undoubtedly a powerful
means to this end.

Of all the possible restraints against commuting evil, Prayer is the most effective.
What could be more effective than summoning man five times a day to remember
God and to refresh in him the fact that he has no right to act with unfettered
freedom for he is the servant of an All-Knowing God, One Who is aware even of
the desires and intentions that lie hidden in his heart. Furthermore, He it is to
Whom man will one day have to render an account of all his deeds.
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Prayer not only serves as a reminder of all these truths, but it also practically trains
man not to disobey any of God’s commands even when no one is watching him.
This because for from the moment a person rises to pray until he finishes it, God
alone knows whether that person has or has not observed all the commands
prescribed by Him for offering Prayer. For example, if someone joins the prayer
while he is not in a state of wudu, this fact is known to none except himself and
God. Likewise, someone might apparently join the Prayer and perform all the
physical acts of which it consists while within himself he might have no intention
of praying at all. It is also possible that instead of reciting what is required in
Prayer, the person instead recites amorous songs. In such cases who else but the
person themselves or God knows that, in reality, Prayer has not been offered at all?
However, when someone offers Prayers five times a day, duly observing all its
requirements, ranging from ritual cleanliness of body and clothing to recitations as
laid down by Divine Law, this exercise constantly rejuvenates his conscience,
awakenes in him a sense of accountability to God, and transforms him into a
responsible, duty-concious person. Thereby, he is trained to willingly adhere to the
dictates of faith, both in public and in private, regardless of whether he is subjected
to supervision by any external authority and regardless of whether or not others are
aware of his deeds.

Seen in this light, one reaches the inevitable conclusion that Prayer does indeed
restrain man from committing acts of indecency and evil. In fact, there is no
scheme of training aimed at dissuading people from evil as effective as Prayer. As
for the question of whether someone will really refrain from evil after following
the regime of regular daily Prayers, the result will obviously vary from from one
participant in this scheme of self improvement to another. If someone is sincerely
interested in deriving benefit from Prayer and takes the required steps in that
direction, his way of life will doubtlessly be reformed. As for the person who is not
ready to mend his ways or who deliberately deprives himself of the benefits of the
Prayer, it is clear that no scheme of reform is going to help him. The following
analogy illustrates this. Food is essential for the nutrition and growth of the body.
However, food can perform this function only when one lets it do so. If someone
were to immediately vomit the food after eating it, even the most nutritious food
will do him no good. Obviously, the situation of such a person is not a good basis
to conclude that food is not nutritious for them. Following the same analogy, the
example of someone who prays regularly and yet commits evil does not prove that
Prayer fails to forbid indecency and evil. Rather, it is more apt to say that the
person concerned does not truly offer Prayers. His likeness is that of the person
who vomits after taking food and thus becomes weaker by the day.
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This potential of Prayer to prevent people from indecency and evil features in
several traditions from the Prophet(peace and blessings be upon him) and from
some leading Companions and successors.

Imran Ibn Husain narrates that the Prophet(peace and blessings be upon him) said:
"He Whose Prayer does not deter him from indecency and evil is, in fact, one
whose Prayer takes him further away from God.’ [Ibn Abi Hatim and Tabari, Tafsir,
comments on al-Ankabut 29:45 and Tabarani, al-Mu’jam al-Kabir, tradition 10862-
Ed.]

Ibn "Abbas narrates the following saying of Prophet (peace and blessings be upon
him): "Anyone whose Prayer does not forbid him from indecency and evil (is a
Prayer that) further removes from God.” [Ibn Abi Hatim, Tafsir comments on al-
‘Ankabut29:45 and Tabarani, al-Mu’jam al-Kabir, tradition 10862-Ed.]

Hasan Al-Basri narrated a tradition directly from the Prophet (peace and blessings
be upon him) which enshrines the same idea. [Ibn Jarir al-Tabari and Al-Baihaqi]

Ibn Jarir al-Tabari and Al-Baihaqi narrated a tradition from ‘Abdullah Ibn Mas’ud,
that the Prophet (peace and blessings be upon him) said: “The Prayer of someone
who does not obey the imperatives of Prayer and who does not refrain from
indecency and evil, is not taken into account.” [Ibn Jarir al-Tabari and Ibn Abi
Hatim]

Several traditions of similar import are related on the authority of 'Abdullah Ibn
Mas'ud, "Abdullah Ibn “Abbas, Hasan al-Basri, Qatadah and A’ amash.

Imam Ja'far Sadiq has said: "If one wants to ascertain whether one’s Prayer has
been accepted by God or not, one should assess how far one has abstained from
indecency and evil. If one has stopped committing evil under the influence of
Prayer, one’s Prayer has been accepted.” [Al-Alusi, Ruh ul Ma'ani and Qurtubi, al-
jami’li Ahkam al-Qur’an, comments on Al-Ankabut29:45-Ed. ]

C. And Allah’s remembrance is of even
greater merit. *79 Allah knows all that you do:
- 2 40 & (- 240 - By (- 2 gt Ty 2 . g
*79 This may be interpreted variously:

(1) Firstly, God’s remembrance, that is Prayer, is greater and of much higher
value than merely its potential to prevent acts of indecency and evil. Far from
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being only a force to restrain people from evil, observance of Prayer also
prompts them to do good and excel others in so doing.

(2) Secondly, remembrance of God is an act of great intrinsic merit ; it is in fact,
the best of deeds. Man cannot do anything better than engage in God’s
remembrance.

(3) Thirdly, God’s remembrance of man is of an even higher value than man’s
remembrance of God. The idea that God remembers man occurs in the Qur’an
as follows:
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So remember Me and I shall remember you, and give thanks to Me and do
not be ungrateful to Me for my favors. [Surah Al-Bagarah, v.2:152]

Prayer represents man’s remembrance of God. When God’s servant
remembers Him, He too remembers His servant. Apart from these three
interpretations, there is also the subtle interpretation offered by:

(4) Hadrat Abud Darda’s wife who said that: Remembrance of God does not
consist only of Prayer. Its range is very wide. As one observes fasting or pays
Zakah or does any other good act, he is in fact remembering God. Likewise,
when any one avoids committing evil, he is prompted to do by his
remembrance of God. Thus remembrance of God embraces every aspect of a
believer’s life.

Regarding remembrance of God
it has been said in other places of the Qur’an such as:
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Such are the people who have accepted (the Message of this Prophet,) and their
hearts find comfort in the remembrance of Allah. Note it well that it is Allah's

remembrance alone that brings comfort to hearts. [Surah Ar-Ra’ad, v.13:28]
Allah has said in the Qur’an:
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(20:14) It 1s Who am Allah: there is no god but Me: so worship Me and establish
Salat to remember Me. *9 [Surah Ta-Ha]
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*9 This indicates the main purpose of the Prayer: (i) that man may not become
oblivious of God; (ii) that the glittering allurements of this world may not make
him impervious to the basic fact that he is God’s servant;(iii) that man may not
remain under the illusion that he is free to do as he pleases.

Prayer is the most potent means of keeping this conciousness fresh in man’s mind;
it enables him to maintain a strong, vibrant relationtionship with God. Prayer
weans man away, many times a day, from the ordinary hum-drum existence of
daily life; it orients him towards God.

Some scholars have interpreted this verse to mean that man should offer Prayers so
that God may, in turn, also remember him as has been said elsewhere in the
Qur’an: So remember Me; I will remember you’.[Surah Al-Baqgarah, v.2:152]

Incidentally, this verse also provides the ground-work for the ruling that if one
forgets to offer Prayer, one should offer it immediately one remembers such an
omission. A Hadith reported by Hadrat Anas Ibn Malik says: "The Prophet (peace
and blessings be upon him) said: one who forgets to perform Prayers should do so
whenever he recolls it. Nothing else is required to be done.” [Bukhari, K. al-
Mawakit, Bab man nasiya Salatan fra 1i yusalli...; Muslim, K. al-Masajid wa
Mawaddi’ al-Salah; Ahmed Ibn Hunbal, Musnad, vol.3, P.269-Ed.]

There is another Hadith of similar import narrated by Abu Hurairah is recorded in
Abu Da’ud and al-Nasa’i. It was inquired from the Holy Prophet: "What should we
do if we remained asleep during the time of prayer?" The Holy Prophet said,
"There is no sin if one remained asleep. The sin is that one should neglect one's
prayer intentionally while awake. Therefore if one forgets to offer a prayer or
remained asleep one should offer that prayer on remembering it or on awaking."
[Al-Nasa'i, Sunan, K. al-Mawagqit, I’adah man nama ‘an al-Salah; Muslim, K. al-
Masajid wa Mawadi’ al-Salah, ‘Bab Qada’ al-Salah al-Fa’itah; Abu Da’ud, K. al-
Salah, Bab fi man nama ‘an al-Salah-Ed.]

Abu Qatadah reports that when the Prophet(peace and blessings be upon him) was
asked by people what they should do if they overslept the time of Prayers, the
Prophet(peace and blessings be upon him) replied: “There is no sin if one is asleep.
Sin is incurred when one does not pray while one is awake. If anyone of you
forgets [to pray] or is asleep [at the time of Prayers], you should offer Prayers
when you wake up or when you remember.” [At Tirmidi, Abwab al-Salah, Bab ma
ja’ fi al-Nawm ‘an al-Salah; Abu Da’ud, Sunan, K. al-Salah, Bab fi man nama ‘an
al-Salah aw nasiyaha’; Al-Nasa’l, K. al-Mawaqit, fi man nama an al-Salah’-Ed.]
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Now, let’s see the Hadith regarding remembrance of God:

Prophet Muhammad (pbuh) said: "... Beware! There is a piece of flesh in the body
if it becomes good (reformed) the whole body becomes good but if it gets spoilt the
whole body gets spoilt and that is the heart."[Bukhari, Imaan, vol.I Book 2 No.49]

"According to him, the heart is the source of good and bad thoughts and deeds. If
there 1s slackness on the part of a believer in the remembrance of Allah, bad ideas
and thoughts occur in it. At the end they result in sins or vices. When the
remembrance of Allah is in abundance, bad thoughts and ideas are suppressed and
good ones occur which lead to good deeds."

If we keep in view the verse of Qur’an mentioned above (29:45) we can realize the
relationship between remembrance of Allah and the deeds it resulted: After
mentioning about remembering Him, Allah says: "and Allah knows what you do."

So, memorizing or enumerating the Excellent Names of Allah, will result in
remembering him; remembering him will result in the illumination and goodness
of the heart; this good heart will result in the good deeds; and the good deeds will
take the person into Paradise by the permission of the Lord Of the worlds Allah.

We can call Him by other sacred names also which are attributive or qualitative
with great benefits and blessings. Nevertheless, He must be remembered, or called
upon only with one of the names by which the last Prophet Muhammad (pbuh) is
known to have remembered or called on Him. The reason for this is simple: Allah
Almighty is beyond human comprehension and, therefore, to call on Him by names
out of one’s own imagination may be unbecoming to His Omnipotence.
So, here are the names we can call Allah at ease. Because they were taught the
mankind by the Book and the Prophet He sent.
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03.00.00
Allah

The Name Of God

U/ S, de/,..Jl -

Artislamic.com

The One And Only True God
The term Allah is the proper name for the Creator and Sustainer Whose Will holds
supreme in the universe and who alone is worthy of the highest honor, the greatest
respect and admiration and is the only object of worship. The title Allah is
complete and any other name will be a poor substitute. It refers to all the attributes
of perfection and beauty and represents One and Unique God. The title Allah is the
ideal name for God; all other titles including Rabb are attributes or names of God.

Allah

He is the One and Only Deity, the One Who is worshipped and the One Who
deserves to be worshipped by the whole of His creation due to the Perfect Godly
Attributes that He is described with.
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"Allah! There is none worthy of worship but He, the Living, the Sustaining.
Neither slumber nor sleep overtakes Him. To Him belongs whatsoever is in the
heavens and the earth. Who is there that can intercede with Him except with His
Permission? He Knows what happens to them (His creatures) in this world and in
the Hereafter. They will not encompass anything of His Knowledge except that
which He Wills. His Footstool extends over the heavens and the earth and he feels
no fatigue in guarding them. He is the Most High, the Most Great." (2:255)

In fact “Allah" is the perfect word to describe the “One God" of monotheism.
Where does the word “Allah “Come From?

"Allah" comes from the Arabic word "elah" - (Arabic) means 'a god' or something
that is worshipped. This word (elah) can be made plural, as in "aleha" and it can be
male or female. "Allah" comes from "elaha" but it brings more clarification and
understanding.

Allah = has no gender (not male and not female)

* “He " is used only out of respect and dignity - not for gender

Allah = Always singular - Never plural

* “We” is used only as the “Royal WE “just as in English for royalty

Allah = Means "The Only One to be Worshipped"

Is "Allah" only for Islam and Muslims?

"Allah" 1s the same word used by Christian and Jewish Arabs in the Bible, before
Islam came.

On page one [1] of Genesis in the Old Testament, we find the word "Allah"
seventeen [17] times.

Allah Is He who has the Godhood, which is the power to create the entities.
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The Following is taken from Who is Allah?
By Abu Iman Abd ar-Rahman Robert Squires. © Muslim Answers

Some of the biggest misconceptions that many non-Muslims have about Islam
have to do with the word "Allah". For various reasons, many people have come to
believe that Muslims worship a different God than Christians and Jews. This is
totally false, since "Allah" is simply the Arabic word for "God" - and there is only
One God. Let there be no doubt - Muslims worship the God of Noah, Abraham,
Moses, David and Jesus - peace be upon them all. However, it is certainly true that
Jews, Christians and Muslims all have different concepts of Almighty God. For
example, Muslims - like Jews - reject the Christian beliefs of the Trinity and the
Divine Incarnation. This, however, doesn't mean that each of these three religions
worships a different God - because, as we have already said, there is only One True
God. Judaism, Christianity and Islam all claim to be "Abraham Faiths” and all of
them are also classified as "monotheistic”. However, Islam teaches that other
religions have, in one way or another, distorted and nullified a pure and proper
belief in Almighty God by neglecting His true teachings and mixing them with
man-made ideas.

First of all, it is important to note that "Allah" is the same word that Arabic-
speaking Christians and Jews use for God. If you pick up an Arabic Bible, you will
see the word "Allah" being used where "God" is used in English. This is because
"Allah" 1s the only word in the Arabic language equivalent to the English word
"God" with a capital "G". Additionally, the word "Allah"” cannot be made plural or
given gender (i.e. masculine or feminine), which goes hand-in-hand with the
Islamic concept of God. Because of this, and also because the Qur'an, which is the
holy scripture of Muslims, was revealed in the Arabic language, some Muslims use
the word "Allah"” for "God", even when they are speaking other languages.

This is not unique to the word "Allah"”, since many Muslims tend to use Arabic
words when discussing Islamic issues, regardless of the language which they
speak. This is because the universal teachings of Islam - even though they have
been translated in every major language - have been preserved in the Arabic
language.

It is interesting to note that the Aramaic word "El", which is the word for God in
the language that Jesus spoke, is certainly more similar in sound to the word
"Allah" than the English word "God". This also holds true for the various Hebrew
words for God, which is "El" and "Elah", and the plural form "Elohim".
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The reason for these similarities is that Aramaic, Hebrew and Arabic are all
Semitic languages with common origins. It should also be noted that in translating
the Bible into English, the Hebrew word "El” is translated variously as "God",
"god" and "angel"! This imprecise language allows different translators, based on
their preconceived notions, to translate the word to fit their own views. The Arabic
word "Allah" presents no such difficulty or ambiguity, since it is only used for
Almighty God alone.

Additionally, in English, the only difference between "god"”, meaning a false god,
and "God", meaning the One True God, is the capital "G". In the Arabic alphabet,
since it does not have capital letters, the word for God (i.e. Allah) is formed by
adding the equivalent to the English word "the” (Al-) to the Arabic word for
"god/God" (ilah). So the Arabic word "Allah” literally it means "The God" - the
"Al-" in Arabic basically serving the same function as the capital "G" in English.
Due to the above mentioned facts, a more accurate translation of the word "Allah”
into English might be "The One -and-Only God" or "The One True God".

More importantly, it should also be noted that the Arabic word "Allah"” contains a
deep religious message due to its root meaning and origin. This is because it stems
from the Arabic verb ta'allaha (or alaha), which means "fo be worshipped"”. Thus
in Arabic, the word "Allah" means "The One who deserves all worship". This, in a
nutshell, is the Pure Monotheistic message of Islam.

The glorious name Alldh Subhana Wa ta'dla, is the greatest and most beautiful of
all the names. The name Alldh encompasses all of the divine names and attributes
of perfection.

The name Alldh is the Arabic proper name of the One, while other names,
descriptions and titles such as these ninety-nine beautiful names are considered to
be attributes of Allah. That is, they are the signs by which we recognize the wonder
and glory of the Almighty One.

The essence of all attributes, descriptions and names are unified in this one name,
Allah, which denotes the ultimate perfection of love, harmony and beauty.

It is a known fact that every language has one or more terms that are used in
reference to God and sometimes to lesser deities. This is not the case with Allah.
Allah is the personal name of the One true God. Nothing else can be called Allah.
The term has no plural or gender. This shows its uniqueness when compared with
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the word god who can be made plural, gods, or feminine, goddess. It is interesting
to notice that Allah is the personal name of God in Aramaic, the language of Jesus
and a sister language of Arabic.

The One true God is a reflection of the unique concept that Islam associates with
God. To a Muslim, Allah is the Almighty, Creator and Sustainer of the universe,
Who is similar to nothing and nothing is comparable to Him. The Prophet
Muhammad was asked by his contemporaries about Allah; the answer came
directly from God Himself in the form of a short chapter of the Qur’an, which is
considered the essence of the unity or the motto of monotheism. This is chapter
112 which reads:

KW 5 A ’“qhe] Taal \Z‘“n\( Yim\)ldi
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(1) Say: “He is Allah, the One and Unique; (2) Allah, the eternally Besought of
all. (3) He begotten not nor was begotten. (4) And there is non comparable unto
him.(Surah Ikhlas, V.112:1-4)

The Qur’an says:
RN JAVVI I R OO S T B P TN
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(59:24) Exalted i1s Allah alone Who is the Planner of Creation,*4444 its Enforcer
and its Fashioner.*4545 His are the excellent names.*4646 Whatever is there in the
heavens and the earth glorifies Him.*4747 and He is the All-Mighty and the All-
Wise.*48 [Surah Al-Hashar; Towards Understanding the Qur’an: Sayyid Abul A’la
Mawdudi]

He is Allah, the Planner:

*44 That is, those who regard a creature as an associate in His powers, authority,
attributes, or in His Being, in fact, utter a grave falsehood, for Allah is far exalted
that anybody or anything should be an associate with Him in any sense.

Executer and Fashioner of creation:

*45 That 1s, the whole world and everything in it, from the initial plan of its
creation till its coming into existence in its final, finished form, is entirely Allah's
work of creation. Nothing has come into existence by itself nor come about
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http://www.quran.net/quran/tafseer/maudoodi/english/059/tafseerMaudoodiEnglish-059.asp?sNum=059&sNameA=Al-Hashr&sNameE=The Exile&ayaat=24&origin=Madinah#sdfootnote47sym#sdfootnote47sym
http://www.quran.net/quran/tafseer/maudoodi/english/059/tafseerMaudoodiEnglish-059.asp?sNum=059&sNameA=Al-Hashr&sNameE=The Exile&ayaat=24&origin=Madinah#sdfootnote46sym#sdfootnote46sym
http://www.quran.net/quran/tafseer/maudoodi/english/059/tafseerMaudoodiEnglish-059.asp?sNum=059&sNameA=Al-Hashr&sNameE=The Exile&ayaat=24&origin=Madinah#sdfootnote45sym#sdfootnote45sym
http://www.quran.net/quran/tafseer/maudoodi/english/059/tafseerMaudoodiEnglish-059.asp?sNum=059&sNameA=Al-Hashr&sNameE=The Exile&ayaat=24&origin=Madinah#sdfootnote44sym#sdfootnote44sym

Asma ul Husna
Belief on The Excellent Attributes of Allah 34

accidentally, nor has anyone else the least share in its creation and development.
Here, Allah's act of creation has been described in three separate stages, which take
place one after the other:

(1) First is the stage of Khalq, which means to ordain, or to plan. It is like an
engineer's conceiving the design of a building, which he intends to build for a
specific purpose and draws out its detailed diagram and model.

(2) The second stage is bar', which actually means to separate, to cut, to split
asunder. The Creator has been called bari' in the sense that He enforces the plan.
He has conceived and brings out the thing from non-existence into existence. It is
Analogous to the engineer's putting marks on the ground of the full measurements
of the building according to the plan, digging the foundations, raising the walls and
completing all the practical preliminaries of the construction work.

(3) The third stage is taswir, which means to give shape; here it implies giving
something its final complete shape.

In all these three stages there is no resemblance whatever between Allah's work
and human works. None of human plans is such as may not have been derived
from previous models and plans. But each of Allah's plans is, unique and His own
original creation. Whatever man makes, he makes it by combining the substances
created by Allah. He does not bring anything from nonexistence into existence, but
composes and constructs by different methods whatever is present and available.

Contrary to this, Allah has brought everything from non-existence into creation,
and the substance itself of which He has made the universe is created by Him.
Likewise, in the matter of giving shape also man is not the inventor but an imitator,
and only a poor imitator. The real Maker of forms and shapes is Allah, Who has
given a unique and matchless shape to every species and individual and has never
repeated exactly the same shape or from.

His are the names most beautiful:

*46 Names imply the adjectives, and "His are the excellent names" means that
those adjectives which indicate or express some kind of defect are not appropriate
for Him. He should be remembered by those names which express His attributes of
Perfection. In the Qur'an these beautiful names of Allah have been mentioned here
and there, and in the Hadith 99 names of that Exalted and Pure Being have been
enumerated which Tirmidhi and Ibn Majah have related on the authority pf Hadrat
Abu Hurairah. If one studies these names as mentioned in the Qur'an and the
Hadith carefully, the can easily understand what words would be appropriate ant
suitable if one has to remember Allah in another language.
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Whatever is in the heavens and the earth extols His Glory:
*47 That is, "Everything proclaims with the tongue, or otherwise, that its Creator is
free from every fault and defect, weakness and error."

He is the Most Mighty, the Most Wise:
And also in the Surah Al-Hadid:
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He is the Most Mighty, the Most Wise. *2

*2 That is, not only is He All-Mighty and All-Wise, but the truth is that He afoot
is All-Mighty and All-Wise. The word 'Aziz signifies a mighty and powerful
Being Whose decrees cannot be prevented by any power in the world from being
enforced, Whom no one can oppose and resist, Who has to be obeyed by every
one whether one likes it or not, Whose rebel cannot escape His accountability and
punishment in any way; and Hakim signifies that whatever He does He does it
wisely. His creation, His administration and rule, His commands and guidance, all
are based on wisdom. None of His works is tarnished by any tract of folly or
ignorance.

There is another fine point here, which one should fully understand. Seldom in the
Qur'an has Allah's attribute of "Aziz (All-Mighty) been accompanied by His
attributes of being Qawi (Strong), Mugtadir(Powerful), Jabber (Omnipotent),
Dhuntigam (Avenger) and the like, which only signify His absolute power, and this
has been so only in places where the context demanded that the wicked and
disobedient be warned of Allah's relentless punishment. Apart from such few
places, wherever the word 'Aziz has been used for Allah, it has everywhere been
accompanied by one Or other of His attributes of being Hakim (Wise), Alim
(Knower), Rahim (Merciful), Ghafur (Forgiving), Wahhab (Generous) and Hamid
(Praiseworthy). The reason is that if a being who wields un-limited power is at the
same time foolish, ignorant, un-forgiving as well as stingy and devoid of character,
its power and authority cannot but lead to injustice and wickedness Thus, wherever
injustice and wickedness is being committed in the world, it is only because the
one who wields authority over Others, is either using his power un-wisely and
foolishly, or he is merciless and hardhearted, or evil-minded and wicked. Wherever
power is coupled with these evil traits of character, no good can be expected to
result. That is why in the Holy Qur'an Allah's attribute of "Aziz has necessarily
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been accompanied by His attributes of being All-Wise and Knowing,
Compassionate and Forgiving, Praiseworthy and Generous, so that man may know
that the God Who is ruling this universe has, on the' one hand, such absolute power
that no one, from the earth to the heavens, can prevent His decrees from being
enforced, but, on the other, He is also All-Wise: His each decision is based on
perfect wisdom; He is also All-Knowing whatever decision He makes, it precisely
according to knowledge; He is also Compassionate: He does not use infinite power
mercilessly; He is Forgiving as well: He does not punish His creatures for trifling
faults, but overlooks their errors; He is also Generous: He does not treat His
subjects stingily, but liberally and benevolently; and He is also Praiseworthy: He
combines in Himself all praiseworthy virtues and excellences.

The full importance of this statement of the Qur'an can be better understood by
those people who are aware of the discussions of the philosophy of politics and law
on the question of sovereignty. Sovereignty connotes that the one who possesses it
should wield un-limited power: there should be no internal and external power to
change or modify his decision or prevent it from being enforced, and none should
have any alternative but to obey him. At the mere concept of this infinite and un-
limited power, man's common-sense necessarily demands that whoever attains to
such power, should be faultless and perfect in knowledge and wisdom, for if the
one holding this power is ignorant, merciless and evil, his sovereignty will
inevitably lead to wickedness and corruption. That is why the philosophers, who
regarded a single man, or a man-made institution, or an assembly of men as the
holder of this power, have had to presume that he or it would be infallible. But
obviously, neither can un-limited sovereignty be actually attained by a human
power, nor is it possible for a king, or a parliament, or a nation, or a party that it
may use the sovereignty attained by it in a limited circle faultlessly and harmlessly.

The reason is that the wisdom that is wholly free of every trace of folly, and the
knowledge that fully comprehends all the related truths, is not at all possessed even
by entire mankind, not to speak of its being attain d by an individual, or an
institution, or a nation. Likewise, as long as man is man, his being wholly free of
and above selfishness, sensuality, fear, greed, desires, prejudice and sentimental
love, anger and hate is also not possible. If a person ponders over these truths, he
will realize that the Qur'an is indeed presenting here a correct and perfect view of
sovereignty. It says that no one except Allah in this universe is possessor of
absolute power, and with this unlimited power He alone is faultless, All-Wise and
All-Knowing, Compassionate and Forgiving, and Praiseworthy and Generous in
His dealings with Hid subjects.
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Each object in the universe manifests some power of Allah. His joy or His anger,
His love or His magnificence flow through these objects. That is why, when we
look at this world we see beauty, grandeur, sublimity, strength, the power of joy or
destruction manifested in it. Accordingly we are attracted or repelled.

Allah's various powers are described by His Names or His Attributes. The entire
creation manifests Allah's Attributes called Al-Asma-ul Husna, The Beautiful
Names. According to a Hadeeth Qudsi, Allah Taala says:

« "I was a hidden treasure. I wished to be known therefore I created the creation."

Rasulullah (SAW) said, "Allah has ninety-nine names. Whoever learns,
understands and recites them constantly, will enter Jannah."

Almighty Allah does not desire anything from His creation except that He is
worshipped. But Allah cannot be worshipped unless one learns to know Him and
He cannot be known except if He is remembered. This road has been made easy by
Allah Himself.

Allah's Names are His lofty and sublime Attributes but they are not His Nature,
Person or Essence. Rasulullah (SAW) has prohibited us from reflecting or
contemplating on the essence of Allah but allowed us to reflect on His creation. He
has encouraged the Muslims to "inspire you with the qualities of Allah."

We should therefore learn, reflect, understand and recite the Beautiful Names and
also call upon Allah by means of them....

Who Is Allah?

Answering this question is indeed one of the chief aims of this site. We quote
extensively from a very insightful piece by Abu Iman Abdur-Rahman Robert
Squires who writes in an article entitled “Who Is Allah?”

Some of the biggest misconceptions that many non-Muslims have about Islam
have to do with the word "Allah". For various reasons, many people have come to
believe that Muslims worship a different God than Christians and Jews. This is
totally false, since "Allah" is simply the Arabic word for "God" - and there is only
One God. Let there be no doubt - Muslims worship the God of Noah, Abraham,
Moses, David and Jesus - peace be upon them all. However, it is certainly true
that Jews, Christians and Muslims all have different concepts of Almighty God.
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For example, Muslims - like Jews - reject the Christian beliefs of the Trinity and
the Divine Incarnation. This, however, doesn't mean that each of these three
religions worships a different God - because, as we have already said, there is only
One True God. Judaism, Christianity and Islam all claim to be "Abrahamic
Faiths,” and all of them are also classified as "monotheistic". However, Islam
teaches that other religions have, in one way or another, distorted and nullified a
pure and proper belief in Almighty God by neglecting His true teachings and
mixing them with man-made ideas.

First of all, it is important to note that "Allah" is the same word that Arabic-
speaking Christians and Jews use for God. If you pick up an Arabic Bible, you
will see the word "Allah" being used where "God" is used in English. (

to see some examples of the word "Allah" in the Arabic Bible.) This is because
"Allah" is the only word in the Arabic language equivalent to the English word
"God" with a capital "G".

Additionally, the word "Allah" cannot be made plural or given gender (i.e.
masculine or feminine), which goes hand-in-hand with the Islamic concept of God.
Because of this, and also because the Qur'an, which is the holy scripture of
Muslims, was revealed in the Arabic language, some Muslims use the word
"Allah" for "God", even when they are speaking other languages. This is not
unique to the word "Allah", since many Muslims tend to use Arabic words when
discussing Islamic issues, regardless of the language which they speak. This is
because the universal teachings of Islam - even though they have been translated in
every major language - have been preserved in the Arabic language.

It is interesting to note that the Aramaic word "EI", which is the word for God in
the language that Jesus spoke, is certainly more similar in sound to the word
"Allah" than the English word "God". This also holds true for the various Hebrew
words for God, which is "EI" and "Elah", and the plural form "Elohim". The
reason for these similarities is that Aramaic, Hebrew and Arabic are all Semitic
languages with common origins. It should also be noted that in translating the
Bible into English, the Hebrew word "EI" is translated variously as "God", "God"
and "angel"! This imprecise language allows different translators, based on their
preconceived notions, to translate the word to fit their own views. The Arabic word
"Allah" presents no such difficulty or ambiguity, since it is only used for Almighty
God alone. Additionally, in English, the only difference between "God", meaning
a false God, and "God", meaning the One True God, is the capital "G". In the
Arabic alphabet, since it does not have capital letters, the word for God (i.e. Allah)
i1s formed by adding the equivalent to the English word "the" (Al-) to the Arabic
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word for "God/God" (ilah). So the Arabic word "Allah" literally it means "The
God" - the "Al-" in Arabic basically serving the same function as the capital "G" in
English. Due to the above mentioned facts, a more accurate translation of the word
"Allah" into English might be "The One -and-Only God" or "The One True God".

More importantly, it should also be noted that the Arabic word "Allah" contains a
deep religious message due to its root meaning and origin. This is because it stems
from the Arabic verb ta'Allaha (or alaha), which means "to be worshipped". Thus
in Arabic, the word "Allah" means ""The One who deserves all worship". This,
in a nutshell, is the Pure Monotheistic message of Islam. You see, according to
Islam, "monotheism" is much more than simply believing in the existence of "only
One God" - as seemingly opposed to two, three or more. If one understands the
root meaning of the word "Allah", this point should become clear. One should
understand that Islam's criticism of the other religions that claim to be
"monotheistic" is not because they are "polytheistic" in the classic sense, but
because they direct various forms of worship to other than Almighty God. We will
discuss the meaning of worship in Islam below, however, before moving on it
should be noted that many non-Muslims are unaware of the distinction between
simply believing in the existence of only One God and reserving all worship for
Him alone. Many Christians are painfully unaware of this point, and thus you often
find them asking how Muslims can accuse the followers of Jesus, peace be upon
him, of being "polytheists" when they were all "monotheistic Jews". First of all, it
should be clarified that the word "polytheist" doesn't really sound right in this
context, since to many it implies simply believing in the existence of more than
one God. So in an Islamic context, "associates", "man-worshippers" or "creature
worshippers" might be more accurate and appropriate terms - especially since
Christians believe Jesus to be both "100% God and 100% man", while still paying
lip-service to God's "Oneness". However, as we previously touched upon, what is
really at the root of this problem is the fact that Christians - as well as the members
of other religions - don't really know what "monotheism" means - especially in the
Islamic sense. All of the books articles and papers that I've read which were written
by Christians invariably limit "monotheism" to believing in the existence of "One
Sovereign and Creator God". Islam, however, teaches much more than this.

Suffice it to say that just because someone claims to be a "monotheistic" Jew,
Christian or Muslim, that doesn't keep them from falling into corrupt beliefs and
idolatrous practices. Many people, including some Muslims, claim belief in "One
God" even though they've fallen into acts of idolatry. Certainly, many Protestants
accuse Roman Catholics of idolatrous practices in regards to the saints and the
Virgin Mary. Likewise, the Greek Orthodox Church is considered "idolatrous" by
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many other Christians because in much of their worship they use icons. However,
if you ask a Roman Catholic or a Greek Orthodox person if God is "One", they
will invariably answer: "Yes!”...

This brings us to a more important point: It should be clearly understood that what
Islam is primarily concerned with is correcting mankind's concept of Almighty
God. What we are ultimately going to be held accountable at the end of our life is
not whether we prefer the word "Allah" over the word "God", but what our
concept of God is. Language is only a side issue. A person can have an incorrect
concept of God while using the word "Allah", and likewise a person can have a
correct concept of God while using the word "God". This is because both of these
words are equally capable of being misused and being improperly defined. As
we've already mentioned, using the word "Allah" no more insinuates belief in the
Unity of God than the use of the word "God" insinuates belief in the Trinity - or
any other theological opinion. Naturally, when God sends a revelation to mankind
through a prophet, He is going to send it in a language that the people who receive
it can understand and relate to. Almighty God makes this clear in the Qur'an, when
He states:

Never did We send a Messenger except (to teach) in the language of his (own)
people in order to make (things) clear to them." (Qur'an, Chapterl4
"Abraham", Verse 4)

As Muslims, we think that it is unfortunate that we have to go into details on such
seemingly minor issues, but so many falsehoods have been heaped upon our
religion, that we feel that it is our duty to try to break down the barriers of
falsehood. This isn't always easy, since there is a lot of anti-Islamic literature in
existence which tries to make Islam look like something strange and foreign to
Westerners. There are some people out there, who are obviously not on the side of
truth, that want to get people to believe that "Allah" is just some Arabian "God",
and that Islam is completely "other" - meaning that it has no common roots with
the other Abrahamic religions (i.e. Christianity and Judaism). To say that Muslims
worship a different "God" because they say "Allah" is just as illogical as saying
that French people worship another God because they use the word "Dieu", that
Spanish-speaking people worship a different God because they say "Dios" or that
the Hebrews worshipped a different God because they sometimes call Him
"Yahweh". Certainly, reasoning like this is quite ridiculous! It should also be
mentioned, that claiming that any one language uses the only correct word for God
1s tantamount to denying the universality of God's message to mankind, which was
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to all nations, tribes and people through various prophets who spoke different
languages.”

Allah's Name Found on Whistler Mountains

in British Columbia, Canada
Photo Credits: Noor, Rifat, Tanveer, IThsan and Taslim.
Date: August 17, 2003

Description: A group of young Muslims from Toronto went to British Columbia in a Dawah trip.
Before returning to Toronto, they visited the Whistler Mountains which are over 6,000 feet high.
From the top, they discovered the name of Allah visible over another mountain. They quickly
bought an one time use camera from the gift shop and took these wonderful pictures.

Picture 1

www.islamcan.com

Picture 2

www.islamcancom,
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03.01.00
All Excellent Attributes and
Characteristics for Allah

Allah has said in the Qur’an:
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(O Prophet), say to them, "Call upon Him as Allah or call upon Him as ar-

Rahman; call by whatsoever name you will. All His names are most excellent.
*123

This verse is in response to the polytheists’ objection to calling God by the name of
al-Rahman. They claimed that while they were familiar with the appellation Allah,
there seemed no justification for using the appellation al-Rahman. Their objection
was based on their unfamiliarity with this word as a personal name of God. [Surah
Bani Isra’il, v.17:110, Towards Understanding the Qur’an: Sayyid Abul A’la
Mawdudi, Eng. Zafar Ishaq Ansari]

The term Allah is the proper name for the Creator and Sustainer Whose Will holds
supreme in the universe and who alone is worthy of the highest honor, the greatest
respect and admiration and is the only object of worship. The title Allah is
complete and any other name will be a poor substitute. It refers to all the attributes
of perfection and beauty and represents One and Unique God. The title Allah is the
ideal name for God, all other titles including Rabb, are attributes or names of God.
"There are ninety-nine names of Allah; he who commits them to memory would
get into paradise." (Hadeeth)

Each object in the universe manifests some power of Allah. His joy or His anger,
His love or His magnificence flow through these objects. That is why, when we
look at this world we see beauty, grandeur, sublimity, strength, the power of joy or
destruction manifested in it. Accordingly we are attracted or repelled.

Allah's various powers are described by His Names or His Attributes. The entire
creation manifests Allah's Attributes called Al-Asma-ul Husna, The Beautiful
Names. According to a Hadeeth Qudsi, Allah Taala says:
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"I was a hidden treasure. I wished to be known, therefore I created the creation."

Rasulullah (SAW) said, "Allah has ninety-nine names. Whoever learns,
understands and recites them constantly, will enter Jannah."

Almighty Allah does not desire anything from His creation except that He is
worshipped. But Allah cannot be worshipped unless one learns to know Him and
He cannot be known except if He is remembered. This road has been made easy by
Allah Himself. Allah says in the Qur'aan:

"And to Allah belongs the Beautiful Names, so call upon Him by these
Names."

Allah's Names are His lofty and sublime Attributes but they are not His Nature,
Person or Essence. Rasulullah (SAW) has prohibited us from reflecting or
contemplating on the essence of Allah but allowed us to reflect on His creation. He
has encouraged the Muslims to "inspire you with the qualities of Allah."

All the believers should therefore learn, reflect, understand, belief by heart and
recite the Beautiful Names and and attributes of Allah and also call upon Allah by
means of His Attributes.
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01. Ar-Rahmaanu

hman, ar-rahmaan
The Lovingly Beneficent, Ya-rahman, Ya-rahmaanu
Ar—Rahmﬁnu: The Compassionate, The Beneficent,

He is The One, Who has plenty of Mercy for the believers and the blasphemers in
this world and especially for the believers in the hereafter.

The term Rahmaan comes from the Arabic word Rahmah. Rahmah means
tenderness which makes one to show kindness to others. Thus, Ar-Rahmaan means
that Allah has much mercy and love for His creation. He gives blessings and
prosperity to all beings.

He is The One who continuously showers all of His creation with blessings and
prosperity without any disparity and The One who is most kind loving and
merciful. He is The One whose endless, loving mercy is perfect and inclusive and
The One who is overflowing with the quality of loving mercy and is continually
pouring it upon all of creation.

He 1s The One whose perfect mercy and loving beneficence endlessly embrace all
of creation and The One who loves and cherishes all of creation and The One who
1s most loving, gentle and merciful.
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From the root r-h-m which has the following classical Arabic connotations:
(1) To have tenderness, gentleness, kindness

(i1) To love

(i11) To have mercy, to have pity

(iv) To show favor and goodness

(v) To have all that is required for beneficence

This name is used in the Qur'an. For example,
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(1:3) The Merciful, the Compassionate *4

*4., Whenever we are deeply impressed by the greatness of something we try to
express our feelings by using superlatives. If the use of one superlative does not do
full justice to our feelings, we tend to re-emphasize the extraordinary excellence of
the object of our admiration by adding a second superlative of nearly equivalent
meaning.* This would seem to explain the use of the word Rahim following
Rahman. The form of the word Rahman connotes intensity. Yet God's mercy and
beneficence towards His creatures is so great, so extensive and of such an infinite
nature that no one word, however strong its connotation, can do it full justice. The

epithet Rahim was therefore added to that of Rahman. [Towards Understanding the
Qur’an: Sayyid Abul A’la Mawdudi, Eng. Zafar Ishaq Ansari-London]

The root r-h-m also indicates womb; meaning that which provides protection and
nourishment, and that from which all of creation is brought into being.

Rahman conveys the idea of fullness and extensiveness, indicating the great quality
of love and mercy which engulfs all of creation without any effort or request on
our part, while RahOm conveys the idea of constant renewal and giving liberal
reward to those who deserving.

Ar-Rahman is the Beneficent One whose endless outpouring of love and mercy are
continually showered upon all of creation, while Ar-RahOm is the Merciful One
whose love and mercy are manifested as that which is received as the consequence
of one's deeds.

According to Ibn Qayyum (1350 AD), Rahman describes the quality of abounding
Grace which is inherent in and inseparable from the Almighty.
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In Muhammad Ali's translation of the Qur'an, he refers to classical sources (as
indicated by the initials in parenthesis) who said:

Rahman and RahOm are both derived from the root rahmat, signifying tenderness
requiring the exercise of beneficence [kindness] (R), and thus comprising the ideas
of love and mercy.

Ar-Rahman and Ar-RahOm are both active participle nouns of different measures
denoting intensiveness of significance, the former being of the measure of fa'lan
and indicating the greatest preponderance of the quality of mercy, and the later
being of the measure of fa'Ol and being expressive of a constant repetition and
manifestation of the attribute (AH).

The Prophet is reported to have said: "Ar-Rahman is the beneficent One whose
love and mercy are manifested in the creation of the world, and Ar-RahOm is the
merciful One whose love and mercy are manifested in the state that comes after"
(AH). 1. e as a consequence of the deeds of men. Thus the former is expressive of
the utmost degree of love and generosity, the latter of unbounded and constant
favor and mercy.

Lexicologists agree in holding that the former includes both the believer and the
unbeliever for its objects, while the latter relates specifically to the believer (LL).

In the Dictionary of the Holy Qur'an, Abdul Omar quotes from classical resources:
Rahman is an active participle noun of the measure fa'lan which conveys the idea
of fullness and extensiveness and indicates the greatest preponderance of the
quality of love and mercy which comprehends the entire universe without regard to
our effort or asking, even before we are born. The creation of the sun, the moon, air
and water, etc are all there because of this attribute.... the term Rahman
circumscribes the quality of abounding Grace inherent in and inseparable from the
Almighty.

RahOm is in the measure of fa'Ol and denotes the idea of constant repetition and
giving of a liberal reward to those who deserve it and seek it. The Manifestation of
this attribute 1s in response to and is a result of the action of the human being. That
is, RahOm indicates that which is extremely and continuously loving and merciful,
and who is the dispenser of grace and love as a result of our deeds and
supplications, and the One in whom the attribute is constantly and [endlessly]
repeated.
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Ar-Rahmaan C)AAJ-“

The Beneficent, The Compassionate He who gives blessings and prosperity to all
beings without showing disparity. The Qur’an has said:
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Your God is One God: there is no God but He; the Merciful, the Compassionate.
[Surah Al-Bagarah, v.2:163]
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(O Prophet), say to them, "Call upon Him as Allah or call upon Him as ar-

Rahman; call by whatsoever name you will. All His names are most excellent.
[Surah Bani Isra’il, v.17:110]
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These are the Prophets on whom Allah bestowed His favors: they were from the
descendants of Adam, and from the seed of Adam, and from seed of those whom
We carried in the Ark with Noah, and from the seed of Abraham and Israel. They
were those whom We guided and chose(for an exalted position). They were such
that when the words of the Most Compassionate Lord were recited to them, they
fell down in prostration, weeping. [ Surah Maryam, v.19:58]

Allah says in the Qur’an:
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The day shall soon come when We shall bring together the God-fearing to (Us)
the Most Compassionate Lord, as honored guests. [Surah Maryam, v.19:85]
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On that Day none will have the power intercede for them except those who
received a sanction from the Most Compassionate Lord. *52 [Surah Maryam,
v.19:87]

*52 The verse seems to suggest two things regarding intercession: (1) Firstly, It
will be possible only to intercede for those in whose favor God allowed
intercession. (2) Secondly, intercession will onlybe made by those whom God
permits to do so. Such are the words of the verse that they seem to embrace both
elements.

The one who conforms to the first statement is one who has faith and lives a good
life in devotion to God, one who is deserving of God’s pardon and forgiveness.
As for the second statement, it means that God will let it be known who may
intervene, and it is only they, no one else, who will be able to intercede. This
should dispel the illusion of those who look with great hope at some people,
feeling sure that they willo intercede on their behalf. What will actually happen is
that no one except those who God permits to intercede will be able to utter even a
single word in His presence.
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There is no one in the heavens and the earth but he shall come to the Most
Compassionate Lord as His servant. [Surah Maryam, v.19:93]
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Indeed the Most Compassionate Lord will soon create enduring love for those
who believe and do righteous works. *53 [Surah Maryam, v.19:96]

*53 The believer throughout Makkah were at that time subjected to the most
abject humiliation. Here they are being told that that situation will not endure.
Soon they will become God’s favorites, the heroes of all mankind, on account of
their moral excellence. People will involuntarily be attached to them. People will
simply adore them, bowing to them in respect. As for their opponents, they are
doomed to ignomity. Leadership which rests on sin and transgression, on
arrogance and trikery, can never win the hearts of people; the most that it can do
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is force them into outward obedience. Conversely, those who invite people to the
right way and are themselves invested with honesty, veracity, sincerity and good
morals, are bound to win over hearts in the end even if they provoke revulsion at
the outset. It is simply impossible for those who lack honesty and sincerity to
impede their path for long. [Surah Maryam, Towards Understanding the Qur’an:
Sayyid Abul A’la Mawdudi, Eng. Zafar Ishaq Ansari, vol.5 pp.165, 171-174]
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The Most Compassionate Lord is settled on the Throne (of the universe).” *2
[Surah Ta-Ha, v.20:5]

*2 The Lord of the universe did not retreate into retirement once the universe was
created. Far from it: He continues to govern the universe and to exercise control
over his seemingly infinite domination. In short, He is not only the Creator of the
universe, but also is Sovereign, and its actual Ruler.
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On that Day people shall follow straight on to the call of the summoner; no one
daring to show any haughtiness. Their voices will be hushed before the Most
Compassionate Lord, so that you will hear nothing but a whispering murmur. *84
[Surah Ta-Ha, v.20:108]

*84 The original Arabic word used here (hams) signifies a low, faint sound such
as a whisper, or of the movement of steps, or of speaking in a subdued voice, or
the movement of camels.[Q.v. Ibn Manzur, Lisan al-‘Arab-Ed.]

The verse thus, says that on the Last Day everyone will be seized by a great awe,
and hence, nothing will remain except the sound caused by peoples’ steps or
whispers of conversation in subdued voices.
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On that Day intercession shall not avail save of him whom the Most

Compassionate Lord permits, and whose word of intercession is pleasing to
Him.*85 [Surah Ta-Ha, v.20:109]
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*85 This verse may be translated in two ways: One follows our text above. An
alternative is: ‘No intercession will be of any avail on the Day unless the Most
Compassionate Lord grants it to be made in favor of someone and is pleased to
hear the word [of intercession].” The words of the verse are encompassing and
legitimately cover both renderings. For, indeed, the Last Day will be so awesome
that no one will dare utter a single word let alone intercede on anyone else’s
behalf. Only those who enjoy God’s permission to speak will be able to intercede
and to say a good word for those for whom they have been permitted to intercede.

Both these points are emphasized at several different places in the Qur’an and in
quite unambiguous terms. For example, there is:
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Who is there who might intercede with Him except by His own permission?
[Surah Al-Bagarah, v.2:255]
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The Day when the Spirit *24 and the angels are ranged row on row. None shall
speak save he whom the Merciful Lord will permit; and he too will speak what is
right. #25 [Surah Al-Naba, v.78:38]

*24 According to most commentators, "the Spirit" implies the Angel Gabriel
(peace be on him), who has been mentioned separately from the angels because of
his high rank and position with Allah. (For further explanation, see E.N. 3 of Al-
Ma'arij).

*25 "To speak": to intercede, and intercession has been made conditional upon
two things: (1) That the person who is granted permission by Allah to intercede
for a sinner will alone be allowed to intercede and for the particular sinner only;
and (2) that the intercessor will say only what is right and proper, and nothing
derogatory, and the one for whom he is interceding should have at least
acknowledged the Truth in the world. That is, he should only be a sinner, not an
unbeliever. [For further explanation, see E.N. 281 of Al-Bagarah, E.XN. 5 of
Yunus, E.N. 106 of Hud, E.N. 52 of Maryam, E.N.'s 85, 86 of Ta Ha, E.N. 27 of
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Al-Anbiya', E.N.'s 40, 41 of Saba. E.N. 32 of AI-Mu'min, E.N 63 of Az-Zukhruf,
E N. 21 of An-Najm, E.N. 36 of Al-Muddaththir, Towards Understanding the
Qur’an: Sayyid Abul A’la Mawdudi]
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He knows whatever is before them and whatsoever is remote from them and they
do not intercede except for one intercession on whose behalf pleases Him. (Surah
Al-Anbiya, v.21:28).
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(53:26) Numerous are the angels in the heavens; yet their intercession shall be of
no avail, except in regard to those whom He grants the leave of intercession and
whose plea He is pleased to accept. *21 [Surah An-Najm]

*21 That is, "Even if all the angels together intercede for a person, it cannot be
beneficial for him not to speak of the intercession by these invented deities of
yours, which can do no one any good. All the powers of Godhead rest with Allah.
Even the angels cannot dare intercede for somebody before Him unless He
permits it and is pleased to hear their intercession in his behalf."

Allah has been said in the Qur’an:
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Tell them (O Muhammad!): "Who protects you, during the night or the day, from
the Most Compassionate Lord?" *43 (None!) and Yet they turn away from the
admonition of their Lord? [Surah Al-Anbiya, v.21:42]

*43 The unbelievers are being invited to consider who would be mighty enough
to ward off God’s scourge if He choose to smite them with it.
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The Messenger said, "My Lord! Judge with truth. Our Compassionate Lord alone
is our support against your (blasfamous) statements. [Surah Al-Anbiya, v.21:112]
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On that Day the true Kingdom will belong only to the the Merciful One.*39 That
will be a hard Day for those who deny the truth. [Surah Al-Furqan, v.25:26]

*39 In the Next Life, all the pomp and glory, and power and wealth which delude
people in the present life will come to and end. There only one Kingdom of Allah,
the true Sovereign of the entire Universe. It has been stated in Surah Al-Mu'min:
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On that Day they will stand exposed and nothing will be hidden from Allah. (It
will then be asked): “Whose is Sovereignty today?”*27 (The response from
everywhere will be): “Allah’s, the One, the Omnipotent, the Overpowering.”
[40:16]

One Hadith further elucidates, this point. The Prophet (peace and blessings be
upon him) said, "Allah will hold the heavens in one hand and the earth in the
other, and say: 'I am the Sovereign: I am the Dominant Ruler. Where are the
Sovereigns of the earth? Where are the tyrants’? Where are the arrogant people or
vainglorious?" [Ahmad Ibn Hanbal, Musnad, Bukhari, Muslim, and Abu Da'ud,
all reported this with slight variations in wording] [Bukhari, K. Tafsir Surat Al-
Zumar, Bab Qawlihi: wa ma qadaru Allah haqqa qadrihi; Muslim, K. Sifat al-
Munafiqin wa Ahkamihim; K. Sifat al-Qiyamah wa al-Jannah wa al-Nar’, Abu
Da’ud, K. al-Sunnah, Bab Fi al-Radd ‘ala al-Jahmiyah’, Ahmad Ibn Hanbal,
Musnad, Vol.2, p.72]
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He who created the heavens and the earth and all that is in between them in six
days and then ascended the "Throne" (of the Kingdom of the universe). *72 The
Merciful One. Ask concerning Him the one who knows.[Surah Al-Furqan,
v.25:59]
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When they are told: "Prostrate yourselves before the Merciful One," they say,
"What is the Merciful One? Shall we prostrate ourselves before whomsoever you
command us to prostrate?" *73 And this even further increases their aversion. *74
[Surah Al-Furgan, v.25:60]

*73 They said this in insolent play fullness and a stubbornness rooted in staunch
disbelief. This resembles Pharaoh’s query to Prophet Moses: "What is the Lord of
the universe?" For quite evidently the Makkan unbelievers were not unaware of
al-Rahman (the Merciful (Rahman) which the present query might be considered
to imply, nor was Pharaoh unaware of the Lord of the Universe.

Some Qur’anic commentators have explained this statement by saying that use of
the word of al-Rahman, for God was not wide spread among the Arabs at that
time and hence why this auery was raised. The tone of the verse indicates that the
objection was not raised because of lack of knowledge but rather from defiance.
For had the former been the case, God would not have chastised them for it;
rather. He would have gently informed them that al-Rahman was one of His
names. Besides, historically it is known that the word al-Rahman for God was
commonly used among the Arabs from ancient times.[ For more details see
Tafhim al-Qur’an, Surah As-Sajdah 32 n.5 and Surah Saba 34 n.35]

*74 Scholars are agreed that anyone who recites or hears this verse recited should
prostrate themselves. Prostration is enjoined here even though it is not considered
obligatory. It is also a Sunnah that when one hears this verse one should say:
‘Zadana Allahu khudu’an ma-zada li al-a’da nufuran’ which means ¢ May Allah
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cause humility to grow in proportion to the growth of repugnance in the enemies’.
[See Qurtubi, Tafsir, comments on Surah Al-Furgan 25:60-Ed.]
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Whatever new admonition comes to them from the Merciful One but they turn
away from it. [Surah Ash-Shu’ara, v.26:5]
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(59:22) He *32 is Allah: there is no god but He; *33 the Knower of the unseen
and the manifest, *34 He is the Most Merciful, the Most Compassionate. *35
[Surah Al-Hashar, Towards Understanding the Qur’an: Sayyid Abul A’la
Mawdudi]

*32 These verses explain what kind of God He is, and what are His attributes,
Who has sent this Qur'an to you, Who has placed these responsibilities on you,
and before Whom you have to render an account of your deeds in the end. This
mention of the Divine attributes immediately after the above theme automatically
gives man the feeling that he has not to deal with an ordinary being but with
Almighty Allah Who has such and such attributes. Here, one should also
understand that although in the Qur'an the attributes of Allah Almighty have been
stated in a unique way, which gives a clear concept of the Divine Bing there are
two places where the attributes of Allah have been mentioned in a most
comprehensive way, in the Verse of the Throne (Al-Bagarah, v.2:255) and in these
verses of Surah Al-Hashr.

*33 That is, He is the One besides Whom none else has the rank, position,
attributes and powers of Godhead so that he may be worshipped and served as
god.

*34. That is, He knows whatever is hidden from the creatures as well as whatever
is known and visible to them. Nothing of this universe is unknown to Him. He
directly knows whatever has happened in the past, whatever exists at present and
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whatever will happen in the future: He does not stand in need of any means or
medium of knowledge.

*35 That 1s, He alone is the Being whose mercy is limitless, which covers the
whole universe and blesses and benefits everything on it. None else in the world
is the bearer of such all-pervading, infinite mercy. The mercy of every other
being, characterized by the halite of mercy, is partial and limited, and that quality
too is not essentially its own, but bestowed by the Creator for a specific need and
purpose. In whatever has true He has created the quality of mercy for some other
creature, He has created it in order to make one creature a-means of the
development and well-being of the other creature. This by itself is a proof that
Allah's Mercy is infinite.

When to recite: If you recite this (Ar-Rahman) name of Allah 100 times daily after
every Salaah (prayer), Allah will remove hard-heartedness and negligence from
your heart. Insha Allah. One who recites this name 100 times will get sharp
memory.

Artislamic.com
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02. Ar-Rahimu

e s - 3 _
It also written as Al-rahimu, Al-raheemu, Ar-Rahimu, Ar-raheemu
The Most Merciful, Ya-Rahimu, Ya-Raheemu

Ar-Rahimu:
The Merciful is The One who has plenty of mercy for the believers.

Ar-Rahimu The Merciful is He who gives blessings and prosperity, particularly to
those who use these gifts as He has said, and is merciful to the believers in the
Hereafter.

Mercy is the patience and forgiveness that Allah holds for us and which flows
from Him to all His creation, protecting them, preserving them, guiding them, and
leading them to goodness. The Mercy of Allah is for everyone, while His justice
and punishment are kept for those who turn away from the goodness. The benefits
that we receive from others are because of Allah's mercy to them and us.

The Most Merciful, The Most Compassionate:

The One who grants even more grace and greater rewards in response to our good
actions and high thoughts; The One who greatly rewards those who use the Divine
bounties and beneficence in a good way; The One who has mercy on the merciful.

From the root r-h-m which has the following classical Arabic connotations:
(1) to have tenderness, gentleness, kindness
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(1) to love

(111) to have mercy, to have pit

(iv) to show favor and goodness

(v) to have all that is required for beneficence

This name is used in the Qur'an. For example, see 1:3
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(1:3) The Merciful, the Compassionate

The root r-h-m also indicates womb; meaning that which provides protection and
nourishment, and that from which all of creation is brought into being.

Rahman conveys the idea of fullness and extensiveness, indicating the great quality
of love and mercy which engulfs all of creation without any effort or request on
our part, while RahOm conveys the idea of constant renewal and giving liberal
reward to those who are deservs.

Al-Rahman is the Beneficent One whose endless outpouring of love and mercy are
continually showered upon all of creation, while al-RahOm is the Merciful One
whose love and mercy are manifested as that which is received as the consequence
of one's deeds.

According to Ibn Qayyum (1350 AD), RahOm expresses the continuous
manifestation of the Grace in our lives and its effect upon us as a result of our own
activities.

In Muhammad Ali's translation of the Qur'an, he refers to classical sources (as
indicated by the initials in parenthesis) who said:

Rahman and RahOm are both derived from the root rahmat, signifying tenderness
requiring the exercise of beneficence [kindness] (R), and thus comprising the ideas
of love and mercy.

Al-Rahmén and Al-RahOm are both active participle nouns of different measures
denoting intensiveness of significance, the former being of the measure of fa'lan
and indicating the greatest preponderance of the quality of mercy, and the later
being of the measure of fa'Ol and being expressive of a constant repetition and
manifestation of the attribute (AH).
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The Prophet is reported to have said: "Al-Rahman is the beneficent One whose
love and mercy are manifested in the creation of the world, and al-RahOm is the
merciful One whose love and mercy are manifested in the state that comes after"
(AH), i.e as a consequence of the deeds of men. Thus the former is expressive of
the utmost degree of love and generosity, the latter of unbounded and constant
favor and mercy.

Lexicologists agree in holding that the former includes both the believer and the
unbeliever for its objects, while the latter relates specifically to the believer (LL).

In the Dictionary of the Holy Qur'an, Abdul Omar quotes from classical resources:
Rahman is an active participle noun of the measure fa'lan which conveys the idea
of fullness and extensiveness and indicates the greatest preponderance of the
quality of love and mercy which comprehends the entire universe without regard to
our effort or asking, even before we are born. The creation of the sun, the moon, air
and water, etc are all there because of this attribute.... the term Rahman
circumscribes the quality of abounding Grace inherent in and inseparable from the
Almighty.

RahOm is in the measure of fa'Ol and denotes the idea of constant repetition and
giving of a liberal reward to those who deserve it and seek it. The Manifestation of
this attribute 1s in response to and is a result of the action of the human being. That
is, RahOm indicates that which is extremely and continuously loving and merciful,
and who 1s the dispenser of grace and love as a result of our deeds and
supplications, and the One in whom the attribute is constantly and [endlessly]
repeated.
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(57:9) He it is Who sends down Clear Signs to His servant so as to bring you out

from darkness into light. Surely Allah is Most Kind and Most Compassionate to
you.

Ar-Rahmaan, Ar-Raheem

Ar-Raheem: Bestower of Mercy. Allaah (subhaanahu wa ta'aaalaa) is Merciful to
both disbelievers and believers, and to the more pious and the less pious among
the believers.
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In Ibn Katheer’s tafseer it is reported that the effects of the attribute Ar-Rahmaan
extend to all creation, while those that of ar-Raheem are confined to the believers.
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"And He is Merciful (Raheem) to the believers." [Surah Al-Ahzab, v.33:43]

Allah in His Mercy rewards the believers in the Hereafter and due to their belief
and righteous deeds and He admits them to the Jannah. When one knows that in
the Hereafter Allaah confines His mercy to the believers (and deals with the
unbelievers with His justice), one will seek to worship Allaah and come nearer to
Him in order to deserve His mercy in the Hereafter. [Abdur Rahman]
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(33:43) It is He Who lavishes His blessings on you and His angels invoke
blessings on you that He may lead you out of darkness into light. He is Most
Compassionate to the believers. *79

*79 This is meant to make the Muslims realize this: 'The jealousy and malice of
the disbelievers and hypocrites towards you is only due to the mercy that Allah
has shown you through His Messenger. It is through him that you have been
blessed with the faith, that you have come out from the darkness of unbelief and
ignorance into the light of Islam that you have developed the high moral and
social qualities by virtue of which you stand distinguished above others. It is this
which has filled the jealous people with malice and rage against the Messenger of
Allah. However, in this state you should not adopt any unbecoming attitude
which might alienate you from the mercy of Allah." The word Salat when used
with the preposition 'ala by Allah in respect of the servants, it means mercy and
kindness and compassion and when used by the angels in respect of the human
beings, it means the prayer for mercy. That is, the angels pray to Allah to bless the
human beings with His bounty and favors. Another meaning of yusalli 'alaikum
is: "Allah blesses you with renown among the people and exalts you to a high
rank so that the people begin to praise you and the angels begin to eulogize you."
[Towards Understanding theQur’an: Sayyid Abul A’la Mawdudi]
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The Meaning of Ar-Rahman Ar-Rahim The
Most Gracious, the Most Merciful [Based on Tafsir Ibn Kathir]

Ar-Rahman and Ar-Rahim are two names derived from Ar-Rahmah (the mercy),
but Rahman has more meanings that pertain to mercy than Ar-Rahim. There is a
statement by Ibn Jarir that indicates that there is a consensus on this meaning.
Further, Al-Qurtubi said, "The proof that these names are derived (from Ar-
Rahmah), 1s what At-Tirmidhi recorded - and graded Sahih from "Abdur-Rahman
bin 'Awf that he heard the Messenger of Allah say,

[Allah the Exalted said, 'l Am Ar-Rahman. I created the Raham (womb, i.e. family
relations) and derived a name for it from My Name. Hence, whoever keeps it, |
will keep ties to him, and whoever severs it, I will sever ties with him."] He then
said, "This is a text that indicates the derivation." He then said, "The Arabs denied
the name Ar-Rahman, because of their ignorance about Allah and His attributes."

Al-Qurtubi said, "It was said that both Ar-Rahman and Ar-Rahim have the same
meaning, such as the words Nadman and Nadim, as Abu "Ubayd has stated.

Abu "Ali Al-Farisi said, " Ar-Rahman, which is exclusively for Allah, is a name that
encompasses every type of mercy that Allah has. Ar-Rahim is what affects the
believers, for Allah said:
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(33:43) It is He Who lavishes His blessings on you and His angels invoke
blessings on you that He may lead you out of darkness into light. He is Most
Compassionate to the believers.

Also, Ibn *Abbas said about Ar-Rahman and Ar-Rahim, "They are two soft names,
one of them is softer than the other (meaning it carries more implications of
mercy)."

Ibn Jarir said; As-Surri bin Yahya At-Tamimi narrated to me that "Uthman bin
Zufar related that Al-'Azrami said about Ar-Rahman and Ar-Rahim, "He is Ar-
Rahman with all creation and Ar-Rahim with the believers." Hence Allah's
statements,
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Then ascended the Throne; the Merciful One, Ar-Rahman [Surah Al-Furqgan,

v.25:59] and,
00:5) S il el e Tyl

The Most Compassionate Lord Ar-Rahman is settled on the Throne (of the
universe). [Surah Ta-Ha, v.20:5]

Allah thus mentioned the Istawa - rising over the Throne - along with His Name
Ar-Rahman, to indicate that His mercy encompasses all of His creation. Allah also
said: ‘And He is ever Rahim (merciful) to the believers’. Thus encompassing the
believers with His Name Ar-Rahim. They said, "This testifies to the fact that Ar-
Rahman carries a broader scope of meanings pertaining to the mercy of Allah with
His creation in both lives. Meanwhile, Ar-Rahim is exclusively for the believers."
Yet, we should mention that there is a supplication that reads,

The Rahman and the Rahim of this life and the Hereafter:
Allah's Name Ar-Rahman is exclusively His. For instance, Allah said,
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Say to them (O Muhammad!): Call upon Him as Allah or call upon Him as Ar-
Rahman, call Him by whichever name you will, All His names and attributes are
the best. [Surah Bani Isra’il, v.17:110] and,
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And ask (O Muhammad) those of Our Messengers whom We sent before you: "Did
We ever appoint alihah (Gods) to be worshipped besides Ar-Rahman (Most
Gracious, Allah)" [Surah Az-Zukhruf, v.43:45]
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Further, when Musaylimah the Liar called himself the Rahman of Yamamah, Allah
made him known by the name ‘Liar'(Musaylimah al-Kajjab) and exposed him.
Hence, whenever Musaylimah is mentioned, he is described as ‘the Liar'. He
became an example for lying among the residents of the cities and villages and the
residents of the deserts, the bedouins.

Therefore, Allah first mentioned His Name - Allah - that is exclusively His and
described this Name by Ar-Rahman, which no one else is allowed to use, just as
Allah said,

Say to them (O Muhammad!): Call upon Him as Allah or call upon Him as Ar-
Rahman, call Him by whichever name you will, All His names and attributes are
the best. [Surah Bani Isra’il, v.17:110]

Only Musaylimah and those who followed his misguided ways described
Musaylimah by Ar-Rahman.

As for Allah's Name Ar-Rahim, Allah has described others by it. For instance,
Allah said,
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There is come to you a Messenger (Muhammad) of Allah from amongst yourselves
(i.e. whom you know well). One who grieves at your suffering losses, who is

ardently desirous of your welfare, and who is tender and merciful to those that
believe. [Surah At-Tawbah, v.9:128]

Allah has also described some of His creation using some of His other Names. For
instance, Allah said,

(76:2) | s

(Verily, We have created man from Nutfah (drops) of mixed semen (sexual
discharge of man and woman), in order to try him, so We made him hearer (Sami")
and seer (Basir) (Surah Ad-Dahr, v.76:2).
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In conclusion, there are several of Allah's Names that are used as names for others
besides Allah. Further, some of Allah's Names are exclusive for Allah alone, such
as Allah, Ar-Rahman, Al-Khaliq (the Creator), Ar-Raziq (the Sustainer), and so
forth.

Hence, Allah started the Tasmiyah (meaning, 'In the Name of Allah, Most
Gracious Most Merciful') with His Name, Allah, and described Himself as Ar-
Rahman, (Most Gracious) which is softer and more general than Ar-Rahim. The
most honorable Names are mentioned first, just as Allah did here.

A Hadith narrated by Umm Salamah stated that the recitation of the Messenger of
Allah was slow and clear, letter by letter,
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(1) In the Name of Allah, the Most Gracious, the Most Merciful. (2) Praise be to
Allah, the Lord of the entire universe. (3) The Merciful, the Compassionate, (4)
The Master of the Day of Recompense. [Surah Al-Fatiha, v.1:1-4]

The difference between al-Rahmaan and al-Raheem:
[From Sharh al-'Aqeedah al-Waasitiyyah]

Al-Rahmaan and al-Raheem are two of the names of Allaah which refer to Allaah's
attribute of Mercy.

Al-Rahmaan refers to the vastness of Allaah's mercy, and al-Raheem refers to its
effect on His creation. So al-Rahmaan is the Owner of vast Mercy, and al-Raheem
is the Owner of Mercy that encompasses His creation.

Shaykh Ibn 'Uthaymeen (may Allaah have mercy on him) said: "Al-Rahmaan is the
Owner of vast mercy, because the fa'laan form in Arabic indicates vastness and
abundance, as it is said rajal ghadbaan (a very angry man) when he is filled with
anger.

Al-Raheem is a name which refers to the action, as the fa'eel form refers to the
doer of an action. So the phrase al-Rahmaan al-Raheem indicates that the mercy of
Allaah is vast, as is understood from the name al-Rahmaan, and that it
encompasses His creation, as is understood from the name al-Raheem. This is what
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some of them meant when they said that al-Rahmaan refers to mercy in a general
sense and al-Raheem refers to mercy that is specifically for the believers. But what
we have mentioned is more accurate."[From Sharh al-'Aqeedah al-Waasitiyyah,
1/22 ]

Hadiths mentioning Allah's Mercy:

419. Abu Hurairah (May Allah be pleased with him) reported: I heard Messenger
of Allah (PBUH) saying, "When Allah created the creatures, He wrote in the Book,
which is with Him over His Throne: "Verily, My Mercy prevailed over My Wrath"

[Al-Bukhari and Muslim].

Another narration is: Messenger of Allah (PBUH) said, "(Allah wrote) "My Mercy
dominated My Wrath".

Still another narration is: Messenger of Allah (PBUH) said, "(Allah wrote) "My
Mercy surpasses My Wrath".

Commentary: Imam Al-Khattabi states that here the word "Kitab" (translated here
as 'Book') means the decision of Almighty Allah which He has already made, an
instance of which is the following Verse of the Noble Qur'an:

(58:20) ) o <l o A gl g Ay galad )

"Allah has decreed: "Verily, it is I and My Messengers who shall be the victorious".
(Surah Al-Mujadila, v.58:21).

In this Ayah the Arabic word "Kataba" is used in the sense of “Qada’' (decided);" or
the word "Kataba" signifies "Lauh Mahfooz" on which He has recorded everything.
Almighty Allah is on the 'Arsh' (the Throne of Allah) and this Book is with Him.
[Fath Al-Bari, Kitab At-Tauhid, Bab: Wa kana Arshuhu “alal-Ma']

420. Abu Hurairah (May Allah be pleased with him) reported: Messenger of Allah
(PBUH) said, "Allah has divided mercy into one hundred parts; and He retained
with Him ninety-nine parts, and sent down to earth one part. Through this one part
creatures deal with one another with compassion, so much so that an animal lifts its
hoof over its young lest it should hurt it". [Al-Bukhari and Muslim]

Another narration is: Messenger of Allah (PBUH) said, "Allah has one hundred
mercies, out of which He has sent down only one for jinn, mankind, animals and
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insects, through which they love one another and have compassion for one another;
and through it, wild animals care for their young. Allah has retained ninety-nine
mercies to deal kindly with His slaves on the Day of Resurrection."
[Al-Bukhari and Muslim].

Another narration in Muslim is reported: by Salman Al-Farisi: Messenger of Allah
(PBUH) said, "Allah has hundred mercies, out of which one mercy is used by his
creation for mutual love and affection. Ninety-nine mercies are kept for the Day of
Resurrection."

Another narration is: Messenger of Allah (PBUH) said, "Allah created one hundred
units of mercy on the Day He created the heavens and the earth. Each one of them
can contain all that is between the heaven and the earth. Of them, he put one on
earth, through which a mother has compassion for her children and animals and
birds have compassion for one another. On the Day of Resurrection, He will
perfect and complete His Mercy". (That is He will use all the hundred units of
mercy for his slaves on that Day).

Commentary:

1. We learn from this Hadith that kind and compassionate treatment is liked by
Allah and is in fact His Blessing and Benevolence. This is the reason He has given
a part of it to His creatures, and a person who is so hard-hearted, that he is not even
aware of it has a defect which is extremely displeasing to Allah. Moreover, it is a
sign that such a person is deprived of Divine blessing and mercy.

2. On the Day of Resurrection, Almighty Allah will bestow upon the believers
hundred mercies. This news has great hopes and joy for His slaves.

The Mercy of Allah towards His slaves:

Question:
How merciful is Allah, because I heard he loves you more than 70 mothers. Is that
true? Please explain.

Answer:

Praise be to Allah. Allaah is the Most Merciful, Most Compassionate, and He is the
most Merciful of those who show mercy. His Mercy encompasses all things.
Allaah says (interpretation of the meaning):
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As for My Mercy, it encompasses everything. I will show mercy to those who
abstain from evil. [Surah Al-A’raaf, v. 7:156]

In Saheeh Muslim it is narrated from Abu Hurayrah that the Prophet (peace and
blessings of Allaah be upon him) said: “Allaah has one hundred parts of mercy, of
which He sent down one between the jinn, mankind, the animals and the insects,
by means of which they are compassionate and merciful to one another, and by
means of which wild animals are kind to their offspring. And Allaah has kept back
ninety-nine parts of mercy with which to be merciful to His slaves of the Day of
Resurrection.” [Sahih Muslim, al-Tawbah, 6908.]

It was narrated that ‘Umar ibn al-Khattaab said: “Some prisoners were brought to
the Messenger of Allaah (peace and blessings of Allaah be upon him), and there
was a woman among the prisoners who was searching (for her child). When she
found her child she embraced him and put him to her breast. The Messenger of
Allaah (peace and blessings of Allaah be upon him) said to us, ‘Do you think that
this woman would throw her child in the fire?” We said, ‘No, by Allaah, not if she
is able not to.” The Messenger of Allaah (peace and blessings of Allaah be upon
him) said, ‘Allaah is more merciful to His slaves than this woman is to her
child.””’[Agreed upon. Al-Bukhaari, 5653; Muslim, 6912]

One aspect of the mercy of Allaah to His slaves is that He sent the Messengers and
revealed the Books and laws to organize their lives according to the ways of
wisdom, far removed from hardship and difficulty. Allaah says (interpretation of
the meaning):
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And We have sent you (O Muhammad!) forth as a mercy to all men of the world.
[Surah Al-Anbiya’, v. 21:107]

This may alternatively be rendered as the following: ‘We have sent you only as a
mercy for mankind.” Be that as it may, the verse clearly means the Prophet
Muhammad’s (peace and blessings be upon him) advent was a result of God’s
mercy towards mankind. It was Muhammad (peace and blessings be upon him)
who warned and cautioned man and enabled him to gain that knowledge which
might help him distinguish truth from falsehood, who explained in clear terms, the
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way which leads towards man’s advantage and the way which leads to his
perdition. The Makkan unbelievers viewed the Prophet’s advent as a curse, holding
that he caused dissension among them. They are once again told that what they
consider a curse is in fact God’s Blessing and Mercy. [Towards Understanding the
Qur’an: Sayyid Abul A’la Mawdudi]

The mercy of Allah is what will admit His believing slaves to Paradise on the Day
of Resurrection. No one will ever enter Paradise because of his deeds alone, as the
Prophet (peace and blessings of Allaah be upon him) said: “No one’s deeds will
ever admit him to Paradise.” They said, “Not even you, O Messenger of Allaah?”
He said, “No, not even me, unless Allaah shower me with His Mercy. So try to be
near to perfection. And no one should wish for death; he is either doing well so he
will do more of that, or he is doing wrong so he may repent.” [Narrated by al-
Bukhaari, 5349; Muslim, 7042]

So the believer must remain in a state between hoping for the mercy of Allaah and
fearing His punishment, for Allaah says (interpretation of the meaning):
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(49) (O Prophet!) Declare to My servants that I am indeed Ever-Forgiving, Most-
Merciful. (50) At the same time My chastisement is highly painful. [Surah Al-Hijr,
v. 15:49-50]

With regard to your saying that Allaah loves us more than seventy mothers, Allaah
knows best concerning that. It is sufficient for us to know that the mercy of Allaah

encompasses all things. O Allaah, have mercy upon us, O Most merciful of those
who show mercy. [Shaykh *Abdur-Rahmaan Ibn Hasan aalush-Shaykh (d.1258H)]
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Surely Allah is Most gentle, Ever Compassionate to men. [Surah Al-Hajj,
v.22:65]
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Ar-Rahmaan (The Most Beneficent), Ar-Raheem (the Most Merciful), Al-Barr
(The Generous), Al-Kareem (the Kind), Al-Jawwaad (The Bestower of Good),
Ar-Ra’oof (the Kind), al-Wahhaab (The Bestower).

All of these Names are close in meaning and all of them point to describing the
Lord with Mercy, Generosity, Kindness, and to the great expanse of His Mercy and
Generosity that encompasses all that is existence being granted in accordance to
what His Wisdom dictates. The believers have been specifically singled out for this
and they are granted a goodly and the best portion of this as Allah said:
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And ordain for us what is good in this world and in the World to Come for to You
have we turned.” He replied: 'T afflict whomsoever I wish with My chastisement.
As for My mercy, it encompasses everything. *111 will show mercy to those who
abstain from evil, pay Zakat and have faith in Our signs.' [Al-A’raf, v.7:156]

It is false to assume that the general rule underlying God's governance of His realm
is that of wrath which is occasionally tempered with mercy and benevolence. On
the contrary, the general rule is that of mercy and benevolence and wrath is the
exception which is aroused when man's transgression and rebellion exceed all
reasonable limits.

So the blessings and the good are all from the effects of His Mercy, Generosity and
Kindness just as all the goodness in this world and in the Hereafter is from the
effects of His Mercy.
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Verily, we used to invoke Him Alone before. Verily He is the Generous, the Most
Merciful. [Surah At-Tur, v.52:28]
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"O man! What has made you careless concerning your Lord, the Kind." [Surah Al-
Infitr,v.82:6]
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Were it not for Allah’s bounty and his gracelf Allah had not shown His grace and
mercy to you, (this scandal would have produced very evil results): Allah is
indeed very Kind and Merciful. [Surah An-Nur, v.24:20]

Gl 2y G e B Lo’y Gian 3 Lujjat MRS
G:8) Pl gl

(They say): "Our Lord! Let not our hearts deviate (from the truth) after You have
guided us, and grant us mercy from You. Truly, You are the Bestower." [Surah Al-
Imran, v.3:8, Tafsir Ibn Kathir]
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Name of Prophet Muhammad on Planet Mars

Place: Mars. The name of Muhammad is clearly visible. Date: N/A

The name of Allah and Mohammad on mars.

keyhan_mohmand@hotmail.com
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004. Al-Maliku

The Sovereign Lord
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The King : Ya-M liku

It also written as al-malik,

Al-Maliku:The King, The Sovereign

Al-Maliku means The King, which is a name of Allah, because Allah is the King
of all kings. Allah is the One and only Ruler of all worlds and creations of this
world and the Hereafter.

The King, The Sovereign Lord, The One with the complete Dominion, the One
Whose Dominion is clear from imperfection.

The King, The Ruler
The One who is king of all beings. The One who is the owner and ruler of this
world.

The One who has supreme authority, and who is relied upon by everyone.
The One who has all ruling power over all beings, and is ruled by none.

Alladhee lahu al-Mulk (the One to Whom belongs the dominion): He is described
with the Attribute of The Master and Owner. These are Attributes of Grandjeur,
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Majesty, Omnipotence and Regulation of the affairs of creation. The One Who
directs all of the affairs to do with creation, command and recompense. To Him
belongs the whole of Creation, all of it is subservient, owned and in continuous
need of Him.

From the root m-1-k which has the following classical Arabic connotations:
(1) to possess, to own exclusively

(1) to exercise authority to command

(i11) to have power over, command, reign

(iv) to have dominion over, to have ruling power

(v) to have kingship

This name is used in the Qur'an. For example,
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So, Exalted be Allah*3, The True King! There is no God but He, The Lord of the
Noble Throne. (Surah Al-Mu’minun, v.23:116)

Exalted be Allah: Allah is far too exalted to do anything that is purposeless. Also,
He is far too exalted to make it possible for any of His creatures to partake of His
Divinity.
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Exalted is Allah, The True King! Hasten not with reciting the Qur'an before its

revelation to you is finished, and pray: "O my Lord, increase me in
Knowledge.” [Surah Ta-Ha,v.20:114]
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(59:23) He is Allah: there is no god but He: the King, *36 the Holy, *37 the All-
Peace, *39 the Giver of security, *38 the Overseer, *40 the Most Mighty, *41 the
Overpowering, *42 the All-Great. *43 Exalted be He from whatever they
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associate with Him. [Surah Al-Hashar, Towards Understanding the Qur’an:
Sayyid Abul A’la Mawdudi]

*36 The word used in the original is al-Malik, which means at He alone is the real
Sovereign. Moreover, the word al-Malik its general sense also gives the meaning
that He is King of the entire universe and not of a particular region or of a
specific country. His Sovereignty and rule comprehends the entire universe.

He is Master of everything. Everything submits itself to His command and power
and authority, and there is nothing to delimit His Sovereignty. At different places
in the Qur'iin all aspects of Allah's Sovereignty, have been presented and
explained fully.
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(30:26) To Him belong all who are in the heavens and all who are on the earth.
All are in obedience to Him. [Surah Ar-Rum]
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He administers the affairs of the world from the heavens to the earth. (Surah As-
Sajdah, v.32:5)
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To Him belongs the dominion of the earth and the heavens, and all matters are
referred to Him for decision. (Surah Al-Hadid, v.57:5).
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(25:2) He to Whom belongs the Sovereignty of the heavens and the earth: *5
Who has begotten no son: *6 Who has no partner in His Sovereignty: *7 Who

created each and every thing and then ordained its destiny. *8 [Surah Al-Furqgan,
Towards Understanding the Qur’an:Sayyid Abul A’la Mawdudi]

*5 Another translation may be: "To Him belongs the Sovereignty of the heavens
and the earth." That is, He alone has an exclusive right to it, and no one else has
any right to it or any share in it.
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*6 That is, "He has neither any relation of direct parenthood to anyone, nor has
He taken anyone as a son. Therefore, none else in the universe is entitled to
worship. He is Unique and there can be no partner in His Godhead. Thus all those
who associate with Him angels or jinns or saints as His offspring, are ignorant.
Likewise, those who believe that some one is His "son” are also ignorant. They
have no true conception of the Greatness of Allah and consider Him to be weak
and needy like human beings, who require some one to become their inheritor. It
is sheer ignorance and folly." [For further details, see E.N.'s 66 to 68 of Surah
Yunus, Towards Understanding the Qur’an: Sayyid Abul A’la Mawdudi]

*7 The Arabic word mulk means Sovereignty, Supreme Authority, and Kingship.
Thus the sentence will mean: "Allah 1s the Absolute Ruler of the whole universe
and there 1s none other who may have any right to authority; therefore He alone is
God." For whenever a man takes anything else as his lord, he does so under the
presumption that his deity has the power to do well or bring harm and make or
mar his fortune; nobody will like to worship a powerless deity. Now when it is
recognized that none but Allah has the real power and authority in the universe,
nobody will bow before anyone other than Him in worship, nor will sing anybody
else's hymns, nor commit the folly of bowing in worship before any thing else
except his real God, or recognize any other as his ruler, because "To Allah
belongs the Sovereignty of the heavens and the earth and to Him alone."

*8 There may be other translations of this also: "He has ordained it in due
proportion"; or "He has appointed an exact measure for everything." But no
translation can convey its real meaning, which is: "Allah has not only created
everything in the universe but also determined its shape, size, potentialities,
characteristics, term of existence, the limitations and extent of its development
and all other things concerning it. Then, He has created the means and provisions
to enable it to function properly in its own separate sphere. “This is one of the
most comprehensive verses of the Qur'an with regard to the Doctrine of Tauhid.
According to Traditions, the Holy Prophet himself taught this verse to every child
of his family as soon as it was able to speak and utter a few words. Thus, this
verse is the best means of impressing the Doctrine of Tauhid on our minds, and
every Muslim should use it for educating his children as soon as they develop
understanding.
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(36:83) Holy is He Who has full control over everything, and to Him you shall all
be recalled. (Surah Ya-Sin, v.36:83).
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(85:16) The Executor of what He wills. *7

*7 "He is All-Forgiving': If a person repents and reforms himself, he can hope
to be received by Allah in His mercy.

"He is All-Loving", i.e. He has no enmity with His creatures that he would
subject them to torment without any reason, but He loves the creatures He has
created and punishes them only when they do not give up the attitude of rebellion
against Him.

"Owner of the Throne" means that He alone is the Ruler of the Kingdom of the
Universe: no one who is a rebel can escape His grip and punishment.

The mention of His being "Exalted" is meant to warn man for his meanness
when he adopts an attitude of arrogance against such a Being. Last of all, '""He is
Doer of whatever He wills'": no one in the entire universe has the power to
obstruct and resist what Allah wills to do.

(21:23) )juo}/wucduy

He is accountable to none for what He does but all others are accountable (to
Him). (Al-Anbiya', v.21:23).

(13:41) —laall }Q—‘J-“ jj‘j ?& 4”‘}

Allah rules and there is none to revise His decrees and He is swift at His
reckoning. (Surah Ar-Ra’ad, v.13:41)
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(23:88) - Say to them, "Tell me, if you know, whose is the Sovereignty *81 over
everything? And who is that Being who gives protection while none can give
protection against Him?" (Al-Mu’minun)

*81 The word malakutu in the Text is a strong word which combines both
sovereignty and ownership. The verse therefore means: "Whose is the
Sovereignty and Who possesses the real ownership rights over everything?"
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(3:26) B ¢ (i
(3:26) Say: 'O Allah, Lord of all dominion! You give dominion to which You will,
and take away dominion from whom You will, and You exalt whom You will, and

abase whom You will. In Your Hand is all good. Surely You are All-Powerful.
(Surah Al-Imran)

These explanations make it abundantly clear that Allah is not King in some
limited or metaphoric sense but He is real King in the most perfect and complete
sense of sovereignty. As a matter of fact, if sovereignty in its true sense is at all
found somewhere, it is found only in Allah's Kingship. Apart from this, wherever
it is claimed to be, whether in the person of a king or dictator, or in a class or
group or family, or in sonic nation, he or it possesses no sovereignty at all, for
sovereignty is not a gift, which may at one time be granted and at another time
withdrawn, which may be in danger of being usurped, the establishment and
existence of which may be temporary and temporal, and the sphere of power and
authority of which may be circumscribed and restricted by many other conflicting
powers.

*37 Quddus is a superlative. It means that Allah is far exalted that He should have
a fault or defect or demerit: He is the purest Being; no evil can be imagined about
Him. Here, one should clearly understand that the attribute of holiness is a
foremost accompaniment of sovereignty. Man's intellect and nature refuse to
believe that a being who is the bearer of sovereignty may be mischievous, ill
behaved, ill-natured, who may be characterized with these base qualities from
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whose power and authority his subjects might be in danger of suffering evil
instead of being blessed with good. That is why wherever man thinks sovereignty
1s centered; he assumes holiness also to be there, even if it is not there, for
absolute sovereignty is inconceivable without holiness. But obviously, there is no
real sovereign except Allah, Who is holy, nor can there be. Whether it is
monarchy, or sovereignty of the people, or dictatorship of the socialist system, or
some other form of human rule in any case holiness for it is inconceivable.

*38 The word as-Salam as used in the original means peace and Secure, Allah's
being called as-Salam means that He is peace and safety personified. He is far
exalted that some calamity or weakness or defect should befall Him, or His
Perfection should suffer a decline or blemish.

*39 The word at-Mu’min is derived from amn, which means to secure from fear,
and Mu'min is one who provides security to others. Allah has been called Mu'min
in the sense that He provides security to His creatures. His creature’s are secure
from the fear that He would ever wrong them, or deprive them of their rights, or
allow their rewards to go to waste, or would violate the promises He has made
with them. Then, since no object has been mentioned with this subject, but the
epithet of al-Mu'min has been used absolutely, it automatically gives the meaning
that His security comprehends the entire universe and all that it contains.

*40 The word al-Muhaimin has three meanings:
(1) The Guardian and Protector;
(2) The Observer who sees what everyone does; and

(3) The Being Who has taken up the responsibility to fulfill the needs and
requirements of the people.

Here also, since the word al-Muhaimin has been used absolutely, and no object
has been mentioned of this subject, therefore, it by itself gives the implied
meaning that He is guarding and protecting all creatures, is watching the acts and
deeds of everyone, and has taken up the responsibility of sustaining and providing
for every creature in the universe with its needs and requirements.
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*41 Al-'Aziz: such an Almighty Being against Whom no one may dare raise his
head, no one may have the power to resist His decrees, before Whom everyone
may be helpless and powerless.

*42 The word al-Jabbar as used in the original is derived from jabr which means
setting something right by use of power, reforming something by force. Allah has
been called jabbar in the sense that He sets the system of His universe right by the
use of power and enforces His will, which is wholly based on wisdom. by force.
Moreover, the word jabber also contains the meaning of greatness; and glory.
Thus, a palm-tree which is too tall for the people to pluck its fruit is called jabber
In Arabic. Likewise, an act which is grand and glorious is called amal jabber.

*43 The word al-Mutakabbir has two meanings.
(1) The one who is not actually great but poses as great; and
(2) The one who is actually great and sets himself up as such.

Whether it is man or Satan, or some other creature, since greatness does not, in
actual fact, belong to it, it’s posing itself as great and claiming superiority over
others is, a false claim and a vice. Contrary to this, Allah Almighty is truly Great
and greatness actually belongs to Him, and' everything in the universe is low and
insignificant as against Him; therefore, His being Great and setting Himself up as
Great is no false claim but an actual reality; it is not an evil quality but a virtue
and excellence, which no one else has but Allah.
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(62:1) All that is in the heavens and all that is in the earth exalted the glory of
Allah, the Sovereign, the Holy, the All- Mighty, the All-Wise. *1 [Surah Al-
Jumu’a, Towards Understanding the Qur’an: Sayyid Abul A’la Mawdudi]

*1 For explanation, see E.N.'s 1, 2 of Surah Al-Hadid(as mentioned below), and
E.N.'s 36, 37, 41 of Surah Al-Hashr (as mentioned above). This introduction bears
a deep relevance to the theme that follows. In spite of the fact that the Jews of
Arabia were witnessing clear signs of Apostleship in the person of the Holy
Prophet (upon whom be Allah's peace) and his high character and works and in
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spite of the clear good news given by the Prophet Moses (peace be upon him) in

the Torah, which only applied to him, they were denying him only because they

did not want to acknowledge the prophet hood of a person who did not belong to

their own community and race. They openly proclaimed that they would believe

only in that which had come to them, and would not accept any teaching, which

came through a non-Israelite prophet, even if it was from God. For this attitude in

the following verses they have been reproved. Hence the reason for beginning the

discourse with the introductory sentence:

(a)

(b)

(©)

(d)
(i)
(i)

First, it says that everything in the universe is glorifying Allah; that is, the
entire universe testifies that Allah is free from all those faults and weaknesses
because of which the Jews have formed the concept of their racial superiority.
He is not related to anyone. He has nothing to do with favoritism. He treats
all His creatures with equal justice, mercy and care. No particular race and
nation is His favorite so that He may be bound to bless it whatever it may do;
and He is not prejudiced against any race or nation so that He may deprive it
of His bounties even if it possesses all the good qualities.

Then, it says that He is the Sovereign; that is, no worldly power can restrict
His authority and powers, as if to say: "You, O Jews, are His servants and
subjects. It is not for you to decide whom He should appoint His Messenger,
and whom He should not, for your guidance.”

Then it says that He is Holy; that is, He is far exalted and glorified that His
judgments may be mistaken. Human judgments may have mistakes but His
decrees are perfect.

In the end, two more attributes of Allah have been mentioned: that
He is All-Mighty, 1.e. none can fight Him and win; and that

He 1s All-Wise, i.e. whatever He does, it is always the very demand of
wisdom, and His plans and designs are so well-planned that none in the world
can hinder and frustrate them.
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(57:1) All that 1s in the heavens and the earth extols the glory of Allah. *1 He is

the Most Mighty, the Most Wise. *2 [Surah Al-Hadid, Towards Understanding the
Qur’an:Sayyid Abul A’la Mawdudi]

*1 'That 1s, "It has always been so that everything in the universe has proclaimed
the truth that its Creator and Sustainer is free from every blemish and defect,
every weakness, error and evil. He is glorified in His essence, He is glorified in
His attributes, He is glorified in His works as well as His commands whether they
relate to the creation, or to the religious law for mankind. Here sabbaha has been
used in the past tense; at other places yusabbihu has been used which includes
both the present and the future tenses. This would signify that every particle in the
universe has always been extolling the glory of its Creator and Sustainer in the
past, is doing 60 at present and will continue to do the same in the future for ever
and ever."

*2 That 1s, not only is He All-Mighty and All-Wise, but the truth is that He afoot
is All-Mighty and All-Wise. The word 'Aziz signifies a mighty and powerful
Being Whose decrees cannot be prevented by any power in the world from being
enforced, Whom no one can oppose and resist, Who has to be obeyed by every
one whether one likes it or not, Whose rebel cannot escape His accountability and
punishment in any way; and Hakim signifies that whatever He does He does it
wisely. His creation, His administration and rule, His commands and guidance, all
are based on wisdom. None of His works is tarnished by any tract of folly or
ignorance.

There is another fine point here, which one should fully understand. Seldom in
the Qur'an has Allah's attribute of "Aziz (All-Mighty) been accompanied by His
attributes of being Qawi (Strong), Mugtadir(Powerful), Jabber (Omnipotent),
Dhuntigam (Avenger) and the like, which only signify His absolute power, and
this has been so only in places where the context demanded that the wicked and
disobedient be warned of Allah's relentless punishment. Apart from such few
places, wherever the word 'Aziz has been used for Allah, it has everywhere been
accompanied by one Or other of His attributes of being Hakim (Wise), Alim
(Knower), Rahim (Merciful), Ghafur (Forgiving), Wahhab (Generous) and Hamid
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(Praiseworthy). The reason is that if a being who wields un-limited power is at the
same time foolish, ignorant, un-forgiving as well as stingy and devoid of
character, its power and authority cannot but lead to injustice and wickedness
Thus, wherever injustice and wickedness is being committed in the world, it is
only because the one who wields authority over Others, is either using his power
un-wisely and foolishly, or he is merciless and hardhearted, or evil-minded and
wicked. Wherever power is coupled with these evil traits of character, no good
can be expected to result. That is why in the Holy Qur'an Allah's attribute of "Aziz
has necessarily been accompanied by His attributes of being All-Wise and
Knowing, Compassionate and Forgiving, Praiseworthy and Generous, so that man
may know that the God Who is ruling this universe has, on the' one hand, such
absolute power that no one, from the earth to the heavens, can prevent His
decrees from being enforced, but, on the other, He is also All-Wise: His each
decision is based on perfect wisdom; He is also All-Knowing whatever decision
He makes, it precisely according to knowledge; He is also Compassionate: He
does not use infinite power mercilessly; He is Forgiving as well: He does not
punish His creatures for trifling faults, but overlooks their errors; He is also
Generous: He does not treat His subjects stingily, but liberally and benevolently;
and He is also Praiseworthy: He combines in Himself all praiseworthy virtues and
excellences.

The full importance of this statement of the Qur'an can be better understood by
those people who are aware of the discussions of the philosophy of politics and
law on the question of sovereignty. Sovereignty connotes that the one who
possesses it should wield un-limited power: there should be no internal and
external power to change or modify his decision or prevent it from being
enforced, and none should have any alternative but to obey him. At the mere
concept of this infinite and un-limited power, man's common-sense necessarily
demands that whoever attains to such power, should be faultless and perfect in
knowledge and wisdom, for if the one holding this power is ignorant, merciless
and evil, his sovereignty will inevitably lead to wickedness and corruption. That
is why the philosophers, who regarded a single man, or a man-made institution, or
an assembly of men as the holder of this power, have had to presume that he or it
would be infallible. But obviously, neither can unlimited sovereignty be actually
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attained by a human power, nor is it possible for a king, or a parliament, or a
nation, or a party that it may use the sovereignty attained by it in a limited circle
faultlessly and harmlessly. The reason is that the wisdom that is wholly free of
every trace of folly, and the knowledge that fully comprehends all the related
truths, is not at all possessed even by entire mankind, not to speak of its being
attain d by an individual, or an institution, or a nation. Likewise, as long as man is
man, his being wholly free of and above selfishness, sensuality, fear, greed,
desires, prejudice and sentimental love, anger and hate is also not possible. If a
person ponders over these truths, he will realize that the Qur'an is indeed
presenting here a correct and perfect view of sovereignty. It says that no one
except Allah in this universe is possessor of absolute power, and with this
unlimited power He alone is faultless, All-Wise and All-Knowing, Compassionate
and Forgiving, and Praiseworthy and Generous in His dealings with Hid subjects.

% ~
(142) el Sl
(114:2) The King of mankind,

The name Malik signifies king, while the name Malik, by virtue of the al-Malik
which intensifies the meaning, signifies something that is in some way greater than
a king, and is often translated as master or lord. However, the exact differences
between these names are not universally agreed upon.

By some traditions, al-Malik is considered to be the owner and king of this world,
or of the beings of this world, while Malik al-Mulk is considered to be the supreme
lord and master of all worlds, the known and the unknown, the manifest and the
un-manifest.

grtislamic.com

Al-Malik (The ng), and Al- Maallk(The Master and owner)
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005. AlI-Quddussu

It also written as Al-Quddus, Al-Quddoos, The Most Holy
Ya-Quddusu, Ya-Quddoosu

Al-QllddﬁSll: The Most Holy, The Most Pure, The All-Perfect

THE HOLY ONE He who is free from all error, absentmindedness, is free from
incapability and from any kind of defect.

The One who is pure, spotless, without blemish or fault.

The One who is far from, and untouched by, worldly imperfections or faults.

The One whose essence and attributes are of unimaginable purity and perfection.
The One who is beyond all human understanding of purity, perfection and holiness.

Al-Quddus: The One Who is far greater and far removed from any imperfection,
or that He resembles any of His creation. Hence he is far removed from any defect
just as He is far removed from anything resembling Him or coming close to
resembling Him in any of His Attributes of Perfection.

Al-Quddoos is similar in meaning to As-Salaam in that they both negate any form
of imperfection while at the same time including unlimited perfection in every
way. This is because when deficiency has been removed then all that remains is
perfection.
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From the root g-d-s which has the following classical Arabic connotations:
(1) to be pure, clean, spotless

(11) to be far removed from impurity or imperfection

(1i1) to be holy, sacred, hallowed
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Naught in the universe is like Him. *17 He is All-Hearing, All-Seeing. *18 [Surah
Ash-Shura]

*17 Literally, "Nothing is like His likeness," which implies this: Even if there
were a likeness of Allah, nothing would be like it not to speak of being like unto
Allah Himself.
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(19:65) He is the Lord, of the Heavens and the Lord of the Earth, and of all that is
between them; so serve Him and be steadfast in His service. *40 Do you know of
any other being equal in rank to Him? *41 [Surah Maryam|

*40 That is, "You should not only follow strictly the Way of service and face all
the obstacles and afflictions with patience, but also should not get uneasy, if there
is a delay in Revelation and help. You should rest content with His service as an
obedient servant and perform persistently the duties and responsibilities entrusted
to you as a Servant and Messenger."

*41 The word Sami literally means “a name sake'. Here it implies: "Allah is the
only Deity: do you know of any other deity besides Him? If there is none, and
you know that there is none, then you do not have any alternative but to serve
Him and obey His Commands."
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(2:22) It 1s He Who has made the earth a bed for you and the sky a canopy; and it
is He Who sends down rain from above for the growth of every kind of food
products for your sustenance. So, when you know this, you should not set up
equals to rank with Allah #23. [Surah Al-Baqarah]

*23. That is, when man recognizes that all those things were done by none but
God, then worship, devotion and service must be exclusively for Him. For who
besides the Creator can legitimately claim these things from man?

Not to set up others as rivals to Allah means not to make anyone other than God
the object of worship, service and obedience that one owes to God alone. Later on
we shall see, in some detail, how the Qur'an itself specifies the forms of worship
and service which we owe exclusively to God, and wherein associating anyone
else amounts to shirk (associating others with God in His divinity). This, the
Qur'an seeks to eradicate.

Allah 1s Al-Quddoos as mentioned in the Qur’an:

o508 L ) 8 Uy Sl 8 U i 2
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Whatever is in the heavens and on earth, doth declare the Praises and Glory of
Allah; the Sovereign, THE HOLY ONE, the Exalted in Might, the Wise. (Surah
Jumu’ah, v.62:1)
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(59:23) He is Allah: there is no god but He: the King, *36 the Holy, *37 the All-
Peace, *39 the Giver of security, *38 the Overseer, *40 the Most Mighty, *41 the

Overpowering, *42 the All-Great. *43 Exalted be He from whatever they associate
with Him. [Surah Al-Hashar]

The ancient roots of the Arabic word Quddis, as well as the Hebrew word Kadosh,
point toward that which is set apart, different, that which is 'other'. Thus, al-Quddds
i1s known as the One who is set apart, distinctly different and separate from all
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worldly imperfections, sins and faults, the One whose perfection and righteousness
are so 'other' that they cannot be grasped by mankind, the truly Blessed One.

The name al-Quddiis describes the unique, unimaginable purity and perfection that
is Allah, the One whose goodness and righteousness are beyond our understanding.
According to al-Qurturbi, the name al-Quddis also describes the One who is
glorified and revered by the angels.

The Merriam-Webster dictionary defines the word ‘Holy’ as:

Holy-Exalted or worthy of complete devotion as one perfect in goodness and
righteousness. Al-Quddoos has also the following meanings:

The One Who is far from every imperfection, impurity, fault, defect, demerit, flaw,
error, mistake, shortcoming, deficiency, or from everything derogatory,

All-Holy, All-Pure, All-Perfect

From the root Q-D-S, which leads to the following meanings:
To be or go far away
To be far from impurity or imperfection

The root Q-D-S appears 10 times in the Qur’an in the following verses [2:30, 2:87,
2:253,5:21, 5:110, 16:102, 20:12, 59:23, 62:1, 79:16]
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Just recall the time when your Lord said to the angels, "I am going to appoint a
vicegerent on the Earth." They humbly enquired, "Are you going to appoint such
a one as will cause disorder and shed blood on the Earth? We are already engaged
in hymning Your praise and hallowing Your name". (Allah, subhaana wa ta’aala)
Said: “I know, what you do not know”.[Surah Al-Bagarah, v.2:30]
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And We gave Moses the Book and sent after him a train of Messengers in
succession. Then We sent Jesus, son of Mary, with clear Signs and supported him
with the Holy Spirit. *93 Then how is it that whenever a Messenger came to you
wish that which did not suit your lusts, you grew rebellious against him, and
repudiated some and slew others.[Surah Al-Baqarah, v.2:87]

wdﬂ\ZJ}ob ‘j

And supported him with the Holy Spirit (2:253)

When Allah will say: *125 'Jesus, son of Mary, recall My favor upon you and your
mother, and when I strengthened you with the spirit of holiness. (5:110)
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Tell them, "The Holy Spirit has brought it down piecemeal *103 intact from my
Lord so that He may make firm the faith of those who have believed, *104 and to
show the Right Way, *105 and to give good news to those who surrender
themselves to Allah." *106 [Surah An-Nahl, v.16:102]

Here are the name used ‘Al-Quddus’ together with ‘Ruhul Quddus’ is for the name
of angel Zibrail.
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(5:21) My people! Enter the holy land which Allah has ordained for you; *43 and
do not turn back for then you will turn about losers. *44 They answered: 'Moses,
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therein live a ferocious people: we will not enter unless they depart from it; but if
they do depart from it then we will surely enter it.'

Believing that Allah is Al-Quddoos means considering Him free from every
imperfection, impurity, fault, defect, demerit, flaw, error, mistake, shortcoming,
deficiency, or from everything derogatory.

Not only this but it also implicates (as a necessary outcome) to become ourselves
as free from imperfections, impurities, faults etc. as is humanly possible. And also
to make or do everything that we make or do as perfect and as free from faults or
imperfections as is humanly possible.

Question: What is the meaning of Allaah’s name al-Quddoos (the Holy)?
Answer:

Praise be to Allaah. Al-Quddoos (the Holy) is the One Who is Blessed and Pure,
who is exalted above all impurity. It was said that the angels sanctify Him and He,
may He be exalted, is the One Who is praised for His virtues and goodness.

Allaah 1s al-Quddoos because He is far above having any opposites, rivals, partner
or son. He is described as being perfect, and is far above having any faults or
shortcomings at all. He is far above anything being near Him or like Him in any
aspect of His perfection. Ibn Jareer said:

“Taqdees (sanctification) is purification and veneration... Quddoos... purity
and veneration are for Him, hence land may be described as ard muqaddasah or
holy land, meaning that it is pure. When the angels say ‘Nuqaddisu laka (we
sanctify You)’ it means we attribute to You Your attributes of being pure and free of
all impurities and of all that the people of kufr attribute to You. It was said that the
angels’ sanctification of their Lord is their prayer (salaah). Then he mentioned
some of the comments of the mufassireen, who said that taqdees (sanctification)
may mean prayer, veneration, glorification, magnification or obedience.
Salaah and veneration come back to purification because they declare Him to be
pure and free from all that the people of kufr attribute to Him.

Ibn al-Qayyim said: One of His attributes is the Holy, declaring Him to be above
all imperfection and glorifying the Most Merciful

[Sharh Asmaa’ Allah ta’aala al-Husnaa by Dr. Hissah al-Sagheer, p. 198]
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06. Assalaamu

The Source of Peace, The Flawless,
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It also written as al-salam, as-salam, al-salaam, as-salaam,
The Source of Peace: Ya-Salam, Ya-Salaam

As-Salamu: The Source of Wholeness and Well-Being

The Source of Peace, The Flawless, The Source of Wholeness and Well-Being
As-Salam: The One Who is free from all defects and deficiencies.

The One who is perfect, whole, prosperous and content.

The One who is the source of all peace, wholeness and safety. The One who has
rendered all of creation to be perfect, whole, prosperous and content. The One
whose creation is free of imperfections, free of faults and free of error.

From the root s-I-m which has the following classical Arabic connotations:
(1) to be peaceful, quiet, tranquil, content, friendly, reconciled

(11) to be free from imperfections, free from faults, complete, whole, sound
(ii1) to be safe, secure, well, healthy, prosperous

This name is used in the Qur'an. For example, see 59:23
This ancient Semitic root of s-I-m implies every manner of wholeness,
completeness and prosperity.

Many seek peace by struggling, battling and trying to impose their will on others,
yet external peace will only prevail as a reflection of inner peace. The only path to
outer peace is awareness of the tranquil depths of inner peace, and the only source
of such inner peace is the One known as as-Salam.
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According to Raghib the word Islam, which arises from this same s-1-m

root, means to enter into salm... which means to enter into peace, or to enter into
wholeness. That is, the word Islam means to be at peace with or reconciled with
the ways and decrees of Allah, and is often described as self-resignation, surrender
or submission to the will of Allah.

As-Salam(The Peace)

Al-Quddoos(The Holy)

[The following is taken from The Explanation of the Beautiful and Perfect Names
of Allaah. Taken from Tayseer al-Kareem ar-Rahmaan, Abdur-Rahmaan Naasir as-
Sa'dee's Tafseer]

The One Who is far greater and far removed from any imperfection, or that He
resembles any of His creation. Hence he is far removed from any defect just as He
is far removed from anything resembling Him or coming close to resembling Him
in any of His Attributes of Perfection.

- &2 - B0 g & 77 - o
42 11 JJAJI\ éAA.uJ‘ j ;'.Gu 4.;.\505 L).u.J.]
Naught in the universe is like Him. *17 (Surah Ash-Shura)
*17 literally, "Nothing is like His likeness," which implies this: Even if there were

a likeness of Allah, nothing would be like it not to speak of being like unto Allah
Himself.
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(112:3) He neither begot any nor was He begotten, *5
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(19:65) He is the Lord, of the Heavens and the Lord of the Earth, and of all that is

between them; so serve Him and be steadfast in His service. *40 Do you know of
any other being equal in rank to Him? *41 [Surah Maryam|]

*40 That is, "You should not only follow strictly the Way of service and face all
the obstacles and afflictions with patience, but also should not get uneasy, if there
is a delay in Revelation and help. You should rest content with His service as an
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obedient servant and perform persistently the duties and responsibilities entrusted
to you as a Servant and Messenger."

*41 The word Sami literally means "a name sake'. Here it implies: "Allah is the
only Deity: do you know of any other deity besides Him? If there is none, and
you know that there is none, then you do not have any alternative but to serve
Him and obey His Commands." [Towards Understanding the Qur’an:Sayyid Abul
A’la Mawdudi]
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It is He Who has made the earth a bed for you and the sky a canopy; and it is He
Who sends down rain from above for the growth of every kind of food products
for your sustenance. So, when you know this, you should not set up equals to
rank with Allah *23. [Surah Al-Baqarah, 2:v.22]

*23. That is, when man recognizes that all those things were done by none but
God, then worship, devotion and service must be exclusively for Him. For who
besides the Creator can legitimately claim these things from man?

Not to set up others as rivals to Allah means not to make anyone other than God
the object of worship, service and obedience that one owes to God alone. Later on
we shall see, in some detail, how the Qur'an itself specifies the forms of worship
and service which we owe exclusively to God, and wherein associating anyone
else amounts to shirk (associating others with God in His divinity). This, the
Qur'an seeks to eradicate. [Towards Understanding the Qur’an:Sayyid Abul A’la
Mawdudi]

Al-Quddoos is similar in meaning to as-Salaam in that they both negate any form
of imperfection while at the same time including unlimited perfection in every
way. This because when deficiency has been removed then all that remains is
perfection.
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"Whatsoever is in the heavens and the earth glorifies Allaah - the King, the Holy,
the All-Mighty, and the All-Wise." [Surah Al-Jumu’a, v.62:1]

One of the attributes of Allah is As-Salaam, The Author of peace, safety, security
and immunity - the One Who renders safe and free from evils or afflictions [59:23]
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(You are being lured by this ephemeral world) although Allah calls you to the

abode of peace *32 and guides whomsoever He wills to a straightway. [Surah
Yunus, v.10:25]

*32. God calls man to the path which would ensure for him his entry into the
'Abode of Peacel in the Hereafter. The expression ‘Dar al-salam’ which literally
means the 'Abode of Peace’ stands for Paradise, whose inhabitants shall be secure
against every calamity, loss, sorrow or suffering.
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(5:15) There have now come to you a light from Allah, and a clear Book.
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(5:16) through which Allah shows to all who seek to please Him the paths leading
to safety. *38 He brings them out, by His leave, from darkness to light and direct
them on to the straight way.

*38. The word 'safety' here denotes safety from false perception and outlook,
safety from misdeeds and their consequences. Whoever seeks guidance from the
Book of God and from the example of the Messenger (peace be on him) can find
out how to keep himself safe from errors at each of life's crossroads.

Not only has this but He also given in the Quran characteristics of people upon
whom will be Salaam.
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And when those who believe in Our signs come to you, say to them: 'Peace be
upon you. Your Lord has made mercy incumbent upon Himself so that if anyone
of you does a bad deed out of ignorance and thereafter repents and makes
amends, surely you will find Him All-Forgiving, All-Compassionate.' *37 [Surah

Al-An’am,v.6:54, Towards Understanding the Qur’an: Sayyid Abul A’la
Mawdudi]

*37. Several of those who came to believe in the Prophet (peace be on him) had
committed many serious sins before they embraced Islam. Even though their lives
had altogether changed following their conversion, the opposition continued to
play up the weaknesses and misdeeds of their past life. The Prophet (peace he on
him) is asked to comfort such persons and to tell them that God does not punish
those who sincerely repent their sins and mend their ways.
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We have come to you with Signs from your lord; and peace is for him who
follows the Right Way. [Surah Ta-Ha,v.20:47]
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(45) In contrast to them the pious people *27 shall go to the gardens and fountains.
(46) (It will be said to them), "Enter into these in peace and security."[Surah Al-
Hijr, v.15:45-46]

*27 The pious people are those who did not follow Satan but feared Allah and
lived lives of obedience to Him.
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And those who eschewed disobeying their Lord shall be driven in companies to
Paradise so that when they arrive there its gates will have already been thrown
open and its keepers shall say to them: “Peace be upon you; you have done well.
So enter. Herein you shall abide.” [Surah Az-Zumar, 39:73]
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"Peace be upon you.*s1 You have won this blessing because of what you
steadfastly endured in the world." How blessed is this abode of the Hereafter!
[Surah Ar-Ra’ad, v.13:24]

*41 This implies two things. The angels will come in large numbers from every
side and give them this good news: "Now you have come to a place where there
is peace for you. Here you are immune from every aftliction, every trouble, every
hardship, and every danger and worry." (For details please see E.N. 29 of Al-
Hijr).
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They will have no toil to weary them nor will they be cast out from there. *29
[Surah Al-Hijr, v.15:48]

*29 This verse is explained by the following Tradition: "It will be announced to
the dwellers of the Gardens, "Now you will remain hale and hearty for ever and
shall never fall ill: now you will enjoy eternal life and shall never die: now you
will remain young for ever and never grow old, and now you will remain forever
in Paradise and shall never have to move away from it'.” There are other
Traditions that further elucidate lift in Paradise to this effect: "The dwellers shall
have no toil to perform for their livelihood and necessities of lift. They will get
everything without any labor whatsoever."
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Such are the people who will be rewarded with high palaces for their
fortitude, *94, *95 wherein they will be welcomed with due respect, honour and
salutations. [Surah Al-Furqan,v.25:75]

*94 The word sabr (fortitude) has been used here in its most comprehensive sense.
The true servants courageously endured their persecution by the enemies of the
Truth; they remained firm and steadfast in their struggle to establish Allah's way in
the land; they carried out their duties enjoined by Allah sincerely and tearlessly
without any concern for the worldly losses and deprivation; and they withstood all
temptations held out by Satan and all the lusts of the flesh.

*95 "Ghurfah” is a high mansion and the word is generally used for the "upper
chamber" of a double-storeyed house. But the reality is that the highest buildings
made by tnan in this world, even the Ta; Mahal of India and the skyscrapers of
New York, are an ugly imitation of the "excellent abodes" in Paradise. They are so
magnificent, grand and beautiful that human imagination cannot form any picture
of their grandeur.
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(O Prophet) *71 say, "Praise is for Allah and peace upon those servants of His
whom He has chosen." (Ask them) "Is Allah better or those deities whom they set
up as His associates?" *72 [Surah An-Naml,v.27:59]
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(7:46) And between the two there will be a barrier, and on the Heights will be
men who will recognize each person by his mark and will cry, out to the people of
Paradise: 'Peace be to you.” These will be the ones who had not yet joined them in
Paradise, though they long to do so. *34 [Surah Al-A’raf]
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*34. The people of A'raf (Heights) will be the people who are neither righteous
enough to enter Paradise nor wicked enough to he cast into Hell. They will,
therefore, dwell at a place situated between the two.

Allah sends His Salaam upon the people who believe in Him, especially the
prophets such as Nuh, Ibraheem, Ismaeel, Musa, etc. (Surah as-Saaffaat) as well as
other pious people.

Jibreel came to house of the Prophet (sal Allahu alayhi wa sallam) and Khadeeja
was there. Jibreel said: "Allah sends his salaam to Khadeeja." The Prophet (sal
Allahu alayhi wa sallam) said: "O Khadeeja, Allah is sending His salaams to you."
She said, "Allah is As-Salaam. And upon you O Jibreel, be as-salaam and upon you
Rasulullah be as-salaam." [Sahih Al-Bukhaari]

The word 'Salaam' comes from the root 'salema', which implies to disassociate
oneself from evil and harm. Thus, when we greet other Muslims, the greeting
means: "No harm shall come to you from me (may no evil come to you, may no
harm come to you)”.

And since As-Salaam is also one of the Beautiful Names of Allaah, the greeting of
salaam also means, "May the blessing of His Name descend upon you, may Allah
be with you, may Allah guide and protect you."

Remembrance after Salam:

Astaghfirul-lah (three times). meaning : ‘I ask Allah for forgiveness.’ (three times)
Allahumma antas-salam waminkas-salam, tabarakta ya thal-jalali wal-ikram.

‘O Allah, You are As-Salam and from You is all peace, blessed are You, O
Possessor of majesty and honour.’

07. AI-Mu’minu
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The Giver of Peace

E = - -

It also written as al-mu'min, al-mumin, Bestower of Securit

ya mu'min, ya mumin
Al-Mu'minu:
The Remover of Fear, The Giver of Tranquility, The Source of Faith

Allah 1s Mu’min because He gives Faith and Peace to Mankind.

Guardian of Faith, The One who witnessed for Himself that no one 1s God but
Him. And He witnessed for His believers that they are truthful in their belief that
no one 1s God but Him.

Al-Mu’min The Giver of Security: The One Who Has praised Himself with
Perfect Attributes and with perfection of magnificence and beauty. The One Who
sent His Messengers and revealed His Books containing signs and clear proofs.
Who testified to the truth of His Messengers by giving them every sign and proof
that would prove the truth of what they came with.

The One who faithfully bestows the gifts of peace, safety and security.
The One who grants freedom from fear.

The One who illuminates the heart with faith.

The One who is most trustworthy.

From the root 4-m-n which has the following classical Arabic connotations:
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(1) to be secure, safe, free from fear
(11) to be quiet, tranquil

(111) to grant protection, safeguard
(iv) to be trusted, trustworthy

(v) to believe in

This name is used in the Qur'an. For example see 59:23
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"He is Allaah, other than whom none has the right to be worshipped. The King, the
Holy, The One free from defects, the Giver of Security, the Ever-Watcher, the All-
Mighty, the Compeller, the Supreme. Glory be to Allaah! (High is He) Above all
that they associate as partners with Him." (Surah Al-Hashar, v.59:23)

Al-Mu’min is He who places faith in the heart of His servants to protect those who
seek refuge in Him, and gives tranquility.

The word Oman, often simply translated simply as faith or belief, comes from this
same a-m-n root, and could well be translated as has been granted peace and
security.

The word amOn, often translated simply as amen, also comes from this same 4-m-
n root, and could be translated as in this we trust or in this we are free from fear.
The root &-m-n root is also the original source of the name al-Muhaymin (the
protector).

Related names:

RaqOb refers to the One who has the attribute of watchfulness.

WakOl refers to the One who is the trusted administrator.

HafOgz refers to the One who protects and preserves.

Manti' - the One who protects and defends against harmful situations.
Muhaymin refers to the One who is the ever-watchful guardian and protector.
Mu'min - The One who grants security and freedom from fear.
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8. Al-Muhaiminu

THE PROTECTOR, THE GUARDIAN

It ao Writtg al-uhaymin, al-muhaimin, Thepotector
Ya-Muhaymin, Ya-Muhaimin
Al-Muhayminu:

The Protector, The Bestower of Security, The Guardian, The Safeguarder
The name gives Allah the quality of Protector and Guardian.

The One who ensures well-being. The One who extends wings of Love to cover
and protect creation.

The One who is ever watchful. The One who protects and guards.

The One who offers peace and security. The One who proclaims the Truth.

From the root h-y-m-n which has the following classical Arabic connotations:
(1) to watch over, oversee, protect, guard

(i1) to be a witness to

(ii1) to offer security and peace

(iv) to determine what is true

(v) to extend a wing (like a hen protecting her chicks)

This name is used in the Qur'an. For example, see 59:23

According to E.W. Lane, the root of Muhaymin was originally 4-m-n, the same
root as al-Mu'min (remover of fear).



Asma ul Husna
Belief on The Excellent Attributes of Allah 101

Related names:

RaqOb refers to the One who has the attribute of watchfulness.
WakOl refers to the One who is the trusted administrator.

HafOyz refers to the One who protects and preserves.

Mani' - the One who protects and defends against harmful situations.

Muhaymin refers to the One who is the ever-watchful guardian and protector.
Mu'min - The One who grants security and freedom from fear.

Muhammad written on the Moon - First Discovery

Place: Seen from England, America, South Africa Date: January 1, 2002

AMMAZING DISCOVERY

The Moon at 00:30 UTC 2 January 2002

Age of Moon: |17 dayz, 14 hours, 27 minutes
Phase: 1919 (0% = New, 1009 = Full)
Distance: 365724 kalometres, 573 Earth radu

Moon subtends: 0 3410 degrees
Plases
Last new moon; | 20 49 LTC 14 December 2001 |
First quarter: 20057 UTC 22 December 2001
\Lunation 977
Full moon: 1042 UTC 30 December 2001
Last quarter: |03 57 UTC 6 Jowary 2002

Next new moon: |13 30 UTC 13 January 2002 | Lunation 978

Details & picture taken from
http:/fwww.fourmilab.ch/earthview/vplanet. html

The Moon - View from 10000000 km above 53°46'N 2°30'W

On January 1st & 2nd 2002, it was reported that Allah and Muhmmed was shaped
in Arabic on the Moon in England.(and some other countries)

This amazing discovery led to a live broadcast on BBC Radio 5,

and the show ended at 1am.

[ have found Muhmmed but cannot find Allah, 1f anyone discovers it then please email me.
If you have a Picture taken from the earth then please forward it to me.

Email: sheikhjd@hotmail.com
Junaid Hassan A hmed
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09. Al-A’zeezu

THE MAJESTIC, THE MIGHTY ONE

T
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It also written as al-'aziz, al-'azOzun, al-aziz, al-azeez, al-aziiz,
The Mighty: Ya-'aziz, Ya-'azOzun, Ya-a’ziz, Ya-a’zeez

Al-A’zizu: The Mighty, The Strong, Dignified and Powerful, The Eminent

The One who is the most Powerful and most Cherished. The victorious One whose
strength, glory and power are overwhelming and cannot be overcome or resisted.
The One whose dignity, majesty and power are unique, precious and unattainable
by mankind. The One whose respectability and nobility are above all others. The
One who is the ultimate in honor and nobility.

The One who has complete mastery over all of creation. The One who overcomes
everything. The One who is incomparable and unparalleled. The One who is the
cherished source of all strength, power and potency.

From the root '-z-z which has the following classical Arabic connotations:
(1) to be mighty, potent, strong, powerful

(1) to be high, elevated, noble, exalted

(i11) to be honorable, noble, glorious, illustrious

(iv) to be indomitable, invincible

(v) to be respected, cherished, dear

(v) to be scarce, rare, precious, unattainable
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He who prevails, and can never be conquered. Exalted in power, rank, dignity;
incomparable; full of mighty and majesty; able to enforce His will.

Blessed is He in Whose hand is the kingdom, and He has power over all things,
Who created death and life that He may try you which of you is best in deeds; and
He is THE MIGHTY, the Forgiving, Who created the seven heavens one above
another; you see no incongruity in the creation of the Beneficent Allah; then look
again, can you see any disorder?(67:1-3)

This name is used in the Qur'an. For example, see 59:23

The following are taken from The Commentary of Sayyid Abul A’la Mawdudi
from His Towards Understanding the Qur’an:
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(67:1) Blessed is He *1 in Whose Hand 1s the dominion of the Universe, *2 and
Who has power over everything; *3 [Surah Al-Mulk]

*1 Tabaraka is a superlative from barkat. Barkat comprehends the meanings of
exaltation and greatness, abundance and plentiful ness, permanence and
multiplicity of virtues and excellences. When the superlative tabaraka is formed
from it, it gives the meaning that Allah is infinitely noble and great; He is superior
to everything beside Himself in His essence and attributes and works; His
beneficence is infinite, and His excellences are permanent and everlasting. (For
further explanation, see E.N. 43 of AI-A'raf, E.N. 1.4 of AI-Mu'minun E.N.'s 1
and 19 of Al-Furgan).

*2 As the word al-Mulk has been used definitely, it cannot be taken in any limited
meaning. Inevitably it would imply sovereignty over everything that exists in the
Universe. "In Whose hand is the Kingdom' does not mean that He has physical
hands, but that He is possessor of all power and authority and no one else has any
share in it.

*3 That is, He can do whatever He wills: nothing can frustrate or hinder Him
from doing what He pleases.
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(67:2) Who created death and life that He might try you as to which of you is
better in deed. *4 He is the Most Mighty, the Most Forgiving; *5

*4 That 1s, the object of giving life to men in the world and causing their death is
to test them to see which of them is best in deeds. Allusion has been made in this
brief sentence to a number of truths:

(a) That life and death are given by Allah; no one else can grant life nor cause
death;

(b) That neither the life nor the death of a creation like man, which has been
given the power to do both good and evil, is purposeless; the Creator has
created him in the world for the test: life is for Him the period of the test and
death means that the time allotted for the test has come to an end;

(c) That for the sake of this very test the Creator has given every man an
opportunity for action, so that he may do good or evil in the world and
practically show what kind of a man he is;

(d) That the Creator alone will decide who has done good or evil; it is not for us
to propose a criterion for the good and the evil deeds but for Almighty Allah;
Therefore, whoever desires to get through the test, will have to find out what
is the criterion of a good deed in His sight; the fifth point is contained in the
meaning of the test itself, that is, every person will be recompensed according
to his deeds, for if there was no reward or punishment the test would be
meaningless.

He is the Most Mighty, the Most Forgiving; *5
*5 This has two meanings and both are implied here:

(1) That He is Almighty: in spite of being dominant over all His creatures, He is
Merciful and Forgiving for them, not tyrannous and cruel; and
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(i1)) That He has full power to punish the evildoers: no one can escape His
punishment; but He is forgiving for him who feels penitent, refrains from evil
and asks for His forgiveness.
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(67:3) Who created the seven heavens one upon another? *6 You will see no
incongruity in the Merciful One’s creation. *7 Turn your vision again can you see
any flaw? *8

*6 For explanation, see E.N. 34 of Al-Bagarah, E.N 2 of Ar-Ra'd, E.N. 8 of Al-Hijr,
E.N. 113 of Al-Hajj, E.N. 15 of Al-Mu'minun, E.N. 5 of As-Saaffat, E.N. 90 of Al-
Mu'min.

*7 Literally, tafawut is disproportion: two things being out of accord and
agreement with each other. So, the Divine words mean: "You will not see any
indiscipline, any disorder and discordance anywhere in the universe, there is
nothing disjointed and out of proportion in this world created by Allah: all its
parts are well connected and in perfect harmony and coordination.

*8 The word futur means a crack, rift, fissure, or a thing's being split and broken.

The verse means to say that the whole universe is so closely well-knit and
everything in it, from a particle on the earth to the huge galaxies, so well connected
and coherent that the continuity of the system of the universe seems to break
nowhere, however hard one may try to probe and investigate. [For further
explanation, see E.N. 8 of Surah Qaf, Towards Understanding the Qur’an: Sayyid
Abul A’la Mawdudi]
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(2:29) He it is Who created for you all that there is on the Earth; He then turned to

the sky and ordered it into seven heavens*34. And He has full knowledge of
everything *35. [Surah Al-Baqarah]

*34. 1t 1s difficult to explain precisely what is meant by the 'seven heavens'. In all
ages man has tried, with the help of observation and speculation, to conceptualize
the 'heavens', i.e. that which lies beyond and above the earth. As we well known,
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the concepts that have thus developed have constantly changed. Hence it would
be improper to tie the meaning of these words of the Qur'an to any one of these
numerous concepts. What might be broadly inferred from this statement is that
either God has divided the universe beyond the earth into seven distinct spheres,
or that this earth is located in that part of the universe, which consists of seven
different spheres.

*35. In this sentence attention is drawn to two important facts. First, man is
warned against disbelief and rebellion against God, for God knows all that man
does and none of his actions are hidden from Him. Second, it is suggested to man
that if he turns away from the All-Knowing God, from the One Who is the source
of all knowledge; this can only leave him grouping in the darkness of ignorance
and error. When there is no source of truth knowledge except God, and when that
very light which alone can illuminate man's life can be obtained from none else
but Him, what good can come out of deviation from the Truth?
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(13:2) It is Allah Who raised up the heavens without such pillars as you could
see: *2 then He sat Himself upon the Throne of His Kingdom: *3 He subjected
the sun and the moon to a law *4. Everything in the universe is running its course
to its fixed term. *5 And Allah alone is directing the whole affair. He makes His
signs plain: *6 perhaps you may be convinced of meeting your Lord. *7 [Surah
Ar-Ra’ad]

*2 In other words, "Allah keeps the myriad's of heavenly bodies in space without
any visible and perceptible support." Though there is nothing apparent and visible
that is supporting these bodies, yet there is an invariable and imperceptible Power
which is not only holding and keeping each and everyone of these huge bodies
including the earth we inhabit in their proper places and orbits but also does not
let any collision take place between them.
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*3 For the fuller details of "He sat Himself on the Throne of His Kingdom,"
please refer to E.N. 41 of Al-A’araf. Here the purpose will be served if it is
understood that this thing has been mentioned in the Qur'an at many places in
order to bring out clearly the fact that Allah has not only created the earth, but
also rules over His Kingdom, and that His universe is a factory that is not
working automatically as some ignorant people seem to think nor is it being ruled
by many gods as other ignorant people seem to believe. But it is a regular system
that 1s being run and ruled over by its Creator.

*4 It should be noted here that the addressees themselves accepted the truth of all
the claims that have been made in this verse. Therefore no proofs were required
of the facts that it is Allah Who raised up the heavens without any visible support
and subjected the sun and the moon to a fixed order. These things have been
mentioned here only as arguments to prove that Allah is the sole Sovereign and
ruler of the whole universe.

Now let us consider this question: How can such an argument as this convince
those who do not believe at all in the existence of God nor acknowledge that He
is the Creator of the universe and the Director of all its affairs? The answer is that
the arguments in support of the Doctrine of Tauhid advanced in the Qur'an to
convince the mushriks equally apply against the atheists to prove the existence of
God. It is like this: The whole of the universe-the earth, the moon, the sun and the
countless heavenly bodies-constitute a perfect system which is working, under the
same all-powerful Law. This is a proof that some All-Powerful Sovereign, Who
possesses wisdom and unerring knowledge, must have designed such a system.
This proves conclusively the existence of that Allah Who has no other equal nor
associate nor partner. For there can be no system without an administrator, no law
without a ruler, no wisdom without a sage, and no knowledge without the
possessor of that knowledge. Above all, no one can ever conceive that there can
be any creation without a Creator except the one who is obdurate or has no sense
left in him at all.

*5 This system is not only a standing proof of the fact that an All-Powerful
Sovereign is ruling over it, but is also an evidence of the great wisdom underlying
it; 1t also bears witness that there is nothing ever-lasting in it. Everything in it
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remains for a fixed term after which it comes to an end. This is equally true for
each and every component part of it as well as for the whole system. It is quite
evident from its physical structure that there is nothing ever-lasting and immortal.
There must be some fixed term for the system as a whole, after the expiry of
which it shall come to an end. Then there shall be another world: therefore it is
most likely that there shall be Resurrection as predicted in the Qur'an: nay, its
inevitability is beyond any doubt.

*6 Allah makes plain those Signs, which help prove the truth of what the Holy
Prophet was informing them. These Signs are spread all over the universe and
everyone who observes these with open eyes can perceive that the realities
towards which the Qur'an invites the people are testified by these Signs.

*7 The preceding Signs have been cited to prove two things.
First, the universe has only one Creator and Administrator.

Second, there shall be life in the Hereafter in which everyone shall be judged in
the Divine Court and awarded rewards and punishments on merit.

As the first thing was quite obvious, it has not been mentioned in the conclusion
drawn from the Signs. But the second thing, life in the Hereafter, has been
mentioned because that was rather hidden from perception. Therefore it has
specifically been stated that these Signs have been made plain in order "to
convince you that you shall meet your Lord in the Hereafter and render an
account of all your actions in this world.”

Now let us consider how these Signs help prove life in the Hereafter. These make
it evident in two ways:

(1) When we consider how big heavenly bodies as the sun and the moon are
completely subject to the will of Allah, our hearts feel convinced that Allah
Who has created these things and regulated their movements so orderly
around their orbits, has undoubtedly the power to bring to life the whole
human race after its death.

(i1) The terrestrial system also proves that its Creator is All Wise. Therefore it can
never be imagined that the All-Wise Creator could have created man and
endowed him with wisdom and intelligence and invested him with power and
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authority, and then left him free to do what he liked with these, without being
responsible and accountable for their use or abuse. For His Wisdom demands
that He should take full account of all the acts and deeds of man in this world.
It requires that. He should take to task those who committed aggressions and
compensate their victims and He should give rewards to those who practiced
virtue and punishments to those who did wicked deeds. In short, His Wisdom
requires that He should call to account every human being and demand:
"How did you carry out the trust that was placed in your hands in the shape of
your wonderful body with its wonderful faculties and the numerous resources
of the earth?" It may be that a foolish and unjust ruler of this world might
entrust the affairs of his kingdom in the hands of his agents and then forget to
call them to account, but such a thing can never be expected from the All-
Wise and All-Knowing Allah.

It is this way of observing and considering the heavenly bodies that can
convince us that life in the Hereafter is both possible and inevitable.

(15:16) CRoBalll Gy g s g 3 e Ll 8 Wlas el

(15:16) It is We Who have divided the heavens into many fortified spheres *8 for
the sake of administration and adorned and decked them out fair to the
beholders, *9 [Surah Al-Hijr]

*8 In the preceding verses (14-15) it was stated that the disbelievers had become
so hardened against the Qur'an that they would not have believed in it even if they
had ascended the Heaven and seen with their own eyes the Signs mentioned 1n it.
Now in vv.16-22, some of the Signs arc being cited in order to convince them of
its truth.

"Fortified spheres" (buruj) are Signs of Allah for it is not possible to pass
through one sphere of the Heaven into another, as each sphere of the space has
been fortified by invisible boundaries. In this connection, it may be noted that
literally the Arabic word buruj means "a fortified place" but as a technical term of
ancient astronomy this stood for each of the twelve Signs of the Zodiac, which
marked the sun's path through the heavens. This has led some of the
commentators to form the opinion that in this verse the word buruj refers to the
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same. But there are some others who think that it means "planets". However, if
we consider this word in the context of v. 19, we are led to the conclusion that
probably it stands for "spheres".

*9 "We have adorned and decked the "fortified spheres": "We have placed a
shining star or planet in each of these spheres and made them look beautiful". In
other words, it means; "We have not made the boundless universe dismal,
desolate and frightful, but so beautiful that one finds marvelous order and
harmony in it everywhere, and sights therein are so attractive that each one of
these charms hearts and minds. This wonderful structure of the universe is a clear
proof of the fact that its Creator is not only Great and All-Wise but is also a
perfect Artist". The Qur'an has also stated this aspect of the Creator in 32:7:
"(Allah is) that God Who has created in perfect beauty everything He has
created”.

A 5 )y W) 8 U 2K AL T U”}H
u\mw\ua}j\gs“” ol Blidgs sl jadl

(22:65) pn) Sage ) AL il
(22:65) Do you not see that He has subdued to you all that is in the earth and that
He has subjected the boat to the law that she floats over the sea at His bidding,
and He is supporting the sky in a way that it cannot fall down without His
permission ? *113 The fact of the matter is that Allah is very Kind and Merciful to
the people. [Surah Al-Hajj]

*113 Here "the sky" implies the whole of the universe above and below the earth
where everything is held in its own place and sphere.

) ~oile B e LK Lay 3k fors K8 g LR, al
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(23:17) And We have made seven paths above you *15 We were not novice in the
art of creation. *16 [Surah AI-Mu’minun]

*15 The original Arabic word taraa'iq has more than one meaning. It may refer to
the paths of the seven planets, with which the man of the time of the revelation of
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the Qur'an was familiar, or to the seven heavens. It should be noted that this word
has not been used as a modern scientific term, but as a common word according
to the Arabic usage of the period in order to invite the people's attention to the
wonders of the heavens, whose creation is certainly a greater thing than the
creation of men. (XL: 57).

*16 This may also be translated as: "We were not nor are heedless of Our
creation." According to the first translation, it will mean that the whole of the
creation has been brought about in a perfect manner with a definite design and
purpose, for Allah-their Creator-is perfect in every respect. The creation itself a
proof that it is not the work of a novice or an inexpert. All the physical laws of the
entire system of the universe are so closely interconnected as to prove that it is
the creation of the All-Wise Allah. If we take the second translation, it will mean
that Allah has not been heedless in making provisions for every thing according
to its nature from the most insignificant to the greatest of all.

(37:6) We have adorned the lower heaven with the adornment of the stars *s
[Surah As-Saffat]

*5 "Lower heaven”: The nearer heaven which can be seen with the naked eye,
without the help of a telescope. The worlds beyond which can be seen through the
telescopes of different powers, and the worlds which have not so far been
observed through any moans, are the distant heavens. In this connection, one
should also note that "sama” is not something definite and determined, but man
generally has been using this word and its other synonyms for the heavens since
the earliest times.
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(40:64) Allah it 1s Who made the earth a dwelling place for you *89 and made the
sky a canopy, *90 Who shaped you and shaped you exceedingly well and gave you
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good things as sustenance. *91 That is Allah, your Lord; blessed be Allah, the Lord
of the Universe.

*89 For explanation, see An-Naml: 61 and E.N. 74 on it[Towards Understanding
the Qur’an:SayyiAbul A’la Mawdudi].

*90 That is, "You have not been exposed to outer space so that heavenly
calamities should rain on you and annihilate you completely, but We have built
over the earth a fully fortified celestial system (which appears like a dome to the
eye), which does not allow any destructive element to reach you; so much so that
even the destructive cosmic rays cannot reach you and that is how you are living
peacefully on the earth.”

*91 That is, "We had provided for you such a safe and peaceful place of rest even
before your creation. Then We created you and gave you a fine body with most
appropriate limbs and physical and mental powers of a high caliber. You did not
create this erect stature, these hands and feet, these eyes and nose and ears, this
talking tongue and this brain, which is a treasure house of great capabilities, nor
were these created by your mother and father, nor had a prophet or a saint or a
god the power to create them. Their Maker and Creator was the All Wise, All
Merciful, All-Mighty Sovereign, Who created Man with this wonderful body to
function in the world, when He decided to bring him into being. Then as soon as
you were created, you found by His beneficence a vast table laid out with pure
provisions containing items of pure food which is not poisonous but health-
giving, which is not bitter and tasteless but tasty, which are not rotten and stale
and stinking but good smelling, which is not lifeless dregs but rich in vitamins
and useful organic substances, so essential for the proper development and
nourishment of your body. Who has provided in such abundance this water, and
corn, vegetables, fruits, milk, honey, meat and condiments, which not only add
relish to your food but also provide you vitality and pleasures of life? And who
has made the arrangements that these measureless granaries of food should go on
coming out from the earth endlessly and their supply should never fail? Just
consider this: What would have become of life if there had been no arrangement
of food and man had been brought into existence suddenly? Is this not a clear
proof that Your Creator is not merely a Creator but is an All-Wise Creator and
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All-Merciful Lord? [For further explanation, see Hud: 6, An-Naml 60-66 and the
E.N.'s thereof, in Towards Understanding the Qur’an:Sayyid Abul A’la Mawdudi]

Allah's Name Appears on an Aglaonema Plant
Location: Indonesia. Picture credit: Arsyad.

) Picture 1
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10. Al-Jabbaru
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It also written as al-j abb al-jabbaar, The Restorer: Ya-jabbar, Ya-jabaar

Al-Jabbaru:
The Restorer, The Repairer, The All-Compelling, The Irresistible

Al-Jabbaru The Compeller is

1- He who has the ability, with force, to make people do whatever He wants.

2- He who repairs all broken things, who completes that which is incomplete.
3- The One that nothing happens in His Dominion except that which He willed.

THE COMFORTER
Allah is the comforter of the believers when they lose hope or when in danger.

The One who irresistibly restores all of creation to soundness and sufficiency.
The One who repairs, reforms and completes.

The One who irresistibly compels things to be set aright.

The One who compels each and every thing according to divine will, yet is never
compelled.

The One who is high, above all creation and utterly irresistible.

From the root j-b-r which has the following classical Arabic connotations:
(1) To restore something to sound, right or good state
(11) To bring back to normal, reform



Asma ul Husna
Belief on The Excellent Attributes of Allah 115

(111) To benefit, to confer a benefit
(iv) To be supreme, high, above all of creation
(v) To be compelling, irresistible

The essence of the root j-b-r is the irresistible restoration of something, and the
name al-Jabbar describes the nature of the One who is the ultimate restorer of the
soundness, wholeness and righteousness of all things. For a human being, any
claim to such irresistible power would be false pride and arrogance, but for Allah it
1s simply the truth.

‘Al-Jabbaru’ This name is used in the Qur’ﬁn'
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(59:23

He is Allah, than whom there is no other God, the Sovereign Lord, The Holy One,
Peace, the Keeper of Faith, the Guardian, the Majestic, THE COMPELLER, the
Superb. Glorified be Allah from all that they ascribe as partner (unto Him). [Surah
Al-Hashar, 59:23]
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11. Al-Mutakabbiru

The Majestic

al ritten sabbir al-utakabir, T Perfection of reatnes
Ya-Mutakabbiru
Al-Mutakabbir

The Supremely Great, The Possessor of all Rights, The Perfection of Greatness

Al-Mutakabbirru(The Supreme): The One Who is above any evil, defect and
deficiency due to His greatness and grandeur.

The One who is supremely great. The One who is greater than all of creation.

The One who manifests greatness in all things and in all ways.

The One who has rights, privileges and attributes which others have not.

From the root k-b-r which has the following classical Arabic connotations:
(1) to be great in size, rank or dignity

(i1) to be great in size, to be vast, formidable

(1i1) to be great in age, oldest

(iv) to be great in dignity, noble, majestic

(v) to be great in learning, most knowing

(vi) to have rights above all others

This name is used in the Qur'an:
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(59:23

(59:23) He is Allah: there is no god but He: the King, *36 the Holy, *37 the All-
Peace, *39 the Giver of security, *38 the Overseer, *40 the Most Mighty, *41 the

Overpowering, *42 the All-Great. *43 Exalted be He from whatever they associate
with Him. [Surah Al-Hashar]

Mutakabbir is an empathic form of the root k-b-r which denotes actively using
rights, privileges and attributes that are above and beyond the rights of everyone
else. In mankind, this would be called pride or arrogance, but for the One this is
simply the truth.

Al-Qurtubi reported that this name was understood to mean Grand, Great One.

Related names:

JalOl is considered to be greatness in attributes.

KabOr denotes the One whose essence is greatness.

AzOm is greatness in both attributes and self,

Mutakabbir is an empathic form which denotes actively using rights, privileges,
rank and attributes that are above and beyond the rights of everyone else.

= Artislamicieom
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12. Al-Khaaliqu

The Creator

It also written as al-khaliq, al-khaaliq, The Creator
Ya-khaliq, Ya-khaaliq

Al-KhﬁliqllZ The Creator, The Planner

The Creator, The One who brings everything from non-exixtence to existence.

The One who determines and creates according to the proper measure and
proportion of each thing.

The One who plans and determines how, when and where to create.

The One whose works are perfectly suited, appropriate, fitting and proper.

The One who creates something from nothing.

The One who creates both the inner and the outer in just proportions.

The One who brings things into existence from a state of non-existence.

The One who has the power to change things back and forth between the states of
existing and non-existing.

Al-Khaliqu is:

The One Who created all that is in existence, Who made everything correct and in
its place in accordance to His Wisdom, Who Shaped it in acordance to His praise
and Wisdom. He is continuously doing so.



Asma ul Husna
Belief on The Excellent Attributes of Allah 119

From the root kh-1-q which has the following classical Arabic connotations:
(1) to measure accurately

(i1) to determine the proper measure or proportion for something

(111) to proportion one thing according to another

(iv) to create something based on a pattern or model which one has devised
(v) to bring a thing into existence from non-existence

THE CREATOR
He who brings from non-being into being, creating all things in such a way that He
determines their existence and the conditions and events they are to experience.

Allah has said in the Surah Al-An’am:
Haalia 41 6 AT ATy 41 0 &0 3 o 1Ty Sl s
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(6:101) He is the Originator of the heavens and the earth. How can He have a son
when He has had no mate or consort? And He has created everything and He has
full knowledge of all things.
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(6:102) Such is Allah, your Lord. There is no god but He-the Creator of all things.
Serve Him alone - for it is He Who is the guardian of everything.
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(6:103

(6:103) No visual perception can encompass Him, even though He encompasses
all visual perception. He is the All-Subtle, the All-Aware.
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(3:59) Surely, in the sight of Allah, the similitude of the creation of Jesus is as the
creation of Adam whom He created out of dust, and then said: 'Be’ and he
was. *53 [Surah Al-Imran]

*53. This means that if Jesus' miraculous birth is sufficient proof that he should
be regarded either as God or as the son of God then there are even stronger
grounds to apply this to Adam. For, while Jesus was born without a father, Adam
was born with neither father nor mother.

This name is used in the Qur'an:
AR N R VI 1L R gVORN I P B (N g
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(59:24) He is Allah, the Planner, 44 Executer and Fashioner of creation. *45 His
are the names most beautiful. *46 Whatever is in the heavens and the earth exalts
His Glory. *47 He is the Most Mighty, the Most Wise. *48 [Surah Al-Hashar,
Towards Understanding the Qur’an: Sayyid Abul A’la Mawdudi]

*44 That is, those who regard a creature as an associate in His powers, authority,
attributes, or in His Being, in fact, utter a grave falsehood, for Allah is far exalted
that anybody or anything should be an associate with Him in any sense.

*45 That 1s, the whole world and everything in it, from the initial plan of its
creation till its coming into existence in its final, finished form, is entirely Allah's
work of creation. Nothing has come into existence by itself nor come about
accidentally, nor has anyone else the least share in its creation and development.
Here, Allah's act of creation has been described in three separate stages, which
take place one after the other:

(1) First is the stage of khalg, which means to ordain, or to plan. It is like an
engineer's conceiving the design of a building, which he intends to build for a
specific purpose and draws out its detailed diagram and model.

(i1) The second stage is bar', which actually means to separate, to cut, to split
asunder. The Creator has been called bari' in the sense that He enforces the
plan He has conceived and brings out the thing from non-existence into
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existence. It is Analogous to the engineer's putting marks on the ground of the
full measurements of the building according to the plan, digging the
foundations, raising the walls and completing all the practical preliminaries
of the construction work.

(i11) The third stage is taswir, which means to give shape; here it implies giving
something its final complete shape.

In all these three stages there is no resemblance whatever between Allah's work
and human works. None of human plans is such as may not have been derived
from previous models and plans. But each of Allah's plans is, unique and His own
original creation. Whatever man makes, he makes it by combining the substances
created by Allah. He does not bring anything from nonexistence into existence,
but composes and constructs by different methods whatever is present and
available. Contrary to this, Allah has brought everything from non-existence into
creation, and the substance itself of which He has made the universe is created by
Him. Likewise, in the matter of giving shape also man is not the inventor but an
imitator, and only a poor imitator. The real Maker of forms and shapes is Allah,
Who has given a unique and matchless shape to every species and individual and
has never repeated exactly the same shape or form.

*46 Names imply the adjectives, and "His are the excellent names" means that
those adjectives which indicate or express some kind of defect are not appropriate
for Him. He should be remembered by those names which express His attributes
of Perfection. In the Qur'an these beautiful names of Allah have been mentioned
here and there, and in the Hadith 99 names of that Exalted and Pure Being have
been enumerated which Timidhi and Ibn Majah have related on the authority of
Hadrat Abu Hurairah. If one studies these names as mentioned in the Qur'an and
the Hadith carefully, the can easily understand what words would be appropriate
ant suitable if one has to remember Allah in another language.

*47 That 1s, "Everything proclaims with the tongue, or otherwise, that it’s Creator
is free frown every fault and defect, weakness and error."
*48 For explanation, see E.N. 2 of Surah Al-Hadid.
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(39:6) He it is Who created you from a single being, and He it is Who made from
it its mate. *12 He it is Who created for you eight heads of cattle in pairs. *13 He
creates you in your mothers’ wombs, giving you one form after another in
threefold depths of darkness. *14 That, then, is Allah, your Lord. *15 His is the
kingdom. *16 There is no god but He. *17 So, whence are you being turned

astray? *18 [Surah Az-Zumae, Towards Understanding the Qur’an: Sayyid Abul
A’la Mawdudi]

*12 This does not mean that first He created the human beings from Adam and
then created his wife, Eve. But here, instead of the chronological order, there is
the order of presentation, examples of which arc found in every language. For
instance, we say, "Whatever you did today is known to me, and whatever you did
yesterday is also in my knowledge." This cannot mean that what happened
yesterday has happened after today.

*13 That is, the camel, cow, sheep and goat who’s four males and four females
together make eight heads of cattle.

*14 The three dark veils are: the belly, the womb and the cauls or membrane
enclosing the fetus.

*15 "Your Lord”: your Master, Ruler and Providence.

*16 That is, "All powers and authority rest with Him and it is He Who is ruling
over the whole Universe.”

*17 In other words, the reasoning is this: "When Allah alone is your Lord and His
is the sovereignty, then inevitably your Deity also is He. How can another be your
deity when he has neither any share in providence nor any role in sovereignty?
After all, how can it be reasonable for you to take others as your deities when
Allah alone is the Creator of the heavens and the earth, when Allah alone has
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subjected the sun and the moon for you, when He alone brings the day after the
night and the night after the day, and when He alone is your own Creator and
Lord as well as of all animals and cattle?"

*18 These words need deep consideration. It has not been said: "Where are you
turning away?" but °where are you being turned away?" That is, "There is
someone else who is misleading you, and being thus deceived you do not
understand such a simple and reasonable thing.” The other thing which by itself
becomes evident from the style is: The word "you" is not addressed to the agents
but to those who were turning away under their influence. There is a subtle point
in this which can be understood easily after a little thought. Those who were
working to turn away others (from the Right Way) were present in the same
society and were doing whatever they could openly and publicly. Therefore, there
was no need to mention them by name. It was also useless to address them, for
they were trying to turn away the people from the service of Allah, the One, and
entrapping them for the service of others, and keeping them entrapped for selfish
motives. Obviously, such people could not be made to see reason by argument,
for it lay in their own interest not' to understand and see reason, and even after
understanding they could hardly be inclined to sacrifice their interests. However,
the condition of the common people who were being deceived and cheated was
certainly pitiable. They had no interest involved in the business; therefore, they
could be convinced by reasoning and argument, and after a little understanding
they could also see what advantages were being gained by those who were
showing them the way to other deities, after turning them away from Allah. That
is why the address has been directed to the common people, who were being
misguided rather than those few who were misguiding them.

Related names:

Bari' denotes the way the One works with substances, often creating from existing
matter, making and evolving that which is free and clear of any other thing, free
and clear of imperfections.

BadO' denotes the One who creates in wonderful, amazingly original ways that
have no precedent whatsoever, ways that are awesome innovation.



Asma ul Husna
Belief on The Excellent Attributes of Allah 124

Khaliq denotes the One who continues to plan, measure out and create, and who
has the power to change things from non-existing to existing.

Musawwir denotes the One who arranges forms and colors, and who is the shaper
of beauty.

Mubdi' denotes the One who starts or begins all things, or that which has
precedence given to it.

The following names are almost the same meaning:

Al-Khaaliq (the Creator),

Al-Baaree (the Originator),

Al-Musawwir (the Shaper):

The One Who created all that is in existence, Who made everything correct and in
its place in accordance to His Wisdom, Who Shaped it in acordance to His praise
and Wisdom. He is continuously doing so.

it
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The Creator
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13. Al-Baareu

The Maker

It also written as al-bari, al-baari, The Producer

Al-Baareu:
The Maker, The Producer, The Evolver, The Maker from Nothing

Evolver who created all things so that each whole and its parts are in perfect
conformity and harmony.

The One who creates form out of nothing.

The One who creates with no model or similarity. The One who evolves and re-
creates that which exists, both physically and spiritually.

The One who sends new forms into existence. The One who manifests that which
is in perfect harmony and proportion, without blemish or fault.

From the root b-r-' which has the following classical Arabic connotations:
(1) to create, to form out of nothing, to manifest

(11) to create using pre-existing matter, evolve

(111) to be individual, free and clear of another thing

(iv) to be free and clear of fault or blemish

This name is used in the Qur'an:
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(59:24) He is Allah, the Planner, *44 Executer and Fashioner of creation. *45 His
are the names most beautiful. *46 Whatever is in the heavens and the earth exalts
His Glory. *47 He is the Most Mighty, the Most Wise. *48 [Surah Al-Hashar,
Towards Understanding the Qur’an: Sayyid Abul A’la Mawdudi]

The Qur'an commentary of al-Baydawi says that the primary meaning of the root
b-r-' is to denote a thing's becoming free and clear of another thing, either by by
being released or by being created.

The ancient Semitic roots point toward a manifestation or emanation which is the
fruition of a great power, and which contains the potentiality of that which brought
it into being.
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And remember Moses said to his people: O my people! Ye have indeed wronged
yourselves by your worship of the calf: So turn (in repentance) to your MAKER,
and slay yourselves (the wrong-doers); that will be better for you in the sight of
your MAKER. Then He turned towards you (in forgiveness): For He is Oft-
Returning, Most Merciful. [Surah Al-Baqarah, v.2:54]

Related names:

Bart' denotes the way the One works with substances, often creating from existing
matter, making and evolving that which is free and clear of any other thing, free
and clear of imperfections.

BadO' denotes the One who creates in wonderful, amazingly original ways that
have no precedent whatsoever, ways that are awesome innovation.

Khaliq denotes the One who continues to plan, measure out and create, and who
has the power to change things from non-existing to existing.
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Musawwir denotes the One who arranges forms and colors, and who is the shaper
of beauty.

Mubdi' denotes the One who starts or begins all things, or that which has
precedence given to it.

The One Who orders His creation with perfect harmony. Allah is the Maker
because he creates all things in proportion, in particular form and for a particular
purpose. He is the one who orders His creation with perfect harmony. Everything is
harmonious within itself and in accordance with everything else. He gave to you
intelligence and freedom of willand choice.

Arntisliam

The Maker, Te Producer
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14. AlI-Musawwiru
The F ashiner, The Shaper

It also written as al-musawwir, al-musauwir, Ya-musawwir, Ya-musauwir
The Bestower of Forms

Al-MUQaWWiI': The Fashioner, The Bestower of Forms, The Shaper

The Fashioner, The One who forms His creatures in different pictures.

The One who is the fashioner and former of each and every thing in all of creation.
The One who has given everything in creation a special inclination or desire.

The One who has given everything a special form and a special manner whereby it
is distinguished.

From the root s-w-r which has the following classical Arabic connotations:
(1) to make something incline, lean or bend towards

(11) to form, fashion, sculpt, imagine or picture something

(i11) to have an inclination or desire towards something

Allah fashions His creation. For example He gives different types of birds’
different shapes, sizes and colours. He is the designer and giver of forms and
colour to His creation.
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Related names:

Bari' denotes the way the One works with substances, often creating from existing
matter, making and evolving that which is free and clear of any other thing, free
and clear of imperfections.

BadO' denotes the One who creates in wonderful, amazingly original ways that
have no precedent whatsoever, ways that are awesome innovation.

Khaliq denotes the One who continues to plan, measure out and create and who has
the power to change things from one state to another.

Musawwir denotes the One who arranges forms and colors, and who is the shaper
of beauty.

Mubdi' denotes the One who starts or begins all things, or that which has
precedence given to it.

Al-Khaaliq (the Creator) - Al-Baari’ (the Originator)
Al-Musawwir (the Shaper)

The One Who created all that is in existence, Who made everything correct and in
its place in accordance to His Wisdom, Who Shaped it in accordance to His praise
and Wisdom. He is continuously doing so.

"He is Allah, the Creator, the Originator, the Bestower of forms. To Him belong the
Most Beautiful Names. All that is in the heavens and the earth glorify Him. He is
the All-Mighty, the All-Wise." (59:24)

Allaah is the Bestower of forms. His creation is as is He wills, and He is the One
Who formed and gave shape to all that exists. He has given everything its own
form and distinct shape, even though His creation is so great and so varied. He has
bestowed forms, not by way of copying — glorified and exalted be He far above
such a thing.

When He wills a thing, He merely says to it “Be!” and it is, with the attributes that
He wills and the form that He has chosen for it. He does what He wills and creates
what He wills in the form that He wills.

Some scholars differentiated between al-Khaaliq (the Creator), al-Baari’ (the
Maker) and al-Musawwir (the Bestower of forms) as follows:
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Al-Khaaliq (the Creator) is the One Who created from nothing all creatures that
exist, according to their decreed qualities.

Al-Baari’ is the One Who made man from al-baraa, i.e., clay.
Al-Musawwir is the One Who creates various forms and shapes.

So al-Khaaliq is a general word, al-Baari’ is more specific and al-Musawwir is
even more specific.

A Artislamic.com

THE FASHIONER, MODELLER, SHAPER; THE BESTOWER OF FORMS
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15. Al-Ghaffaaru

The Great Forgiver

It als rltten as al-ghaffar, al-ghaffaar, Ya-ghaffar, Ya-ghaffaar
The All-Forgiving

Al-Ghaffaru:

The All-Forgiving, The Absolver, The Veiler of Sins and Faults,
The Most Protecting One

THE GREAT FORGIVER
He who is always ready to forgive, and forgives again and again. The One who
accepts repentance and veils or forgives our faults and sins, time and time again.
The One who sets us free from the guilt and shame of our own sins and faults, such
that we may discover inner harmony and peace. The One who protects us from the
effects of our faults and sins, both in the present world and the future.
The One who accepts repentance and sets aright our faults and sins.
The One who veils, forgives or transforms our faults and sins in such a manner
those we may go on without guilt or shame. The One who can set aright, or
transform wrong deeds and change them into what become good deeds.

From the root gh-f-r which has the following classical Arabic connotations:
(1) to cover, veil, conceal, hide

(i1) to pardon, to forgive, to set aright

(i11) to cover a thing to protect it from dirt
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This name is used in the Qur'an. For example, see 40:3
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(40:3) The Forgiver of sins, the Accepter of repentance, the Stern in retribution,
the Bountiful. There is no god but He. To Him are all destined to return. *1 [Surah
Al-Mu’min, Towards Understanding the Qur’an: Sayyid Abul A’la Mawdudi]

*1 This is the introduction to the discourse. By this the listener has been
forewarned to the effect: “What is being presented before you, is not the word of
an ordinary being but of that God Who has infinite power.” After this, some of
Allah's attributes have been mentioned, one after the other, which bears a deep
relevance to the following theme:

First, that He is "All-Mighty", i.e. He is Dominant over everything. His every
decree concerning anybody is always enforced; none can fight Him and win; none
can escape His grasp. Therefore, a person who expects to be successful after
turning away from His Command and expects to frustrate His Message after
having a dispute with Him is himself foolish. Such notions are only deceptions.

Second, that He is "All-Knowing", i.e. He does not say anything on mere
conjecture, but has the direct knowledge of everything. Therefore, whatever
information He gives about the supernatural realities, is lure, and the one who
does not accept it, is following nothing but ignorance. Likewise, He knows in
what lies the true success of than and what rules and laws and commands are
necessary for his well-being. His every teaching is based on wisdom and correct
knowledge, which does not admit of any error. Therefore, if a person does not
accept His guidance, he only wants to follow the path of his own ruin. Then,
nothing from the acts and deeds of man can remain hidden from Him; so much so
that He even knows the intentions of man, which are the real motives of his
deeds. Therefore, man can never escape His punishment.

The third attribute is that He is "Forgiver of sin and Acceptor of repentance.”
This attribute brings hope and causes inducement, which has been mentioned so
that the people, who have led lives of sin, should not despair but should reform
themselves with the hope that if they refrained from their behavior even now, they
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could still be redeemed by Allah's mercy. Here, one should understand well that
forgiving of sins and accepting of repentance is not necessarily one and the same
thing, but in most cases Allah forgives sins even without the repentance. For
example, a person commits errors as well as does well, and his good acts become
the means of forgiveness for his mistakes, whether or not he had opportunity to
show repentance for the errors, but might even have forgotten them. Likewise, all
the troubles and hardships and diseases and calamities that afflict man and cause
him grief in the world, serve as penance for his mistakes. That is why mention of
forgiveness of sins has been made separately from the acceptance of repentance.
But one should remember that the concession of forgiveness of errors without
repentance only refers to those believers, who are free from defiance and who
committed sins due to human weakness and not persistence in pride and sin.

The fourth attribute is that "He is stern in punishment." This has warned the
person that just as Allah is Merciful for those who adopt the way of His service,
so He is stern for those who adopt an attitude of rebellion against Him. When a
person (or persons) transgresses the limits where he can still deserve pardon and
forgiveness from Allah, then he becomes worthy of His punishment, and His
punishment is so dreadful that only a fool would persist in his wrongdoing.

The fifth attribute is that "He is Bountiful", i.e. He 1s Generous and Beneficent:
all creatures are being showered with His blessings and favors every moment:
whatever the servants are getting, they are getting only through His bounty and
beneficence. After these five attributes, two realities have been stated expressly:

(1) That none but Allah is the Deity no matter how many false gods the people
might have set up; and

(2) That to Him everyone must return: there is no other deity who can call the
people to account and reward or punish them.

Therefore, if somebody makes another his deity, apart from Him, he will himself
face the consequences of his folly.

The Qur’an Has said:
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(39:4) If Allah had wanted to take to Himself a son, He could have chosen anyone
He wanted out of those whom He creates. *s Glory be to Him (that He should
have a son). He is Allah: the One, the Overpowering.*9 [Surah Az-Zumar,
Towards Understanding the Qur’an: Sayyid Abul A’la Mawdudi]

*8 That 1s, "It 1s just impossible that Allah should havc begotten a son. The only
possibility 1s that Allah should choose someone for Himself; and whomever He
chooses will inevitably be from among the creatures, for everything in the world,
apart from Allah, is His creation. Now, evidently, however exalted and chosen a
creature might be, it cannot havc the position of the offspring. For between the
Creator and the created there exists a great disparity of nature and essence and
character, and parenthood necessarily demands that there should be the unity of
nature and essence between a father and his offspring." Besides, one should also
bear in mind the point that the words: "Had Allah willed to take a son, He
would......"they give the meaning that Allah has never willed so. Here the object
1s to impress that not to speak of taking a son, Allah has never even willed so.

*9 The following are the arguments by which the doctrine of parenthood has been
refuted:

First, that Allah is free from every defect and fault and weakness. Obviously,
children are nee ded by the one who is defective and weak; the one who is mortal
stands in need of them, so that his progeny should continue to live after him in the
world. Likewise, he who adopts a son does so either because he feels the need of
having an heir, being childless himself, or he adopts a son being overpowered by
love of somebody. Attributing such human weaknesses to Allah and forming
religious creeds on their basis is nothing but ignorance and shortsightedness.

The second argument is that Allah in His essence and Being is unique: He is not
a member of a species, whereas, evidently, offspring must necessarily belong to a
species. Furthermore, there can be no concept of offspring without marriage, and
marriage can take place only between homogeneous individuals. Therefore, the
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one who proposes offspring for the Unique and Matchless Being like Allah is
ignorant and foolish.

The third argument is that Allah is Omnipotent, i.e. whatever is there in the
world is subdued to Him and is held in His powerful grasp. No one in this
Universe has any resemblance with Him in any way or degree on account of
which it may be imagined that he has some relation with Allah.
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(39:5) He created the heavens and the earth with Truth, *10 and He folds up the
day over the night and folds up the night over the day. He has subjected the sun
and the moon, each is running its course until an appointed time. Lo, He is the
Most Mighty, the Most Forgiving. *11 [Surah Az-Zumar, Towards Understanding
the Qur’an: Sayyid abul A’la Mawdudi]

*10 For explanation, sec Ibrahim: 19, An-Nahl: 3, Al-'Ankabut: 44, and the E.N.'s
thereof. [Towards Understanding the Qur’an: Sayyid abul A’la Mawdudi]

*11 That is, "He is All-Mighty: if He wills to punish you, no power can resist
Him. But it is His kindness that He does not seize you forthwith in spilt of your
arrogant and insolent behavior, but He goes on giving you respite after respite."
Here, Allah's making no haste in seizing people in punishment and His giving
them respite has been called forgiveness.
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(38:66) the Lord of the heavens and the earth and all that is in between them, the
Most Mighty, the Most Forgiving.” [Surah Auad]

Conditions for forgiveness:
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(20:82) except the one who repents and believes and does righteous deeds and
then follows the straight path, for I am very forgiving for such a one. *60 [Surah
Ta-Ha, Towards Understanding the Qur’an: Sayyid Abul A’la Mawdudi]

*60 According to this verse (82), there are four conditions for forgiveness:
(1) Repentance: to refrain from rebellion, disobedience, shirk or disbelief.

(2) Faith: sincere belief in Allah and the Messenger and the Book and the'
Hereafter.

(3) Righteous works: to do good deeds according to the instructions of Allah
and His Messenger.

(4) Guidance: to follow the right way steadfastly and to refrain from straying
into any wrong path.
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(40:42) you call me to deny Allah and to associate with Him as His partners those
regarding whom I have no knowledge (that they are Allah’s partners in His
Divinity), *s7 whereas I call you to the Most Mighty, the Most Forgiving? [Surah
Al-Mu’min]

*57 That is, "About whom I have no scientific proof that they are God's
associates why should I then accept such a stupendous thing blindly that they also
have a share in Godhead and that I have to serve them too along with Allah?"
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(71:10) I said to them: “Ask forgiveness from your Lord; surely He is Most
Forgiving. [Surah An-Nuh]

Abi Hamid al-GhazalO said:

Every creature is bound to have perfection and imperfection, or ugliness and

beauty, so whoever overlooks the ugly and mentions only the beautiful is one who
shares in this attribute.
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(38:66) the Lord of the heavens and the earth and all that is in between them, the
Most Mighty, the Most Forgiving.”

Note that the root gh-f-r has given rise to three Beautiful Names that are all used in
the Qur'an: Ghaftfar, Ghafiir and Ghafir. However, only Ghaffar and Ghafiir were
included in the list of 99 Names narrated by Tirmidhi.

In QastalanO's commentary on BukharO, it is said that the root gh-f-r means a
covering or protection which is either between man and the commission of sin
[protecting, or watching over], or between sin and the effects of that sin [forgiving,
veiling or concealing].

In al-Nihdyah (a dictionary of hadOth), it is said that Ghafir refers to the One who
protects us from the commission of sins, and that Ghafiir refers to the One who
forgives our sins and faults.

Sheikh Tosun Bayrak portrays the differences as:

Al-Ghéfir, the veiler of our faults from the eyes of other men; al-Ghaflir, who
keeps the knowledge of our faults even from the angels; and al-Ghaffar who
relieves us from the suffering of continual remembrance of our faults.

The Arabic word astaghfirullah (sometimes written as astghfrallah or estaferallah)
1s from this same gh-f-r root, and is an invocation of Divine Protection having a
range of possible connotations that include Allah please forgive me, Allah please
hide away my faults, and Allah please watch over me and protect me from faults.
In the lexicon and commentary T4j al-'Ar{s it is mentioned that truly asking for
forgiveness must be by both word and deed, not by the tongue alone.

The names Ghafiir, Ghaffar and Ghafir denote forgiving or protecting, while 'Afiw
indicates complete removal or obliteration of the condition.

Artislamic.com
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The Great Forgiver

17. Al-Wahhabu

~ The Bestower

N <
. -
ik § . - =34
\, ] e == .
( : 2 :

It also written as: al—wahﬁab, al—wahhaab,
The Great Giver, Ya-wahhab, Ya-wahhaab

Al-Wahhabu:
The Most Liberal Bestower, The Great Giver, The Giver of Gifts

/’/

The Bestower is The One who i1s Generous in giving plenty without any return.
He is everything that benefits whether Halal or Haram.

The One who continually bestows gifts, favors and blessings upon all of creation.
The One who is the most generous and liberal giver.
The One who gives freely and endlessly, without expectation of any return.

From the root w-h-b which has the following classical Arabic connotations:
(1) to give for no compensation, to give as a gift

(1) to donate, to offer as a present, bestow

(111) to give liberally and freely

(iv) to grant, endow

(v) to cause something to be

This name is used in the Qur'an:
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(3:8) They pray to Allah: 'Our Lord! Do not let our hearts swerve towards
crookedness after You have guided us to the right way, and. bestow upon us Your
mercy. Surely You, only You, are the Munificent Giver! [Surah Al-Imran]
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(38:9) Do they possess the treasures of your Lord, the Most Mighty, the Great
Bestower? [Surah Suad]

With regard to mankind's role in giving, Abti Himid al-GhazalO notes that:
Whoever bestows gifts with an eye to some interest to be realized by it sooner or
later, be it appreciation, affection or release from blame, or or acquiring distinction
of mention - he is neither a giver nor generous, but rather engaged in transaction
and recompense. ... But the one who sacrifices all he owns, even his life, for the
sake of God alone - such a one is worthy of being named giver and generous.

Prophet Solomon’s Pray:
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(38:35) He said: “My Lord, forgive me and bestow upon me a kingdom such as
none other after me will deserve. Surely You are the Bounteous Giver.” *36

*36 In view of the contest, the real object here is to relate this event; the
preceding verses are an introduction to it. Just as above this, first the Prophet
David was praised, then the event narrated by which he was put to temptation,
then it was said that Allah Almighty does not spare even such a beloved servant
from accountability, then about his noble nature it was said that as soon as he was
warned of the temptation, he repented and bowed before Allah and withheld
himself from the act, so also here the sequence is like this: First, the Prophet
Solomon's high rank and his deep sense of devotion has been mentioned, then it is
said that he also was put to the test, then it has been stated that when a mere body
was placed on his throne, he immediately felt warned on his error, and pleading
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the forgiveness of his Lord, withdrew from the act, because of which he was
involved in the temptation. In other words, Allah by means of these two stories
wants to impress two things upon the reader simultaneously: (1) Not to speak of
the common men, even high-ranking Prophets were not spared from His strict
accountability; and (2) the right attitude for man is not to brag and feel proud
after committing an error, but to bow down humbly before his Lord as soon as he
realizes his sin. It was the result of this attitude that Allah not only forgave the
mistakes of those illustrious men but blessed them with still more favors and
kindness.

Here, the question again arises as to what was the temptation in which the
Prophet Solomon was involved; what is the meaning of placing a mere body on
his throne, and what was the nature of the warning on the occurrence of which he
repented? In reply to this the commentators have adopted four different points of
view:

One section of them has related a long story whose details are disputed, but their
resume is this: The error committed by the Prophet Solomon was either that one
of his wives continued to worship the idols in the palace for forty days and he
remained unaware of it, or that he remained confined to his residence for a few
days and did not attend to redressing of the oppressed people's grievances. For
this he was punished as follows: A satan somehow made away with his ring by
which he ruled over the jinns, men and wind. As soon as he lost the ring he was
deprived of his powers and he remained wondering from place to place for forty
days; in the interval the satan continued to rule in the guise of Solomon. The
placing of a mere body on Solomon's throne implied this very satan, who had sat
on his -throne. Some people have gone to the extent to say that during that period
even the chastity of the women in the royal household did not remain safe from
the satan. At last from his conduct the ministers and the chiefs and the scholars of
the court began to doubt that he was not Solomon. Therefore, when they opened
the Torah before him, he fled. On the way the ring fell from his hand in the sea, or
he cast it into the sea himself, and a fish swallowed it. Then, somehow the
Prophet Solomon came by the fish. When in order to cook it, he cut open its belly
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he found his ring in it. Then, no sooner did he get the ring than the jinns and men
presented themselves humbly before him.--This whole story, from the beginning
to the end, is nonsensical and absurd, which the converts from among the Jews
and Christians took from the Talmud and other Israelite traditions and spread it
among the Muslims. It is strange that some of our well known scholars took these
traditions as authentic and cited them as the explanation of the allusions of the
Qur'an, whereas neither is there any truth in Solomon's ring, nor could his
glorious works be attributed to any ring, nor had the satans been given the power
that they might disguise themselves as Prophets and mislead the people, nor can it
be imagined about Allah that He would punish a Prophet for an error in such a
manner as to enable a satan to corrupt and destroy a whole community, disguised
as a prophet. The Qur'an itself repudiates this commentary. In the verses that
follow Allah says: When Solomon met with the trial, and he asked Our
forgiveness for it, then We subdued the wind and the satans to him. Hut, on the
contrary, according to the above commentary, the satans were already under his
control by virtue of the ring. It is strange that the scholars who have made this
commentary did not care to consider what the subsequent verses say.
The second section of them says that a son was born to the Prophet Solomon after
twenty years. The satans feared that if he became king after Solomon, they would
continue to remain slaves as they were under him. Therefore, they plotted to kill
him. When Solomon came to know of this plot, he hid the child in the clouds so
that he was brought up there. This was the temptation in which he was involved:
he placed reliance on the protection of the clouds instead of having trust in Allah.
For this he was punished in this way that the child died and fell on his throne as a
mere body.... This tale also is baseless and is expressly against the Qur'an, for in
this also it has been assumed that the winds and satans were already under the
Prophet Solomon's control, whereas the Qur'an in clear words has stated their
subjection to be an event that took place after the trial.

The third section says that the Prophet Solomon one day swore that he would go
in to his 70 wives that night, and from each a warrior would be born, who would
fight in the cause of Allah, but while he said this he did not say: In sha Allah: if
Allah so wills. Consequently, only one wife conceived and from her also a
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defective child was born whom the midwife brought and placed on his throne.
This Hadith has been reported by Hadrat Abu Harairah from the Holy Prophet
and it has been related by Bukhari and Muslim and other traditionists in several
ways. In Bukhari itself this tradition has been related at different places in
different ways. At one place the number of the wives has been stated as 60 and at
others 70 or 90 or 99 or 100. As far as the chains of the transmitters are
concerned, most of the traditions have strong chains, and their authenticity cannot
be disputed from the point of view of the principles of reporting. But the subject-
matter of the Hadith is patently against reason, and proclaims aloud that such a
thing could not have been said by the Holy Prophet, as reported. But, on the
contrary, he might have probably mentioned it as an example of the foolish and
nonsensical tale-telling of the Jews, and the hearer might have misunderstood that
the Holy Prophet himself had stated it as an event. To force the people to accept
such traditions only on the strength of their chains of transmitters would be
making religion a matter of mockery and jest. Everyone can calculate for himself
that even in the longest night of winter the interval between the "Isha’ and the
Fajr Prayers cannot be of more than ten to cloven hours. If the minimum number
of the wives be 60, it would mean that the Prophet Solomon (peace be upon him)
went on having intercourse with them continuously for 10 to 11 hours that night
at the rate of six wives per hour, without having a moment's rest. Is it practically
possible? And can it be expected that the Holy Prophet might have related it as an
event? Then in the Hadith nowhere has it been said that the body that had been
placed on Solomon's throne, as stated in the Qur'an, implied the malformed child.
Therefore, it cannot be claimed that the Holy Prophet had narrated this event as a
commentary of this verse. Furthermore, though it is understandable why the
Prophet Solomon asked for Allah's forgiveness on the birth of the child, one fails
to understand why, along with the prayer for forgiveness, he prayed: "My Lord,
grant me a kingdom as may belong to no one else after me.”

Another commentary which Imam Razi has preferred is this: The Prophet
Solomon was afflicted with a serious disease, or on account of an impending
danger his body had been reduced to a mere skeleton. But this commentary also
does not conform to the words of the Qur'an. The Qur'an says: "We put Solomon
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to the test and placed a mere body on his throne. Then he turned (to Allah). “From
these words no one can understand that the mere body implied the body of the
Prophet Solomon himself. They clearly show that putting to the test implied some
error that he happened to commit. On this, the way he was given the warning was
that a mere body was placed on his throne, and when he realized his error he
turned to Allah.

As a matter of fact, this is one of the most difficult places of the Qur'an, and we do
not find any indisputable ground for giving a definite and absolute commentary of
it. But if the words of the Prophet Solomon's prayer: "My Lord, forgive me, and
grant me a kingdom as may belong to no one else after me," are read in the light of
the Israelite history, it appears that probably he cherished in his heart the desire that
his son should succeed him on the throne so that His kingdom and sovereignty
should continue in his own race after him. This same thing has been called a
"temptation" for him by Allah, and he realized this when his heir Jeroboam grew
up into an unworthy young man, whose ugly manners clearly foretold that he
would not be able to sustain the mighty kingdom of the Prophets David and
Solomon (peace be upon them) even for a few days. ‘Placing a mere body on his
throne’ probably means that the son whom he wanted to succeed him on the throne,
was an unworthy person. Therefore, he restrained his desire, asked for Allah's
forgiveness and prayed that the kingdom should end with him, and he would curb
his desire to have it continued in his dynasty. The Israelite history also shows the
same thing. The Prophet Solomon did not make any will about his successor, nor
made it binding for the people to obey a particular person. After him his ministers
put Jeroboam on the throne, but not long afterwards ten tribes of Israel took
northern Palestine and broke away, and only the tribe of Judah remained loyal to
the throne of Jerusalem.

A ntiSlamicTcom
The Bestower
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18. Ar-Razzaqu

The Sustainer, The Provider

It also written as
Al-Razzaq, Ar-Razzaq, Al-Razaq, Ar-Razaq, Al-Razzaaq, Ar-Razzaaq
The Provider, Ya-Razzaq, Ya-Razzaaq

Ar-Razzaqu:

The Provider, The Providence, The Supplier, The Bestower of Sustenance

Allah is the Provider because He provides all the things that His creations need.
The food and drink we eat everyday, the clothes we wear, the homes we live in and
the wealth we have is all due to Allah.

The One Who provides for all of His servants, there is not a creature on the earth
except that Allaah provides for it. His providing for His servants is of two types:

The general provision which extends to the righteous and the sinner, the first and
the last. This is the provision that is required by the bodies.

The specific provision - this being granted to the hearts, nourishing them with
knowledge and faith. Also the lawful provision that has been appointed for the
benefit of the religion, this being specific to the believers and apportioned in
accordance to their differing levels and what His Wisdom and Mercy dictates.
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The bestower of all sustenance, He who gives the livelihood, He who provides all
things beneficial to his creatures.

The One who creates all means of nourishment and subsistence.

The One who is the giver of all things beneficial, both physical and spiritual.

The One who provides everything that is needed.

The One who causes the means of subsistence to come. The One who bestows all
means of support and growth, for the body, the mind and the spiritual life.

From the root r-z-q which has the following classical Arabic connotations:
(1) to receive something beneficial, especially as a gift

(1) to be provided with the necessities of life

(111) to receive a portion, share or lot

(iv) to be supplied with a means of subsistence

The root r-z-q points to the idea of the receiving of anything beneficial, particularly
a gift, whereby something is nourished, sustained, or helped to grow physically,
mentally or spiritually.

This name is used in the Qur'an:
8w wd S5 8 (@ -5 @y @,
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(51:58) Surely Allah is the Bestower of all provision, the Lord of all power, the
Strong. [Surah Adh-Dhariyat]

Ar-Razzaque: He fulfilled all your requirements:

"’L“ 4"1-4—“45\ -u-“ d}‘j —U“JS“) L_i\:ﬁ:q_mj‘ _d]; 5&3\ )
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(14:32) Allah is He *43 Who has created the heavens and the earth, and He sent
down rain water from the sky where with He produced different kinds of fruits to
provide you with food. It is He Who subdued the ship for you that it may sail in
the seas by His order and likewise He subdued the rivers for you.
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*43 That 1s, "It 1s the same Allah Whose bounties they are repaying with
ingratitude and disobedience and with Whom they are setting up equals though
He has been so bountiful as to"....

) el s Rl &0 g ol el Lyl WX AN
(14:33

(14:33) It is He Who subdued the sun and the moon so that they should
steadfastly pursue their courses and He subdued day and night for you. *44

*44 The words of the Text in vv. 32-33 have misled those people who have
translated these into "subjected to you". So much so that some of them interpret
these verses to mean that the chief aim of the life of man is to bring the earth and
heavens under his subjection, whereas their real meaning is "subjected to (laws)
for you". As a matter of fact Allah has subjected all these things to such laws as
are beneficial for man. Had not a ship been subjected to certain physical laws,
there could have been no navigation at all: had not a river been subjected to
certain laws, it could not have been possible to take out canals from them;
likewise if the heavenly bodies (the sun and the moon, etc.) and the earth and day
and night had not been subjected to certain fixed laws, life could not have been
possible, not to speak of civilized life!

St 5 2 583 6 20 L S s 260
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(14:34) It 1s He Who fulfilled all your requirements; *45 so much so that you
cannot count His bounties, if you tried to number them. The fact is that man is
very unjust and ungrateful.

*45 "He fulfilled all your requirements": He has provided for everything that is
required for your life, its development and evolution. [Towards Understanding the
Qur’an: Sayyid Abul A’la Mawdudi]

Other Commentator:
Allah 1s He Who created the heavens and the earth, and causeth water to descend
from the sky, THEREBY PRODUCING FRUITS AS FOOD FOR YOU, and
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maketh the ships to be of service unto you, that they may run upon the sea at His
command, and hath made of service unto you the rivers; And maketh the sun and
the moon, constant in their courses, to be of service unto you, and hath made of
service unto you the night and the day. And He giveth you of all ye ask of Him,
and if ye would count the bounty of Allah ye cannot reckon it. Lo! Man is verily a
wrong-doer, an ingrate. [Surah Ibrahim, v.14:32-34, Ysuf Ali]
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(6:151

(6:151) Say to them (O Muhammad!): 'Come, let me recite what your Lord has
laid down to you: *127 (i) that you associate nothing with Him; *128 (i1) and do
good to your parents; *129 (iii) and do not slay your children out of fear of
poverty. We provide you and will likewise provide them with sustenance; (iv) and
do not even draw to things shameful *130 - be they open or secret;
(v) and do not slay the soul sanctified by Allah except in just cause; *131 this He
has enjoined upon you so that you may understand; [Surah Al-An’am, Towards
Understanding the Qur’an: Sayyid Abul A’la Mawdudi]

*127. The restrictions which had shackled their lives were not those imposed by
God. The really worthwhile restrictions are those prescribed by God in order to
regulate human life. These have always served as the essential basis of all God-
given codes (cf. Exodus. chapter 20).

*128. The first principle is that they should associate none with God in His
divinity: neither in His essence, nor in His attributes, nor in His powers and
authority, nor in the rights He has against His creatures.

To associate someone with God in His divinity is to declare that the former shares
the essence of God's divinity. Instances of associating others in God's essence are
the Christian doctrine of the Trinity, the belief of the pagan Arabs that angels are
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daughters of God, and the belief of other polytheists in the divine character of
their self-styled gods and goddesses and, in some cases, of their royalty.
Likewise, a person associates others in the attributes of God when he considers
someone other than God to be invested with those attributes which belong
exclusively to God. One becomes guilty of this kind of polytheism if one believes
somebody either to know all the mysteries of the Unseen or to be all-seeing and
all-hearing or to be free of all defects and weaknesses and thus infallible. Again, a
person associates others in the authority of God when he recognizes someone to
be possessed of authority which belongs to God alone by virtue of His godhead;
for example, the power to either benefit or harm people in a supernatural manner,
to fulfill the needs of people and rescue them from distress. to protect and shield
them, to hear their prayers, to make or mar their fate. A person is guilty of the
same when he recognizes someone as possessing the rightful authority to
determine what i1s lawful and what is unlawful, and to make laws for the
regulation of human life. Such authority belongs to God alone, and recognizing
anyone other than God as possessing it is tantamount to associating others with
God in His authority.

Moreover, to associate others with God in His divine rights means that one
recognizes someone beside God as legitimately deserving that which may he
asked of man by God alone, viz. bowing and prostrating, standing in awe and
reverence with folded hands, devotional greeting and kissing the earth,
slaughtering animals and making any other offerings in thanksgiving for his grace
and benevolence and in acknowledgement of his over lordship, vowing offerings
in his name, calling him to rescue one from one's affliction and misfortune, and
all the other forms of worship, adoration and reverence which are exclusively for
God. In the same way, no one has the-right to be loved to the exclusion of all
other attachments, or to be held in such awe that one always fears his wrath and
dreads the violation of his command, both openly and in secret. Likewise, it is
God - and God alone - Who has the right to be obeyed unconditionally, and
Whose guidance should be considered the only criterion of right and wrong. In
the same way, man should not commit himself to obey any authority which is
either independent of obedience to God or whose command lacks the sanction of
God.
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If someone accords any of these rights to anyone other than God, he is guilty of
associating others with God in His divinity. His guilt is the same whether or not
he calls such beings divine.

*129. Accordingly, good treatment of one's parents includes showing them
respect and reverence, obeying them, trying to keep them pleased, and serving
them. The Qur'an always mentions this right of the parents immediately after
mentioning the duty one owes to God alone. This makes it quite clear that the
rights of parents have precedence over those of other human beings.

*130. The word fawahish applies to all those acts whose abominable character is
self-evident. In the Qur'an all extra-marital sexual relationships, sodomy, nudity,
false accusations of unchastity, and taking as one's wife a woman who had been
married to one's father, are specifically reckoned as 'shameful deeds' (fawahish).
In Hadith, theft, taking intoxicating drinks and begging have been characterized
as fawahish, as have many other brazenly indecent acts. Man is required to
abstain from them both openly and in secret.

*131. This means that human life, which has been declared inviolable by God,
can only be destroyed for just cause. As for what is meant by 'just cause', we
ought to remember that three cases are embodied in the Qur'an whereas two
additional cases have been stated by the Prophet (peace be on him). The cases
mentioned by the Qur'an are the following:

(1) That a man is convicted of deliberate homicide and thus the claim of
retaliation is established against him.

(2) That someone resists the establishment of the true faith so that fighting
against him might become necessary.

(3) That someone is guilty of spreading disorder in the Domain of Islam and
strives to overthrow the Islamic order of government.

The two cases mentioned in the Hadith are:
(1) That a person commits illegitimate sexual intercourse even after marriage.

(2) That a Muslim is guilty of apostasy and rebellion against the Muslim body-
politic.
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Except for these five reasons, slaying a human being is not permissible, regardless
of whether he is a believer, a protected non-Muslim (dhimmi) or an ordinary
unbeliever.
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(22:58) As for those, who left their homes for the sake of Allah and then were
killed or died, Allah will make for them a generous provision) and Allah is the
best of Providers.

(st:s6) sl W) Y1y 0l s G
(51:56) I created the jinn and humans for nothing else but that they may serve
Me; *53
*53 That is, "I have not created them for the service of others but for My own
service. They should serve Me, for I am their Creator. When no one else has
created them, no one else has the right that they should serve him; and how can it
be admissible for them that they should serve others instead of Me, their
Creator?" Here, the question arises that Allah Almighty is not the Creator only of
the jinn and men but of the entire Universe and of every thing in it. Then, why has
it been said only about the jinn and men that He has not created them for the
service of others but of Himself, Whereas every single creature is there to serve
Allah. The answer is: On the earth only the jinn and men have been granted the
freedom that they may serve Allah within their sphere of choice if they so like;
otherwise they can turn away from Allah's service as well as serve others beside
Hun. The rest of the creatures in the world do not have this kind of freedom. They
do not havc any choice whatever that they may not worship and serve Allah, or
may serve any other. Therefore, only about the jinn and men it has been said here
that by turning away from the obedience and servitude of their Creator within the
bounds of their option and choice and by serving others than the Creator, they are
fighting their own nature. They should know that they have not been created for

the service of any other but the Creator, and for them the right way is that they
should not abuse the freedom granted them, but within the bounds of this freedom
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also they should serve God voluntarily just as every particle of their body is
serving Him involuntarily in the sphere where they have not been granted any
freedom,
The word “ibadat (service, worship) in this verse has not been used in the sense of
only prayer, fasting and other kinds of such worship so that one may understand
that the jinn and men have been created only for performing the Prayer, observing
the Fast and for praising and glorifying Allah. Although this sense also is
included in it, this is not its complete sense. Its complete sense is that the jinn and
men have not been created for the worship, obedience and carrying out of the
orders of any other but Allah. They are not there to bow to any other, to carry out
the orders of any other, to live in fear of any other, to follow the religion enjoined
by any other, to look upon any other as the maker and destroyer of ones destiny,
and to supplicate any other than Allah for help. (For further explanation, see E.N.
63 of Surah Saba, E.N. 2 of Az-Zumar, E.N. 30 of A1l Jathiyah).

Another thing that incidentally becomes quilt obvious from this verse is that the
Jinn arc a separate and independent creation from men. This brings out the error
of the thinking of those people, who assert that sonic people from among
mankind have been called the jinn in the Qur'an. This same thing is also
confirmed and testified by the following verses of the Qur'an: [Al-An'am :100,
128, AI-A'raf, 38, 179, Hud: 119, AI-Hijr: 27 to 33, Bani Isra'il: 88, AI-Kahf: SO,
As-Sajdah: 13, Saba: 41, Suad: 75, 76, Ha Mim As-Sajdah: 25, AI-Ahqaf: 18, Ar-
Rahman: 15, 39, 56. (For a complete discussion of this question, see E. N . 21 of
Al-Anbiya', EN.'s 23, 45 of An-Naml, E.N. 24 of Saba) Towards Understanding
the Qur’an: Sayyid Abul A’la Mawdudi]
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(51:57) I desire from them no provision, nor do I want them to feed Me. *54

*54 That 1s, "I do not stand in need of any kind of help from the jinn and men:
that My Godhead would not function if they did not worship Me: that I would be
no more God if they turned away from My service. I indeed do not stand in need
of their service, but it is the demand of their own nature that they should serve
Me. They have been created for this very object, and fighting nature would be to
their own detriment."
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And in saying: "I do not ask any sustenance of them nor do I ask them to feed
Me," there is a subtle hint to this Those whom the people who have turned away
from God worship in the world, worship, indeed, stand in need of these their
worshippers. If they do not help sustain their godhead, it would not function even
for a day. The gods do not provide for the worshippers but the worshippers
provide for the gods instead. The gods do not feed them but they feed the gods
instead. The gods do not protect them but the worshippers protect the gods
instead. The worshippers, in fact, are their army through whom their godhead
functions. Wherever the worshippers of the, false gods have ceased to exist, or the
worshippers have given up their worship, the gods have lost all their pomp and
glory and the world has seen how helpless they have become. Of all the deities
Allah Almighty is the only real Deity Whose Godhead is functioning by His own
power and might, Who does not take anything from His servants, but He alone
gives His servants everything.

I TR A Y 5 B - s &y &,
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(51:58) Surely Allah is the Bestower of all provision, the Lord of all power, the

Strong. *55

*55 The word matin as used in the original means strong and stable whom
nobody can shake and move.

Artislamic.com

The Sustainer, The Provider
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19. Al-Fattahu

The Judge

It also written as al-—fat‘t;lh,ual—fattaah, Ya-F atta};,= —Fattaah -
The Opener, The Revealer

Al-Fattﬁh_u: The Opener, The Revealer, The Granter of Success

THE OPENER, THE JUDGE
1- He who opens the solution to all problems and eliminates obstacles.
2- The greatest judge, the one to decide.

The Opener, The Reliever, The Judge, The One who opens for His slaves the
closed worldly and religious matters.

The One who is the judge and revealer.

The One who opens what is closed.

The One who is the judge of what shall be opened. The One by whose guidance
that which was closed is opened and the unclear is made clear.

The One who lifts veils and who opens the heart.

The One who unties the knots, and softens that which was hardened.

The One who continually offers goodness and mercy.

The One who gives victory.

The One who opens the door to success.

The One who holds the keys to victory and success.

The One who reveals the solution to all problems.
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Al-Fattahu (The Judge, The Opener):

The One Who will judge between His Servants through His laws of the Sharee ah,
His laws of Decree and His laws and recompense. Al-Fattahu is The One who
opens the eyes of those who are truthful and sincere by His Kindness. The One
who opens their hearts so that they can know Him, love Him and repent to Him.
He opens the doors of mercy and sustenance for His servants and provides them
the means of attaining both the good in this life and the Hereafter,

From the root f-t-h which has the following classical Arabic connotations
(1) To open, unlock, unfold

(i1) To make victorious

(111) To reveal, inform, explain, make clear

(iv) To judge, decide

(v) To grant, permit

This name is used in the Qur'an:
E Sl e g U] eliicda DB & J_w,wm =) {._m'“/ L.
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(35:2) Whatever Mercy Allah accords to people, none can withhold; and whatever
He withholds, no other will be able to release after Him. *4 He is Most Mighty,
Most Wise. *5

*4 This also is meant to remove the misunderstanding of the polytheists, who
believed that from among the servants of Allah some one gave them the jobs,
some one the children and some one health to their patients. All these
superstitions of shirk are baseless, and the pure truth is just that whatever of
mercy reaches the people, reaches them only through Allah Almighty's bounty
and grace. No one else has the power either to bestow it or to withhold it. This
theme has been expressed at many places in the Qur'an and the Ahadith in
different ways so that man may avoid the humiliation of begging at every doer
and at every shrine and may realize that making or marring of his destiny .n the
power of One Allah alone and of none else.

*5 He is the All-Mighty": He is dominant and the owner of Sovereignty: none can
stop His judgments from being enforced. Also "He is All-Wise": every of His is
based on wisdom. When He gives somebody something He because it is
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demanded by wisdom, and when He withholds something judgment gives it from
somebody He withholds it because it would be against wisdom to give it.

(34:26)}:\;;3‘&@‘/}/ d;]\_,m’c_‘z_\;‘u)m; P

(34:26) Say: “Our Lord will bring us together and then He will rightly judge
between us. He is the Great Judge, the All-Knowing.” *45 [Surah Saba]

*45 This is the last and the strongest motive for the consideration of which the
listeners' attention has been invited. It means to impress: "The thing is not only
that there is the difference of the truth and the falsehood between you and us, but
that both we and you have to be presented before our Lord, the Being Who knows
the truth and is also fully aware of the affairs of each of us. There before Him not
only will this thing be decided who, between you and us, was in the right and who
in the wrong, but this issue also will be settled how we made every possible effort
to make the truth plain to you, and how you opposed and resisted us in your
antagonism to the truth."

2 - o T W
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(26:117) Noah prayed: "My Lord, my people have treated me as a liar: *85

*85 That is, "They have rejected me completely and absolutely and now there is
no hope of their becoming believers." Here nobody should have the
misunderstanding that just after this conversation between Prophet Noah and the
chiefs of his people, and the rejection of his message by them, the Prophet
submitted a report to Allah that his people had rejected him and now He should
settle the accounts between them. The Qur'an has mentioned at different places
the details of the long struggle that went on for centuries between Prophet Noah
and his people, who persisted in unbelief. According to verse 14 of Surah
Al-'Ankabut, the struggle continued for 950 years: "He (Noah) remained among
them for a thousand years save fifty years." Prophet Noah during this long period
studied their collective behavior, generation after generation, and came to the
conclusion that they had no inclination to accept the Truth, and formed the
opinion that in their future generations also there was no hope of anybody's
becoming a believer and adopting the righteous attitude: "My Lord, if You should
leave them, they will lead Your servants astray, and they will bear as children
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none but sinners and disbelievers." (Nuh: 27). Allah Himself confirmed this
opinion of Noah, saying, "No more of your people will believe in you now than

those who have already believed. So do not grieve at their misdeeds." (Hud: 36)
/.,o;} “ . = - e 7 Rt g*ﬂo)/o// o/o oy
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(26:118) now settle the accounts between us, and deliver me and the believers
with me to safety. " *86

*86 "Deliver me and the believers with me to safety": "You should not only give
Your judgment as to who is in the right and who is in the wrong, but deliver Your
Judgment in such a manner that the followers of the Truth are saved and the
followers of falsehood are completely annihilated from the earth.

The name of first chapter of the Qur'an, al-Fatiha, is based on this same root, and is
generally translated as The Opener, or The Opening. The Arabic word miftahO,
translated as key, meaning that which opens or unlocks, is also based on this same
root. Allah is the Absolute and Final Judge. It is Allah that knows what is in our
hearts and He will show the truth of our actions.

Arntislamicteon

The Opener, The Releiver
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20. Al A’leemu

The All-Knowing, The Knowledgeable

It also written as al-alim, al-aleem, al-aliim, Ya-A’liimu, Ya-A’leemu, Ya-A’liim

The All-Knowing
A
Al-A’limu:
The All-Knowing, The Omniscient, The Certain-Knowing

The All-Knowing, The Knowledgeable: The one nothing is absent from His
Knowledge.

The One who comprehends everything. The One who is intuitively aware of all
things, even before they happen.

The One who knows with certainty. The One whose knowledge of past, present
and future is deeply rooted and complete in all respects.

One from whom no knowledge is concealed. The One who is aware of the
complete details of all matters. The Omniscient One.

He is the One Whose Knowledge encompasses all the outward and hidden matters,
the open and secret, all those things that must necessarily occur, all those things
that are impossible to occur and all things that can possibly occur, of the affairs of
the whole of creation, of the past, the present and the future. There is absolutely
nothing that is hidden from Him.
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From the root 'a-1-m which has the following classical Arabic connotations:
(1) to have knowledge, be cognizant, be certain

(i1) to be aware, thoroughly informed

(111) to be find out, gather information

(iv) to have intuitive knowledge

(v) to have firmly rooted knowledge of the minute particulars

(vi) to act according to knowledge

Allah has knowledge of everything that exists. He has knowledge of the hidden
and the seen, whether on earth or in heaven. He knows the past and future. He
knows what we think, feel and speak. His knowledge is the greatest.

Related names:

'AlOm denotes knowing with certainty, especially intuitive knowing, omniscience.
KhabOr denotes an understanding of the inner qualities, secrets and true reality.

This name is used in the Qur'an:

(40:2) \)4)&3‘ \UAL_\L\SI\J.\.%

(40:2) This Book is a revelation from Allah, the All-Mighty, the All-Knowing.
[Surah AI-Mu’min]
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(29:62) Allah enlarges the sustenance of any of His servants whom He will, and
straitens the sustenance of whom He will. Surely Allah has knowledge of
everything. [Surah An-Kabut]
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(2:29) He it is Who created for you all that there is on the Earth; He then turned to

the sky and ordered it into seven heavens *34. And He has full knowledge of
everything *35. [Surah Al-Baqarah]

*34. It is difficult to explain precisely what is meant by the 'seven heavens'. In all
ages man has tried, with the help of observation and speculation, to conceptualize
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the 'heavens', i.e. that which lies beyond and above the earth. As we well known,
the concepts that have thus developed have constantly changed. Hence it would
be improper to tie the meaning of these words of the Qur'an to any one of these
numerous concepts. What might be broadly inferred from this statement is that
either God has divided the universe beyond the earth into seven distinct spheres,
or that this earth is located in that part of the universe, which consists of seven
different spheres.

*35. In this sentence attention is drawn to two important facts. First, man is
warned against disbelief and rebellion against God, for God knows all that man
does and none of his actions are hidden from Him. Second, it is suggested to man
that if he turns away from the All-Knowing God, from the One Who 1s the source
of all knowledge; this can only leave him grouping in the darkness of ignorance
and error. When there is no source of truth knowledge except God, and when that
very light which alone can illuminate man's life can be obtained from none else
but Him, what good can come out of deviation from the Truth?
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(2:32) They replied, "Glory be to You. You alone are free from defect. We possess

only that much knowledge which You have given us. *43 Indeed You alone are
All-Knowing and All-Wise." [Surah Al-Baqarah]

*43. It seems that the knowledge of each angel and each genre of angel is
confined to its own sphere of competence. The angels appointed to administer, let
us say, things relating to air have full knowledge about this subject but have no
knowledge, say, about water, and so on and so forth. Man's range of knowledge,
however, is comprehensive. Even if man's information in a particular area may be
narrower than that of the angel directly concerned with it, the total range of his
knowledge has a comprehensiveness which has not been granted to the angels.
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(2:115) The East and the West, all belong to Allah: you will face Allah in
whatsoever direction you turn your face: *115 Allah is All-Embracing and All-
Knowing. *116 [Surah Al-Baqarah]

*115. God is neither eastern nor western. East and west, north and south, and
indeed all places and directions are His, though He is not confined to any
particular place or direction. Hence, if any place or direction is fixed for worship
this does not mean that God dwells there. Likewise, changes in the direction of
Prayer are not a proper subject for controversy and dispute.

*116. That is, God is neither limited, mean narrow-minded, nor poor in resources.
All such notions about God, which arise from considering Him as essentially
similar to human beings, are erroneous. God's realm is boundless and so are His
vision and the range of His benevolence and mercy. Moreover, God's knowledge
is all-embracing. He knows who remembers Him, as well as where, when and
why he does that.
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(2:158) Indeed Safa and Marwah are among the emblems of Allah: it is, therefore,
no sin for him, who performs Hajj or "Umrah *157 to the House of Allah, to run
between the two hills; *158 and Allah knows and appreciates him who does any
good with a willing heart. *159 [Surah Al-Bagarah]

*157. The pilgrimage to the Ka'bah along with a set of other rites on certain fixed
dates of Dhu al-Hijjah is known as hajj. Pilgrimage at other times is known as
'Umrah.

*158. Safa and Marwah are the names of two hillocks near the Holy Mosque in
Makka. To run between these two hillocks was among the rites which God had
taught Abraham in connection with hajj. Later, when Pagan Ignorance prevailed
in Makka and the neighbouring regions, altars were built for Isaf at Safa and for
Nai'lah at Marwah, and people began to circumambulate them. After the advent of
the Prophet, when the light of Islam had spread to the people of Arabia, Muslims
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came to doubt whether running between Safa and Marwah was one of the original
rites of Pilgrimage or was merely an invidious religious innovation of the Age of
Ignorance. If it was in fact such, they feared they might be committing an act of
polytheism.

Moreover, we learn from a Tradition transmitted from 'A'ishah that even in pre-
Islamic times the people of Madina were not favourably disposed to this practice.
Although they believed in al-Manat they did not believe in Isaf and Nai'lah. For
these reasons, it was necessary, at the time of the change of the giblah, to dispel
popular misconceptions about this rite. It seemed necessary to tell people that
running between these two hillocks was part of the original rites of Pilgrimage
and that the sanctity, of Safa and Marwabh, far from being an invidious innovation
of the people of the Age of Ignorance, stemmed from the revealed Law of God.

*159. It is best that one should perform this ritual obligation with wholehearted
devotion. But if devotion is lacking one is not thereby exempt from fulfilling
one's obligation. One must perform this ritual if only out of a sense of duty.

-
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(3:92) You shall not attain righteousness until you spend out of what you love (in
the way of Allah). *75 Allah knows whatever you spend. [Surah Al-Imran]

*75. The purpose of this verse is to remove the misconception of the Jews
concerning 'righteousness'. The Jews had inherited an elaborate legal code which
had accumulated as a result of the casuistry and hair-splitting legalism of their
jurists. Their notion of 'righteousness' consisted of outward, formal conformity to
that code and they evaluated all day-to-day actions, especially the trivial ones, in
terms of conformity to that code. Narrow-mindedness, greed, covetousness,
meanness, concealment of the Truth and readiness to barter with it lay beneath
this veneer of formal piety. They were, nevertheless, considered pious in the
minds of the people; Jewish public opinion condoned their conduct because it
conformed to its concept of 'righteousness'.

In order to remove this misconception they are told that the things they
considered fundamental to righteous conduct are of little consequence. The real
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spirit of righteousness consists in the love of God - a love which makes man
value the good pleasure of God above all worldly acquisitions. If the love of
anything seizes a man's mind to such an extent that he is unable to sacrifice it for
the sake of the love of God, then that thing has virtually become an idol, and until
he smashes it the door to righteousness will remain closed to him. If a man lacks
this spirit, then his excessively formal and legalistic approach in religious matters
can be considered no more than glossy paint over a piece of hollow, worm-eaten
wood. It may be possible to deceive human beings by the sheer luster of the outer
paint, but not God.
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(4:35) If you fear a breach between the two, appoint an arbitrator from his people
and an arbitrator from her people. If they both want to set things right, *60 Allah

will bring about reconciliation between them. Allah knows all, is well aware of
everything. *61 [Surah An-Nisa]
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(24:41) Do *74 you not observe that all those who are in the heavens and the earth,
and the birds with outspread wings, glorify Allah ? Each one knows the mode of
its prayer and glorification, and Allah has full knowledge of all they do. [Surah
An-Nur]

*74 As has been explained above, Allah is the Light of the whole universe, but
His Light can be perceived and comprehended by the righteous believers only. All
other people grope about in the dark like the blind in spite of the all-pervading,
all-embracing Light. Here a few of the countless signs which guide to the Light
are being mentioned by way of example. If a person whose eyes of the heart are
open, sees them, he can perceive Allah working everywhere around him at all
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times. But those who are blind of the heart, and can only see with the head's eyes,
can see Biology and Zoology and other sciences working in the world, but they
fail to perceive and recognize Allah's signs anywhere working in the world.
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of Allah and the seal of the Prophets. Allah has full knowledge of
everything. *77[Surah Al-Ahzab]

*77 This one sentence arts at the root of all those objections which the opponents
were raising in connection with this marriage of the Holy Prophet. Their first
objection was that he had married his own daughter-in-law, whereas according to
his own law the son's wife is forbidden for the father. This was answered by
saying: "Muhammad is not the father of any of your men." That is, Zaid was not
his real son, and so it was not unlawful to marry his divorced wife. Their second
objection was that even if his adopted son was not his real son, it was not
necessary that he should have marred his divorced wife. This was answered by
saying: " . . . but he is the Messenger of Allah." That is, it was his duty as the
Messenger of Allah to put an end to all kinds of prejudices about a lawful thing
which custom and tradition had made unlawful without good reason and declare it
to be lawful once again.

The point was stressed by saying: " ... and (he is) the last of the Prophets." That
is, not to speak of a Messenger, no other Prophet would be raised after him, who
could make up for a possible deficiency in the enforcement of a reform in the law
and society that might have been left un-enforced in his time. Therefore, it had
become all the more necessary that he should himself root out the custom of
ignorance.

Again, to further emphasize this point, it was said: "Allah has knowledge of
everything. " that is, Allah knows best why it was imperative to get the custom of
ignorance rooted out at that juncture through the Holy Prophet Muhammad (upon
whom be Allah's peace) rather than let it remain as it was. He knows that no other
prophet would be coming after him in the future; therefore, if He did not abolish
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this custom through His Last Prophet, no other person after him would be able to
abolish it for all the Muslims of the world for ever. Even if the later reformers
would abolish it, no action of any one of them will have the permanent and
universal authority behind it so that the people of every country and every age
might -start following it, and none of them would have a personality endowed
with that holiness and sanctity that an action's being merely his way (Sunnah)
might root out every feeling of aversion and abhorrence from the mind of the
people.

It is a pity that a section of the people in our age have given wrong interpretations
of this verse and opened the way to a great mischief. We have therefore added a
comprehensive appendix at the end of the commentary of this Surah for the
explanation of the question of the Finality of Prophet hood and the eradication of
the misunderstanding spread by these people.
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(35:38) Surely Allah knows the Unseen in the heavens and the earth. He even
knows the secrets hidden in people’s breasts. [Surah Fatir]
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(57:6) He causes the night to pass into the day, and causes the day to pass into the

night, and He fully knows all that is hidden in the breasts of people. [Surah Al-
Hadid]

Q: Why Allah alone is the true Guardian?
Q: Why putting trust in Him alone is right and correct?

Q: Why He alone should be turned to in all matters?
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(42:12) His are the keys of the heavens and the earth. He enlarges and straitens
the sustenance of whomsoever He pleases. Surely He has knowledge of
everything. *19

*19 These are the arguments to prove why Allah alone is the true Guardian and
why putting trust in Him alone is right and correct and why He alone should be
turned to in all matters. [For explanation, see An-Naml: 60-66, Ar-Rum: 20-22
and the E.N.'s, Towards Understanding the Qur’an: Sayyid Abul A’la Mawdudi]

Who created the heavens and the earth?
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(27:60) Well, Who is He Who created the heavens and the earth and sent down
rainwater for you from the sky, then caused to spring up by it beautiful gardens,

whose trees you had no power to cause to grow? Is there besides Allah another
god (who 1s His associate in these works)? *73 (Nay,) but these people themselves
have strayed from the right path.

*73. No one from among the mushriks could answer that someone other than
Allah had done these works, or someone else was Allah's associate in doing these.
The Qur'an at other places says with respect to the pagans of Makkah and the
Arab mushrikin: "If you ask them, 'Who has created the heavens and the earth?'
they will surely say: "The All-Mighty, the All-Knowing One has created them'."
(Az-Zukhruf: 9) "And if you ask them, Who has created them? They will surely
say, 'Allah"." (Az-Zukhruf: 87), "If you ask them, 'Who sent down rain water from
the sky and thereby raised the dead earth back to life?" They will surely say,
'Allah'." (Al-"Ankabut: 63). "Ask them: Who provides for you from the heavens
and the earth? Who has power over these faculties of hearing and sight? Who
brings forth the living from the dead and the dead from the living? Who controls
and directs the system of the universe?' They will surely say, 'Allah’." (Yunus:
31). Not only the polytheists of Arabia but of the whole world generally
acknowledged, and acknowledge even today, that Allah is the Creator of the
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universe and He alone controls and directs its system. Therefore, none of them
could answer this question even obstinately for the sake of the argument that their
deities were Allah's associates in those works, for if he had done so, thousands of
his own people would have belied him saying that, that was not their belief. This
and the other questions that follow not only contain a refutation of the creed of
shirk (polytheism) but of atheism as well. For example, in this first very question,
it has been asked, "Who has sent down rainwater and caused to spring up by it
beautiful gardens?" Just consider whether the presence of the substances essential
for the growth of countless kinds of plant life, in the soil or near the soil, and the
existence in water of those very qualities which are in accordance with the
requirements of animal and vegetable life, and the evaporation of this water again
and again from the seas, and its condensation and raining regularly in different
parts of the earth from time to time, and the coordination between the soil and the
air, the water, the temperature; etc., conducive to proper growth of plant life and
fulfillment of the countless requirements of every sort of animal life, could be just
accidental, or the result of the wise scheming and planning the supreme power
and will of an All-Wise Designer. And is it possible that this accident should
continue to recur constantly for millions and millions of years on end? Only an
obstinate person who has been blinded by prejudice will regard it as accidental,
for no truth loving, sensible person can make such a senseless claim or accept it.
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(27:61) And Who is it Who made the earth as a place of rest' *74 and caused in it
rivers to flow, and set in it firm mountains and placed barriers between the two
bodies of water? 75 Is there besides Allah another god (who is His associate in
these works)? Nay, but most of these people have no knowledge.

*74 1t 1s not a simple thing for the earth to be a place of rest for the countless
kinds of different creations living on it. If man looks into the wise harmony and
coordination with which this sphere of the earth has been established, he 1s simply
amazed and starts feeling that these harmonies and concordances and relations
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could not be brought about without the grand design of an All-Wise, All-Knowing
and All-Powerful God. This sphere of the earth is floating in space and is not
resting on anything, yet there is no commotion and no vibration in its movement.
Had there been any vibration in it, such as we experience during an earthquake,
life could not exist here. This sphere comes before the sun and hides from it
regularly, which causes the alternation of the day and night. Had it turned the
same face perpetually towards the sun and kept the other side always hidden, no
life could be possible here, for on the bright side all life would have been
shriveled up, and on the dark side all life would have been frozen to death. The
sphere is enveloped by a five hundred mile thick atmosphere, which protects it
against the' continual bombardment of meteors, otherwise the twenty million
meteors on the average, which dart towards the earth daily at 30 miles per second,
would have caused such destruction as would not have allowed any man animal
or tree to survive. The same atmosphere controls the temperature, raises clouds
from the oceans, carries water to different parts of the earth and provides the
required gases that sustain the human, animal and plant life. Without it the earth
could not become a fit place of rest for any kind of animal life. Just under the
earth’s surface all those minerals and chemicals which are essential to the survival
of vegetable and animal life have been provided in abundance. Wherever these
natural resources do not exist, the land there cannot sustain any kind of life. A
great store of water has been arranged on the earth in the form of oceans, rivers,
lakes, springs and underground channels and snow on the mountains which melts
and flows down in the form of rivers. Without such an arrangement there could be
no life. Then the earth has been endowed with an appropriate gravitational pull by
which it keeps the water and the air and all other things found on it attracted to it.
If this pull had been a little less strong, it could not have stopped the air and the
water from escaping. It would also have so much increased the temperature that
life titer would have become difficult. On the other hand, if the gravitational pull
had been a little stronger, the atmosphere would have been denser, its pressure
would have increased, evaporation would have become difficult and rains
impossible; the cold would have increased and less areas on earth would have
been inhabitable; men and animals would have been shorter in size but heavier in
weight, which would have made movement difficult. Besides, this sphere has
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been located at a suitable distance from the sun, which is most appropriate for the
population here. If the distance had been longer, the earth would have received
less of heat, the climate would have been much colder, the seasons much longer
and the earth would be hardly inhabitable. On the other hand, if the distance had
been shorter, the intensity of the heat along with other factors would have
rendered it unfit for the kind of life man is living here. These are a few of those
harmonies and concordances due to which earth has become a place of rest for its
population. A man with a little common sense who is aware of these facts cannot
imagine for a moment that these concordances have come into existence without
the design of an All-Wise Creator, as a mere accident, nor can he ever conceive
that a god or goddess, jinn or prophet, saint or angel, could have had any hand in
the creation and bringing into operation of this grand design.

*75 That is, the bodies of sweet and saline waters that exist on the earth but do
not, intermingle. Underground water channels mostly flow separately with sweet
water and saline water side by side. Even in the middle of the bitter seas there
exist at some places springs of sweet water; their current remains separate from
the sea water and the sea passengers obtain their drinking water from it. (For
further explanation, see, E.N. 68 of Surah Al-Furqan).
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(27:62) Who is it Who listens to the oppressed one when he invokes Him, and
Who relieves him of his affliction? *76 And (Who is it Who) makes you
vicegerents in the earth? #77 Is there besides Allah another god (to do this)? How
little you reflect!

*76 The Arab polytheists themselves knew and acknowledged that Allah alone
could avert a disaster. Therefore, the Qur'an reminds them again and again that
they implore Allah alone for help when they are confronted by a calamity. But
when the calamity is removed, they start invoking others besides Allah. (For
details, see E.N.'s. 29 to 41 of Al-An’am, Yunus: 21-22, E.N. 46 of An-Nahl, and
E.N. 84 of Bani Isra'il). And this is not only true of the Arab polytheists but of all
polytheists; so much so that even the Russian atheists who are regularly
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campaigning against God-Worship, had to invoke God when in the Second World
War they were tightly encircled by the German forces.

*77 This has two meanings: (1) "He raises one generation after the other and one
nation after the other"; and (2) "He gives you power and authority to rule in the
earth”.

/o.}/ -~ o & o -~ -~ o -~ o/o’
L\)M JM}UAJJA_\]\)J-\K‘ t_iLAjL 3;&@%U.A

(27:63) U)g LAS;AL\‘LQL’_\ \@d;‘m‘)csmu.u
(27:63) And Who is it Who shows you the way in the darkness of the land and the
sea, *78 and Who sends the winds as harbingers of His mercy? *79 Is there besides

Allah another god (who does this)? Far exalted is Allah above what they associate
with Him.

*78 That is, "He has made such arrangements by means of the stars that you can
find your way even in the darkness of the night." This is also because of the wise
planning of Allah that He has created such means by which man can determine
his direction and the way to his destination in his journeys by sea and land. In the
day time he is guided by different land-marks and the direction of sunrise and
sun-set, and in the dark nights by the stars. In Surah An-Nahl this has been
counted among the bounties of Allah: "He has placed land-marks to direct people,
and by the stars, too, they are guided aright." (v. 16)

*79 "Allah's mercy" the rain whose coming is promptly foretold by the winds.
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(27:64) And Who is it Who originates the creation and then reproduces it? *80 And
Who provides you sustenance from the sky and the earth? *s1 Is there besides
Allah another god (who is a partner in these works) Say, "Bring your proof if you
are truthful.” *s2

*80 The simple fact that has been expressed in this one sentence is so vast in
meaning and detail that as one considers it more and more deeply one goes on
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getting new and ever new proofs of Allah's existence and His unity. to the first
place, take the question of the creation itself. Man by his knowledge has not been
able to discover what is life, how and wherefrom it comes. So far the admitted
scientific fact is that the mere arrangement of inanimate matter by itself cannot
bring about life. Though the atheists assume, unscientifically, that life comes into
existence automatically when all the elements essential for its creation combine
together accidentally in the right proportion, yet if the mathematical law of
chance is applied to it, the possibility of its occurrence comes to naught. All
attempts made so far to produce animate matter out of inanimate matter
experimentally in the laboratory have met with utter failure in spite of employing
every possible care. At the most what has been created is DNA, which is the basic
constituent of the living cell. This is the essence of life but not life itself. Life in
itself even now is a miracle which cannot be explained scientifically except by
saying that it is the result of a Creator's will and command and design.
Furthermore, life does not exist in a solitary form but in a limitless variety of
forms. Man has so far discovered more or less a million species of animals and
two hundred thousand species of plants on the earth, which in their constitution
and special characteristics are so clearly and absolutely different from one
another, and have been maintaining their distinctive features since the earliest
known times so consistently that no Darwin could ever give any rational
explanation of this great variety of life except the existence of the creative design
of One God. Not a link has so far been discovered between any two species,
which might have broken up the form of the characteristics and constitution of
one species and might be struggling to attain the characteristics and constitution
of another species. The whole record of the fossils is without such a precedent,
and among the existing animals also there is no such "eunuch" in its physical
form. Any member of any species that exists is found with the distinctive features
of its own species, and every story that is invented and announced from time to
tune about the discovery of some missing link is destroyed by the facts
themselves. Therefore, the inevitable fact is that it is the All-Wise Designer, the
Planner of creation, its Enforcer and its Fashioner, Who has endowed life with all
its countless different forms. This was about the beginning of the creation. Now
let us consider its reproduction. The Creator has placed in the constitution and
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snake-up of every animal and vegetable species such a wonderful mechanism,
which goes on producing through its countless members an endless race exactly
with its own distinctive form and nature and characteristics, and it never has
happened even by mistake that in these millions and millions of tiny sex
workshops a certain workshop of a species may have turned out a specimen of a
different species. The observations of modern Genetics in this connection present
wonderful facts. Every plant has been so endowed with the capability of
procreating its species that the new generation should possess all the distinctive
characteristics of its own species and its every member should be distinguished in
its special features from the members of all other species. This element for the
survival of the species and its procreation is contained in a part of a cell of every
plant, which can be seen with effort only through a most powerful microscope.
This tiny engineer directs the whole development the plant precisely and
definitely on the way which is the way of its own distinctive species. That is why
all the plants that have emerged from a grain of wheat arty where in the world
have in turn produced only wheat. In no climate and in no region has it ever
happened that from the whole race of a grain of wheat even a single grain of
barley might have emerged. The same is the case with animals and men. None of
them has been created just for once, but on an inconceivably high scale a huge
factory of reproduction is functioning every where, which is constantly bringing
into existence, from the members of every species, countless other members of
the same species. If one considers the microscopic germ of procreation which
along with all the distinctive features and hereditary characteristics of its species
is found in a small portion of its tiny self and thou looks at the extremely delicate
and complex physiological system and the subtle, intricate processes by which the
procreative seed of every member of every species produces a member of the
same species, one cannot conceive for a moment that such a tine and subtle
system could come into being by itself, and then keep on functioning by itself in
millions and millions of the members of different species. This thing stands in
need of an All-Wise Designer not only for its beginning but for its proper and
perpetual functioning also it needs an Administrator Who 1s at once Wise and
Ever-Living and Self-Subsistent, Who is ever watching and guiding the work of
these workshops. These facts destroy the very basis of an atheist's denial of God
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as also of a polytheist's creed of polytheism. A foolish person only can think that
an angel or a jinn or a prophet or a saint has any hand in this work of God, but no
unbiased person possessed of a little common sense can ever say that this huge
workshop of production and reproduction with all its underlying wisdom and
order started working just accidentally and has since been working so
automatically.

*81 The question of the provision of sustenance also is not as simple as a person
may feel it to be from a cursory study of this brief sentence. There exist on this
earth millions of animal and vegetable species, each comprising billions of
members having different food requirements. The Creator has arranged the means
of sustenance for each species in such abundance and so within easy reach that
members of no species ever go without food. Then the agencies of the earth and
sky which combine and work together in this system are varied and countless.
Unless there is the right kind of coordination and harmony between the heat,
light, air, water and the diverse substances of the earth, not a single particle of
food can be produced. ‘Can anyone conceive that this wise system could come
about just accidentally? Without the intelligent planning and design of an All-
Wise Creator? And can anybody in his senses imagine that in this system there
could be any hand of Jinn or an angel or the spirit of a pious man?

*82 That is, "You should either bring a proof to show that someone else is an
associate of Allah in these works, or, if that is not possible, you should at least
explain by an argument why you should worship and serve any other god beside
Allah, when One Allah alone has done, and is doing, all these works."
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(27:65) Tell them, "None but Allah has the knowledge of the unseen, in the

heavens and the earth, *83 and they (your deities) do not even know when they
will be raised back to life.” *g4

*83 In the preceding verses, arguments have been given to prove that Allah is the
One and only Deity when considered from the viewpoint of creation, design and
provision of the means of sustenance. Now in this verse it is being told that from
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the viewpoint of knowledge too, which is an important attribute of Godhead,
Allah is Unique and without associate. Whatever creations are therein the heavens
and the earth, whether angels or jinns, prophets and saints, or other men and other
creatures, they have only limited knowledge. Something is hidden from all of
them. The All-Knowing One is only Allah, from Whom nothing whatever of this
universe is hidden, and Who knows every thing of the past and the present and
the future. The word ghaib means something hidden and covered. As a term it
implies everything which is unknown, and beyond one's sphere of knowledge and
information. There are many things in the world which individually are known to
some human beings and. unknown to others. And there are many others which
taken as a whole have never been known to any of mankind, nor are known at
present; nor will be known in the future: The same is the case with the jinns and
the angels and other kinds of creation: certain things are known to some of them
and hidden from others, and many things hidden from all of them and known to
none. All kinds of hidden things are only known to One Being, the All-Knowing
Allah. For Him nothing is unknown everything is known and evident. In order to
bring out this reality the method of the question as employed above with regard to
creation, design and sustenance of the universe has not been adopted here. The
reason 1s that the manifestations of those attributes are clear and evident which
everyone sees, and which even the pagans and polytheists acknowledged, and do
even today, that they are the works of Allah. So, the argument adopted above was:
When all these works, as you admit, are being done by Allah, and no one else is
His partner in these, why have you then made others His associates in Divinity,
and in His worship? However, the attribute of knowledge has no perceptible
manifestation which may be referred to and pointed out. It can be comprehended
only by thought and reflection. Therefore, it has been put forward as an assertion
instead of a question. Now it is for every intelligent person to think and consider
for himself whether it is reasonable to believe that there should be any other than
Allah, who 1s all-knowing, i.e. who knows all those conditions and things and
realities which existed in the universe in the past; or exists now; or will exist in
the future. And if there is none other who is all-knowing, and cannot be, then is it
reasonable to believe that any of those who are not aware fully of the realities and
conditions and circumstances can become the answerer of the people's prayers,
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fulfiller of their needs and remover of their hardships? There is a subtle
relationship between Divinity and the knowledge of the unseen and hidden. Since
the earliest times in whatever being has man imagined the presence of an attribute
of Godhead, he has taken it for granted that it knows everything and nothing is
hidden from it. In other words, it is self-evident for man to believe that making or
marring the destinies, answering the prayers, fulfilling the needs and helping
everyone in need of help, can be the work of the being who knows everything and
from whom nothing is hidden. That is why whoever man has regarded as
possessor of the powers and authority of Godhead he has necessarily regarded
him as the knower of all hidden things as well. For his intellect testifies rightly
that knowledge and authority are inter-dependent. Now if it is a fact that none but
God i1s the Creator and the Designer and the Answerer of the prayers and the
Providence, as has been proved in the foregoing verses, then it is also a self-
evident reality that none but God is the Knower of the hidden things. After all,
who in his senses could imagine that an angel or jinn or a prophet or a saint or
any other creature would be knowing where and what kinds of animals existed in
the oceans and in the atmosphere and under the layers of the earth and upon its
surface? And what is the correct number of the planets in the heavens? And what
kinds of creatures exist in each of them? And where is each one of these creatures
living and what are its requirements? All this should necessarily be known to
Allah, because He has created them and He alone has to watch over their
conditions and control their affairs and arrange for their sustenance. But how can
some one else with his limited self have this vast and all-embracing knowledge
and what has he to do with the functions of creation and sustenance that he should
know these things? Then this quality is also not divisible in the sense that a
person, for instance, may be the knower of everything on the earth, or the knower
of everything concerning human beings only, on the earth. It is in the same way
indivisible as are God's Creativity and His Providence and His Self-Subsistence
indivisible. After all, how can it be possible for one to know all the affairs and all
the conditions and states of all human beings who have been born in the world
since the beginning of creation, and will be born till Resurrection, from the time
their mothers conceived them till the time they will breathe their last? And how
and why will he know all this? Is he the creator of these countless multitudes?
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Did he create their seed in their fathers' sperm-drop? Did he mould and shape
them in their mother's womb? Did he arrange for their normal birth'? Did he make
the destiny of each one of them? Is he responsible for taking decisions with
regard to their life and death, their health and ill-health, their prosperity and
adversity, and their rise and fall in the world? And since when did he become
responsible for it? Since before his own birth or since after it? And how can these
responsibilities remain confined only to human beings? This is only a part of the
universal administration of the heavens and the earth. The Being Who is
controlling the whole universe is the Being Who alone can be responsible for the
creation and death of men, for restricting and extending their provisions and for
making and marring their destinies. That is why it is a fundamental article of
Islam that none other than Allah is the Knower of the hidden and unseen things.
Allah may disclose whatever of His information He wills to whomsoever of His
servants He pleases and bless him with the knowledge of one or more of the
hidden things as a whole. Being the Knower of all hidden and unseen things is the
attribute only of Allah, Who is the Lord of all creation "He alone has the keys of
the "unseen' of which none has the knowledge but He." (Al-An'am: 59) "Allah
alone has the knowledge of the Hour: He alone sends down the rain and He alone
knows what 1s (taking shape) in the wombs of the mothers. No living being
knows what he will earn the next day, nor does anybody know in what land he
will die." (Lugman 34) "He knows what is before the people and also what is
hidden from them; and they cannot comprehend anything of His knowledge save
whatever He Himself may please to reveal." (Al-Baqarah: 255). The Qur'an does
not rest content with this general and absolute negation of the knowledge of the
hidden and unseen for the different forms of creation, but about the Prophets in
particular, and the Holy Prophet Muhammad (upon whom be Allah's peace)
himself it clearly says that they do not possess the knowledge of the hidden and
unseen, and that they were given only that much knowledge of the hidden by
Allah as was necessary to enable them to carry out the duties of Prophet hood.
Surah Al-An’am.: 50, Al-A'raf: 187, At-Taubah: 101, Hud: 31, AlAhzab: 63, Al-
Ahqaf: 9, At-Tahrim: 3 and Al-Jinn: 26-28 do not leave any room for doubt in this
regard. All these elucidations of the Qur'an support and explain the verse under
discussion after which there remains no doubt that looking upon another than
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Allah as the knower of the hidden and unseen and believing that someone else
also possesses the knowledge of all the past and future events, is an absolutely
un-Islamic belief. Bukhari, Muslim, Tirmidhi, Nasa'i, Imam Ahmad, Ibn Jarir and
Ibn Abu Hatim have cited this saying of Hadrat "A'ishah. through authentic
reporters: "Whoever claimed that the Holy Prophet (peace be upon him) knew
what was going to happen the next day, accused Allah of lying, for Allah says: O
Prophet, say, 'None in the heavens and the earth has the knowledge of the hidden
and unseen but Allah'." Ibn al-Mundhir has reported this on the authority of
'TIkrimah, the well-known pupil of Hadrat 'Abdullah bin 'Abbas: "A person asked
the Holy Prophet: O Muhammad, when will Resurrection be? And our territory is
suffering from famine: when will it rain ? And my wife is pregnant: what will she
deliver a boy or a girl? And I know what I have earned today; but what shall |
earn tomorrow? And I know where I was born, but where shall I die?" In reply,
the Holy Prophet recited verse 34 of Surah Lugman as cited above. Then the well-
known Tradition as reported in Bukhari; and Muslim and other works of Hadith
also supports the same. According to it one of the questions asked by Angel
Gabriel from the Holy Prophet when he sat among the Companions in human
shape before him was: "When will Resurrection be?" The Holy Prophet replied:
"The one being questioned knows no better than the one questioning." Then
added, "This is one of those five things whose knowledge is possessed by none
but Allah," and then he recited the above-cited verse of Surah Lugman.
*84 That 1s "Those others about whom it is thought that they possess the
knowledge of the hidden and, therefore, are regarded as partners in Divinity, are
themselves unaware of their future. They do not know when Resurrection will be
when Allah will raise them up again.
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(27:66) But (on the contrary,) these people have lost the knowledge of the
Hereafter;" nay, they are in doubt about it; nay, they are blind to it. *85

*85 After warning the people about their basic errors with regard to Divinity, it is
being said that the reason why these people are involved in these errors is not that
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they have reached this conclusion after serious thought and deliberation that there
exist other beings also who are Allah's associates in His Divinity, but the actual
reason is that they have never considered this matter seriously. As they are
unaware of the Hereafter, or are in doubt about it, or are blind to it, their
heedlessness of the Hereafter has developed in them an utterly irresponsible
attitude. They are not at all serious about the universe and the real problems of
their own lives. They do not bother to know what reality is and whether their
philosophy of life accords with that reality or not. For, according to them, in the
end the polytheist and the atheist, the monotheist and the agnostic, all will
become one with the dust after death, and nothing will bear any fruit. The' theme
of the Hereafter is contained in this sentence of the preceding verse: "They do not
know when they will be raised back to life." In that sentence it was said that those
who are made deities-the angels, jinns, prophets, saints, etc., do not themselves
know when Resurrection will be. Here three things have been said about the
common polytheists and the atheists: (1) They do not at all know whether there
will be any Hereafter or not; (2) this lack of information on their part is not due to
the reason that they were never informed of this, but because they did not believe
in the information given to them and doubted its authenticity; and (3) they never
bothered to consider with due thought and seriousness the arguments that were
advanced about the coming of the Hereafter, but they preferred to remain blind to
it.

Allah Knows when the Hour of Resurrection will come:

ATV 8 Le by lind) (i, deull Ble S S0 )
o i o e e - 3 e g 55 L

(31:34) ).\.IA (ulc ‘ u\ &_\
(31:34) Surely Allah alone has the knowledge of the Hour. It is He Who sends
down the rain and knows what is in the wombs, although no person knows what
he will earn tomorrow, nor does he know in which land he will die. Indeed, Allah

is All Knowing, All-Aware. *63 [Surah Lugman, Towards Understanding the
Qur’an: Sayyid Abul A’la Mawdudi]
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*63 This verse is, in fact an answer to the disbelievers' question as to when the
Hour of Resurrection will come, which they asked when they heard the Holy
Prophet mention it and the promise of the Hereafter, again and again. The Qur'an
has answered this sometimes by citing the question and sometimes without citing
it, because the addressees knew what they were asking. This is one of those
verses, which answer the question without citing the question itself.

The first sentence: 'Allah alone has the knowledge of the Hour", is the real
answer to the question. The four sentences that follow constitute the argument to
support it. The argument means this: "O man you do not have the knowledge even
about those things with which you are most closely and intimately concerned in
life. How then can it be possible for you to know as to when will the whole world
cane to an end? Your prosperity and adversity mainly depend on the rain. But its
control and regulation is entirely in the hand of Allah. He sends down the rain
whenever and wherever and in whatever measure He pleases and withholds it
whenever he pleases. You do not at all know how much of the rain will fall at a
particular place at a particular time and which land will remain without it, and
which land will be adversely affected in spite of it. Your wives conceive by your
own sperm-drop, which perpetuates your race in the future, but you do not know
what is taking shape in their wombs, and in what form and with what good or evil
it will emerge. You do not even know what you are going to meet with the next day
A sudden accident can change your destiny; but you are unaware of it even a
minute before its occurrence. You do not know where your present life will
eventually cane to an end. Allah has kept all this information with Himself alone;
and has not given you any knowledge of any of these. You actually desire that you
should have the knowledge of each of these things so that you may make necessary
preparations beforehand, but you have no other course open to you than to depend
only on Allah's decree and disposal in these matters. Likewise, about the end of the
world also there is no alternative but to rely on Allah's decree and decision. The
knowledge of this also has neither been given to anybody, nor can it be given."
Here, another thing also should be understood well, and it is this: This verse does
not give a list of the unseen and hidden things, which are known to no one but
Allah. Here only some of the most apparent things have been pointed out only to
serve as an illustration. These are the things with which man is most deeply and
intimately concerned, yet he is unaware of them. From this it would be wrong to
conclude that these are the only five unseen and hidden things, which are known to
no one but Allah. As a matter of fact, ghaib applies to every such thing, which is
hidden from the creation but is in the knowledge of Allah, and such things are
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countless and limitless. (For a detailed discussion of this, see An-Naml: 65 and the
E.N.'s thereof).
Creation of Human beings:
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(49:13) Human beings, We created you all from a male and a female, and made
you into nations and tribes so that you may know one another. Verily the noblest
of you in the sight of Allah is the most God-fearing of you. *28 Surely Allah is All-
Knowing, All-Aware. *29 [Surah Al-Hujuraat]

*28 In the preceding verses the Muslims were addressed and given necessary
instructions to safeguard the Muslim community against social evils. In this verse
the whole of mankind has been addressed to reform it of the great evil that has
always been causing universal disruption in the world, that is, the prejudices due
to race, color, language, country, and nationality. On account of these prejudices
man in every age has generally been discarding humanity and drawing around
himself some small circles and regarding those born within those circles as his
own people and those outside them as others. These circles have been drawn on
the basis of accidental birth and not on rational and moral grounds. In some cases
their basis is the accident of being born in a particular family, tribe, or race, and in
some particular geographical region, or in a nation having a particular color or
speaking a particular language. Then the discrimination between one's own
people and others is not only confide to this that those who are looked upon as
one's own people are shown greater love and cooperation than others, but this
discrimination has assumed the worst forms of hatred, enmity, contempt and
tyranny. New philosophies have been propounded for it, new religions invented,
new codes of law made and new moral principles framed; so much so that nations
and empires have made this distinction a permanent way of life with them and
practiced it for centuries. The Jews on this very basis regarded the children of
Israel as the chosen people of God and even in the practice of their religious rites
looked upon the non-Jews as inferior to the Jews in rights and rank. This very
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discrimination gave birth to class distinctions (varnashrama) among the Hindus
according to which superiority of the Brahmins was established, all other human
beings came to be regarded as inferior and unclean and the shudras cast into the
depths of disgrace and degradation. Every person can see for himself even in this
20th century what atrocities have been committed against the colored people in
Africa and America on account of the distinction between the white and the black.
The treatment that the Europeans meted out to the Red Indian race in America
and to the weak nations of Asia and Africa had the same concept underlying it.
They thought that the lift and property and honor of all those who had been born
outside the frontiers of their own land and nation were lawful for them and they
had the right to plunder and take them as their slaves and exterminate them if
need be. The worst examples of how the nationalism of the western nations has
turned one nation against the others and made it their bloodthirsty enemy have
been seen in the wars of the recent past and are being seen even in the present
time. In particular, if what was manifested by the racism of the Nazi Germany and
the concept of the superiority of the Nordic race m the last World War is kept in
view. One can easily judge how stupendous and devastating is the error for whose
reform this verse of the Qur'an was revealed.

In this brief verse, Allah has drawn the attention of all mankind to three cardinal
truths:

(1) "The origin of all of you is one and the same: your whole species has sprung
up from one man and one woman: all your races that are found in the world today
are, in fact, the branches of one initial race that started with one mother and one
father. In this process of creation there is no basis whatever for the divisions and
distinctions in which you have involved yourselves because of your false notions.
One God alone is your Creator. Different men have not been created by different
Gods. You have been made from one and the same substance; it is not so that
some men have been made from some pure and superior substance and some
other men from some impure and inferior substance. You have been created in
one and the same way; it is not also so that different men have been created in
different ways. And you are the offspring of the same parents; it is not so that in
the beginning there were many human couples which gave birth to different
populations in the different regions of the world.'
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(2) "In spite of being one in origin it was natural that you should be divided into
nations and tribes. Obviously, all the men on the earth could not belong to one
and the same family. With the spread of the race it was inevitable that countless
families should arise, and then tribes and nations should emerge from the
families. Similarly, it was inevitable that after settling in different regions of the
earth, there should be differences of colors, features, languages and ways of living
among the people, and it was also natural that those living in the same region
should be closer in affinity and those living in remote regions not so close; but
this natural difference never demanded that distinctions of inequality, of high and
low, of noble and mean, should be established on its basis, that one race should
claim superiority over the other, the people of one color should look down upon
the people of other colors, and that one nation should take preference over the
ocher without any reason. The Creator had divided the human communities into
nations and tribes for that was a natural way of cooperation and distinction
between them. In this way alone could fatuity, a brotherhood, a tribe and a nation
combine to give birth to a common way of life and to cooperate with each other
in the affairs of the world. But it was all due to satanic ignorance that the
differences among mankind created by Allah to be a means of recognition, were
trade a means of mutual boasting and hatred, which led mankind to every kind of
injustice and tyranny.

(3) The only basis of superiority and excellence that there is, or can be, between
man and man is that of moral excellence. As regards birth, all men arc equal, for
their Creator is One, their substance of creation is one, and their way of creation
is one, and they are descended from the same parents. Moreover, a person’s is
born in a particular country, nation, or clan is just accidental. Therefore, there is
no rational ground on account of which one person may be regarded as superior
to the other. The real thing that makes one person superior to others is that one
should be more God-conscious, a greater avoider of evils, and a follower of the
way of piety and righteousness. Such a man whether he belongs to any race, any
nation and any country, is valuable and worthy on account of his personal merit.
And the one who is reverse of him in character is in any case an inferior person
whether he is black or white, born in the east or the west.
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These same truths that have been stated in this beef verse of the Qur'an have been
explained in greater detail by the Holy Prophet in his addresses and traditions. In
the speech that he made on the conquest of Makkah, after going round the Ka'bah,
he said: 'Thank God Who has removed from you the blemish of ignorance and its
arrogance. O people, men are divided into classes: the pious and righteous, which
are honorable in the sight of Allah, and the sinful and vicious, which are
contemptible in the sight of Allah, whereas all men are the children of Adam and
Adam had been created by Allah from clay." (Baihaqi, Tirmidhi).

On the occasion of the Farewell Pilgrimage, in the midst of the Tashriq days, he
addressed the people, and said: 'O people, be aware: your God is One. No Arab
has any superiority over a non-Arab, and no non-Arab any superiority over an
Arab, and no white one has any superiority over a black one, and no black one
any superiority over a white one, except on the basis of taqwa (piety). The most
honorable among you in the sight, of Allah is he who is the most pious and
righteous of you. Say if I have conveyed the Message to you?" And the great
congregation of the people responded, saying: Yes, you have, O Messenger of
Allah." Thereupon the Holy Prophet said: "Then let the one who is present
convey it to those who are absent," (Baihaqi).

In a Hadith he has said: "You are all the children of Adam, and Adam was created
from the dust. Let the people give’ up boasting of their ancestors, otherwise they
will stand more degraded than a mean insect in the sight of Allah." ( Bazzar)

In another Hadith the Holy Prophet said: "Allah will not enquire about your
lineage on the Day of Resurrection. The most honorable in the sight of Allah is he
who is most pious. "(Ibn Jarir)

In still another Hadith he said: "Allah does not see your outward appearances and
your possessions, but He sees your hearts and your deeds." (Muslim, Ibn Majah).
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These teachings have not remained confined to words only but Islam has
practically established a universal brotherhood of the believers on the basis,
which does not allow any distinction on account of color, race, language, country
and nationality which is free from every concept of high and low, clean and
unclean, mean and respectable, which admits all human beings with equal rights,
whether they belong to any race and nation, any land or region. Even the
opponents of Islam have not had to admit that no precedent is found in any
religion and any system of the success with which the principle of human equality
and unity has been given practical shape in the Muslim society, nor has it ever
been found. Islam is the only religion which has welded and combined
innumerable races and communities scattered in all corners of the earth into one
universal Ummah.

In this connection, a misunderstanding also needs to be removed. In the case of
marriage, the importance that Islamic law gives to kufu(likeness of status) has
been taken by some people in the sense that some brotherhoods are noble and
some mean, and matrimonial relations between them are objectionable. But this,
in fact, 1s a wrong idea. According to the Islamic law, every Muslim man can
marry every Muslim woman, but the success of the matrimonial life depends on
maximum harmony and conformity between the spouses as regards habits,
characteristics and ways of life, family traditions and economic and social status,
so that they may get on well with each other. This is the real object of being equal
and alike. Where there is unusual difference and disparity between the man and
the woman in this regard, lifelong companionship will be difficult. That is why
the Islamic law disapproves of such intermarriages, and not for the reason that
one of the spouses is noble and the other mean, but for the reason that in case
there is a clear and apparent difference and distention in status, there would be a
greater possibility of the failure of the matrimonial life if the marriage
relationship was established.

*29 That is, "This is only known to Allah as to who is really a man of high rank
and who is inferior in respect of qualities and characteristics. The standards of
high and low that the people have set up of their own accord are not acceptable to
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and approved by Allah. Maybe that the one that has been regarded as a man of
high rank in the world is declared as the lowest of the low in the final judgment of
Allah, and maybe that the one who has been looked upon as a very low person
here, attains to a very high rank there. The real importance is not of the honor and
dishonor of the world but of the honor and dishonor that one will receive from
Allah. Therefore, what man should be most concerned about is that he should
create in himself those real qualities and characteristics which make him worthy
of honor in the sight of Allah.
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(22:59) He will admit them to a place with which they will be well pleased; and
indeed Allah is All-Knowing and clement.' 103

*103 As Allah is All-Knowing, He knows well those who left their homes for His
sake and what reward they deserve. He is Clement, and forgives minor errors and
weaknesses of the people; therefore these things will not hinder Him from
rewarding the Believers for their services and sacrifices.
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(67:13) Whether you speak in secrecy or aloud, (it is all the same to Allah). He
even knows the secrets that lie hidden in the breasts of people. *20

*20 The address is to all human beings, whether they are believers or unbelievers.
For the believer it contains the admonition that while living his life in the world
he should always remember that not only his open and hidden deeds but even his
secret intentions and innermost thoughts are not hidden from Allah; and for the
unbeliever the warning that he may do whatever he may please fearless of God,
but nothing that he does can remain un-noticed and unseen by Him.

Allah’s Name Appears on a Lule Flower
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21. Al-Qaabidu

The Constrictor, The Retainer

It also written as Al-Qabid, Al-Qaabid, The Giver: Ya-Qabidu, Ya-Qaabidu
Al-Qﬁbidu: The Withholder, The Restrainer, The Constrictor

The Constrictor, The Retainer, The Withholder, The Contractor, The Restrainer,
The Receipent. The One who constricts the sustenance by His wisdom and expands
and widens it with His Generosity and Mercy.

The One whose wisdom causes withholding, either physically or spiritually. The
One whose wisdom decides when to withhold something, or make something
scarce. The One whose wisdom may elect to withhold joy and expansion of the
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heart. The One in whose hand all hearts are held. The One whose hand collects all
souls at the time of death.
The Qur’an says:
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(2:245) Who is there among you who will lend to Allah a good loan *267 that He

may return it after multiplying it manifold? Allah alone can decrease and increase
(wealth) and to Him you shall all return. [Surah Al-Bagarah]
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(39:67) They did not recognize the true worth of Allah. *75 (Such is Allah’s
power that) on the Day of Resurrection the whole earth will be in His grasp, and
the heavens shall be folded up in His Right Hand. *76 Glory be to Him! Exalted
is He from all that they associate with Him. *77

*75 That 1s, "They have no conception of the greatness and glory of Allah; they
have never tried to understand how high is the position of the Lord of the
Universe and how insignificant arc the beings whom these foolish people have
made associates in Godhead and worthy of their worship."

*76 This is a figurative way of describing the complete control and authority of
Allah over the earth and heavens. Just as a man encloses a small ball in the
hollow of his hand with perfect ease, or a person rolls up an handkerchief in his
hand without any difficulty, so will All men (who fail to conceive the greatness
and glory of Allah) sec with their own eyes, on the Day of Resurrection, that the
earth and the heavens arc like an ordinary ball and a small scroll in the hand of
Allah. Traditions have been related in Musnad Ahmad, Bukhari, Muslim, Nasa'i,
Ibn Majah, Ibn Jarir and others, on the authority of Hadrat 'Abdullah bin 'Umar
and Hadrat Abu Hurairah, that once during a sermon the Holy Prophet recited this
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verse and then said: "Allah will hold the heavens and the earths (i.e. the planets)
in His grasp and will roll them about in such a way as a child rolls a ball, and will
say: 'l am God, the One: I am the King: I am the All-Mighty, Owner of glory:
Where are the kings of the world? Where are the tyrants? Where are the
arrogant?" -Saying these words he started so shaking that we feared that he might
topple over along with the pulpit."

*77 That is, there is no comparison whatever between Allah's greatness and glory
and the insignificance of those who are associated with Him in Godhead.

From the root g-b-d which has the following classical Arabic connotations:
(1)  To take in the hand, clutch, lay hold of

(11)  To grasp, grip, seize, hold firmly

(i11)) To have absolute ownership of something (hold in the hand)

(iv) To give and take (hand over and take in hand), barter

(v)  To contract, shrink, draw together, collect together

(vi) To draw in (as a bird contracting a wing)

(vii) To withhold, make scanty, make scarce

(viii) To contract the heart, i.e. distress, depression, lack of joy

The name Qabid is not specifically used as a Beautiful Name in the Qur'an.

The underlying roots of Qabid give a sense of give and take, a movement back and
forth, an underlying rhythm of ebb and flow, like the rhythmical folding and
unfolding of a bird's wings in flight, or the rising and setting of the sun, or the
endless cycles of life and death.

Qabid (constrictor) and Basit (expander) are opposites.

The Arabic lexicon and commentary 7dj al-'Ariis,

as interpreted by E.W. Lane, says:

Qabd [Qabid] and Bast [Basit] are terms applied by the investigators of truth
among the SAfOs to the two contrary states of the heart, from both of which it is
seldom or never free: the former being an affection of the heart withholding it from
dilation and joy; whether the cause thereof be known, as the remembrance of a sin
or an offence, or of an omission, or be not known...

A plant fashions itself to display the name of Allah:
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22. Al-Baasitu

The Spreader, The Expender

A g e
L

It also rit as al-basit, al-baasit, Ya-Basit, Ya-Baasit
Al-BﬁSit_ll : The Unfolder, The Expander, The Releaser

The Expander, who enlarges He who releases, gives plenty letting things expand.
The One who makes ample and plentiful all that is needed. The One who expands
and amplifies all abundance. The One who makes the way wide and open. The One
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who stretches out a helping hand to mankind. The One whose open hand releases
joy, comfort and abundance. The One who infuses the soul into body. The One who
has filled the heart with spiritual abundance. The One whose glory and abundance
fill and expand the heart.

The Qur’an has said:
il 4l e Loald m;z 0 2 s 5315 2
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(2:245) Who is there among you who will lend to Allah a good loan *267 that He
may return it after multiplying it manifold? Allah alone can decrease and increase

(wealth) and to Him you shall all return.

Do not be parsimonious and do not be extravagant:
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(17:29) (6). Do not tie your hand to your neck nor stretch without any restraint

lest you should become blameworthy and left destitute. *29

*29 "Do not tie your hand to your neck" is the 'literal translation of the Text

. Nn

which means: "Do not be parsimonious”; "nor stretch it without any restraint"
means, "Do not be extravagant”. If verses 27 and 29 are read together, it becomes
obvious that the Qur'an desires the people to follow the golden mean, i.e., they
should neither be so parsimonious as to prevent the circulation of wealth nor so
extravagant as to destroy their own economy. On the contrary, they should learn
to behave in a balanced manner so that they should spend money wherever it
should be spent and refrain from becoming spendthrifts so as to involve
themselves into trouble. As a matter of fact, it is ingratitude towards Allah's favor
to spend money for the sake of show, luxury and sinful acts and similar things
which are neither man's real necessities nor useful. Therefore, those people who

spend money lavishly on such things as these are the brethren of Satan.
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These clauses coo are not merely meant to be moral instructions for individuals.
They are intended to safeguard the Islamic Society against extravagance by moral
instruction, collective pressure and legal restrictions. Accordingly, in the Islamic
State of Al-Madinah practical steps were taken to safeguard the community
against extravagance. First, many forms of extravagance and luxury were
forbidden by law. Secondly, legal measures were taken against it. Thirdly social
reforms were introduced to put an end to those customs which involved
extravagance. The Government was empowered to prevent people from the
obvious forms of extravagance. Above all, Zakat and voluntary charity helped to
break parsimony and the lust of hoarding money. Besides these measures, a
public opinion was created that enabled the people to discriminate between
generosity and extravagance and thrift and parsimony: so much so that
parsimonious people were looked down upon as ignominious and the thrifty
people were regarded as honorable. This moral and mental attitude became a part
and parcel of the Muslim society, and even today the parsimonious people and
boarders are looked down upon in the Muslim society, while the generous people
are respected everywhere.

It is wrong to level down natural inequality:
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(17:30) Your Lord provides plentifully to whom He wills and withholds His
provisions from anyone He pleases, for He is fully aware of the condition of His

servants and observes them closely. *30

*30 That is, "Man cannot realize the wisdom of the disparity of wealth among the
people”: therefore, man should not try to interfere by artificial means with the
natural distribution of wealth. It is wrong to level down natural inequality or to
aggravate it by artificial means so as to make it unjust. Both the extremes are
wrong. The best economic system is that which is established on the Divine Way
of the division of wealth.

As a result of the realization of the wisdom of economic disparity, no such
problems arose which might have made that disparity an evil in itself so as to
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demand the creation of a classless society. On the contrary, in the righteous
society established at Al-Madinah on these Divine principles which are akin to
human nature, the economic differences were not artificially disturbed. But by
means of moral and legal reforms these became the means of many moral,
spiritual and cultural blessings and benefits instead of becoming the means of
injustice. Thus, the wisdom of the disparity created by the Creator of the Universe
was practically demonstrated at Al-Madinah.

Indeed their Kkilling is a heinous crime:
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(17:31) Do not kill your offsprings for fear of want: for it is We Who provide
them and you as well. Indeed their killing is a heinous crime. *31

*31 This verse cuts at the very root of the movement of birth control, which has
been going on from ancient times to our present age. It was the fear of want that
induced people to kill their children or resort to abortion. In our age another plan
has been added to these, i.e., contraception. This article of the Islamic Manifesto
prohibits the people from reducing the number of mouths by artificial means taut
exhorts them to increase the means of production according to the natural
methods enjoined by Allah. According to this article, it is one of the biggest
mistakes of man to check birth rate as a solution to the want and scarcity of
provisions: therefore, it warns him, as if to say, "O man, it is not you who make
arrangement for food, but Allah, Who settled you in the land and has been
providing for you and will provide for those who will come after you". History
tells us that the food resources have always expanded in proportion to the number
of inhabitants of a country: nay, often they have exceeded far snore than the needs
of the inhabitants. Thus it is a folly on the part of man to interfere with the
arrangements of Allah.

It is very significant that as a result of this teaching no movement has ever been
started to control birth nor has there been any inclination to infanticide among the
Muslims ever since the revelation of the Qur'an.

Do not even go near fornication:
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(17:32) (8) Do not even go near fornication for it is a very indecent flung and a
very evil way. *32

*32 "Do not even go near fornication.” This commandment is meant both for
individuals and society as a whole. It warns each individual not only to guard
against adultery or fornication itself but against all those things that lead to or
stimulate it. As regards society as a whole the commandment enjoins it to make
such arrangements as prevent adultery and eradicate the means and stimulants
that lead to adultery. Therefore, the society should employ all those legal and
educative means that help develop such an environment as prevents and
eradicates indecency.

Finally, this article formed the basis of laws and regulations of the Islamic system
of life. In order to fulfill its implications:

(a) Adultery and false accusation of adultery were made criminal offences;
(b) Regulations about "Purdah" were promulgated;

(c) The publication of indecent things was banned; and

(d) Drinking of intoxicants was made unlawful;

(e) Restrictions on music, dancing and pictures which are conducive to adultery
were imposed.

Then such laws were enacted as made marriage easy, and cut at the root of
adultery. [Towards Understanding the Qur’an: S.A.A. Mawdudi]

From the root b-s-t which has the following classical Arabic connotations:

(1) To expand, enlarge, extend

(i1) To grant abundance, to provide amply
(111) To spread, widen, to make spacious
(iv) To extend a hand

The term Basit is not specifically used as a Beautiful Name in the Qur'an.

The term Basit includes a powerful and majestic sense of infusing into something a
gift which will grow and flourish in great abundance.

Qabid (constrictor) and Basit (expander) are opposites.



Asma ul Husna
Belief on The Excellent Attributes of Allah 193

The Arabic lexicon and commentary 7dj al-'Aris, as interpreted by E.W. Lane,
says:

Qabd [Qabid] and Bast [Basit] are terms applied by the investigators of truth
among the SAfOs to the two contrary states of the heart, from both of which it is
seldom or never free: the former being an affection of the heart withholding it from
dilation and joy; whether the cause thereof be known, as the remembrance of a sin
or an offence, or of an omission, or be not known...

23. Al-Khaafidu

The Abaser, The Humbler

Al-Khﬁﬁ@: The Humbler, The One who Softens, The Lowerer

The One who chooses the ones to be humbled, softened, made gentle.

The One who decides which ones to weaken or diminish. The One who humbles
the proud, haughty or insolent, to awaken them from their sleep.

He who brings down, diminishes, decreases.

From the root kh-f-d which has the following classical Arabic connotations:
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(1) to lower, weaken, depress

(1) to make humble, abase

(111) to relax, diminish, subdue

(iv) to make gentle, tranquil, easy to deal with
(v) to soften, make easy, facilitate

The name Khafid is not specifically used as a Beautiful Name in the Qur'an.
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(58:5) Verily those who oppose Allah and His Messenger *14 shall be brought low
even as those before them were brought low. *15 Surely We have sent down Clear
Signs; and a humiliating chastisement awaits the unbelievers; *16

*14 "Those who oppose . . .” Those who do not recognize the bounds set by Allah
and instead set some other bounds for themselves.

Ibn Jarir Tabari has given this commentary of this verse: "That is, the people who
resist Allah with regard to the bounds and duties enjoined by Him, and set for
themselves some other bounds instead of the bounds set by Him."

Baidawi has given this commentary of it: "That is, they show hostility towards
and dispute with Allah and His Messenger, or set other bounds for themselves
than the bounds set by them, or adopt the bounds set by others."

Alusi in his Ruh Al-Ma'ani has concurred with Baidawi in this commentary and
cited the statement of Shaikh-ul-Islam Sa'dullah Chalpi to the effect: "In this
verse a threat has been held out to those kings and evil rulers who have framed
many such rules as are opposed to the bounds set by the Shariah, and called tjem
law." Here, ‘Allama Alusi has dwelt upon the constitutional status (i.e,
constitutional from the Islamic viewpoint) of the manmade laws as against the
Shari ah laws and concluded thus:

"There can be no doubt in the disbelief of the person who regards this law as
commendable and superior to the Shari ah and says that it is wiser and better
suited to the genius of the people. And when the Shariah injunction in a particular



Asma ul Husna
Belief on The Excellent Attributes of Allah 195
matter is pointed out to him, he is angry, as we have seen some of those who are
under the curse of Allah. "

*15 The word used in the original is kabt, which means to disgrace, to destroy, to
curse, to drive off, to push out, to debase. What is meant to be said is that the
communities of the former Prophets who resisted Allah and His Messenger and
rebelled against His Commandments have already gone to their doom. Now those
from among the Muslims who adopt the same attitude in life will also meet with
the same evil end. Whenever the people made their own laws contradictory to
Divine Law, or adopted laws made by others, they were deprived of Allah's
bounty and grace, with the result that their lives were filled with deviations,
immoralities and moral and social evils, which caused them to be ultimately
degraded and humiliated oven in this world. If the same error now is committed
by the community of the Prophet Muhammad (upon whom be Allah's peace and
blessings), there is no reason why it should continue to be regarded with favor by
Allah and He may go on protecting it from a disgraceful destruction for ever and
ever. Allah had neither any ill will against the communities of His former
Messengers nor has He any special connection with the community of this
Messenger.

*16 A little consideration of the context shows that here two punishments of this
attitude have been mentioned: (I) Kabt, i.e. debasement and humiliation of this
world; and (2) adhab mubhin, i.e. a disgraceful torment that they will suffer in the
Hereafter. [Towards Understanding the Qur’an: Sayyid Abul A’la Mawdudi]

Lo! those who oppose Allah and His messenger WILL BE ABASED EVEN AS
THOSE BEFORE THEM WERE ABASED; and We have sent down clear
tokens, and for disbelievers 1s a shameful doom

Rafi' (uplifter) is the opposite of Khafid (humbler).

The names Khafid and Rafi' are often used together to acknowledge the way that
balance and harmony are established and maintained though the interplay of cause
and effect.

Mudhill (dishonorer) is similar to, but much more intensive and unpleasant than,
Khafid (humbler).

The phrase al Khdfid ur Rafi' is recited in the audio sample.
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The One who lowers whoever He willed by His Destruction

24. Ar-Raafi’u

It also written as al-rafi, ar-rafi, al-raafi, af-raﬁ, Ya-Raafi’u, Ya-Raafi’'u

A3
Ar-Rafi'u: the Uplifter, The Exalter, The Raiser

The Exalter He who uplifts, raises up.
The One whose wisdom chooses the ones to be uplifted.
The One who uplifts and elevates mankind above petty desires and selfishness.

The One who makes it possible to rise above the differences and distinctions that
divide mankind.
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From the root r-f-' which has the following classical Arabic connotations:
(1) to raise or elevate something

(11) to uplift, to take it up

(1i1) to make high, lofty

(iv) to exalt, make honorable, make eminent

(v) to bring a thing near

The Exalter, The Elevator, The One who lowers whoever He willed by His
Destruction and raises whoever He willed by His Endowment.

The name Raf1' is not specifically used as a Beautiful Name in the Qur'an.
The Qur’an has said:
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(6:165) For He it is Who has appointed you vicegerent over the earth, and has
exalted some of you over others in rank that He may try you in what He has
bestowed is upon you. *146 Indeed your Lord is swift in retribution, and He is
certainly All-Forgiving, All-Compassionate.

*146. This statement embodies three important truths:

(1) First, those human beings as such are vicegerents of God on earth, so that God
has entrusted them with many things and endowed them with the power to use
them.

(i1) Second, it is God Himself Who has created differences of rank among His
vicegerents. The trust placed in some is more than that of others. Some men
have been granted control of more resources than others. Some are more
gifted in respect of their abilities. Likewise, some human beings have been
placed under the trust of others.

(i11) Third, all this is indeed designed to test man. The entire life of man is in fact,
a vast examination wherein man is being tested about the trust he has received
from God: how sensitive he is to that trust, to what extent he lives up to it, and
to what extent he proves to be competent with it. What position man will be
able to attain in the Next Life depends on the result of this test. [Surah Al-
An’am,Towards Understanding the Qur’an: Sayyid Abul A’la Mawdudi]

Rafi' (uplifter) is the opposite of Khafid (humbler).
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The names Khafid and Rafi' are often used together to acknowledge the way that
balance and harmony a